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(All outlining and section titles except main chapter titles originate with the translator.)
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3. DeriNITION OF RIGHT VIEW AND ITs Auspicious EFrecTs 45
4. WispoM’s PREEMINENCE OVER DUALITIES AND ITs GENERATION OF LIBERATION 45
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c. THE FALLACIOUSNESS OF POLARITY AND INTERDEPENDENCY-BASED DESIGNATIONS 45
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9. O~ ConsTANT INSTANT-BY-INSTANT DESTRUCTION AND CHANGE 51
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b. ReconpiTe DHARMAS WERE Not Discussep witH THosE UNFIT 53
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3
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INTRODUCTION

Introductory Notes on This Text

A Strand of [Dharma] Jewels as Advice for the King (Raja-parikatha-
ratnavali) is a 500-stanza treatise on Mahayana right view, practice,
and realization written by Arya Nagarjuna sometime in the late
first quarter of the first millennium ce. Although it is presented in
the form of a letter to a monarch setting forth advice on how best
to achieve happiness and gain liberation while also governing for
the highest good of both king and country, its intent extends far
beyond that: It is a reasonably complete guide for those aspiring to
bodhisattva practice on how to understand the mind and the world,
how to think and act in the world, and how to achieve the highest
realization of mind in transcending the world, even while working
all the while for universal good in the world.

The edition from which this English translation is made is the
Sanskrit-to-Chinese translation produced by the Indian Tripitaka
Master Paramartha (499-569 ce) during the early years of the Ch'en
dynasty (557-589 cg). Paramartha was an Indian monk of Brahman-
caste origins from Ujjain, the famous and historic city in Madhya
Pradesh. He is revered as one of the greatest translators in the his-
tory of Chinese Buddhism.

General Discussion of the Author and the Text

The author of this treatise, Arya Nagarjuna, is recognized by follow-
ers of all Northern School Buddhist traditions as one of the foremost
advocates of the Mahayana path dedicated to universal spiritual
liberation and realization of buddhahood. Nagarjuna championed
this path as of a higher order than the individual-liberation paths
idealizing personal escape from suffering through the enlighten-
ment of arhats or pratyekabuddhas.

We have biographies of Nagarjuna in both Chinese and Tibetan
traditions varying widely in the degree of hagiographic content.
Of course there has also been much discussion about the life of
Nagarjuna in the academic literature as well as in the secondary lit-
erature emanating from Western Buddhist faith communities." Still,
when all is said and done, we don’t actually know very much for
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certain about any concrete details regarding Nagarjuna's life either
before or after he became a monk.

Obviously, much can be deduced about the character of
Nagarjuna’s thought through studying the texts he is supposed
to have authored. If we focus solely on those texts for which
Nagarjunian authorship is generally acknowledged, we notice
right away several standard features: a) an emphasis on emptiness
teachings so thorough-going that they dismiss inherent existence
of any and all phenomena; b) a predilection for the use of reductio ad
absurdum dialectics seizing on the Achilles heel of any proposition
positing inherent existence; and c) extremely consistent promotion
of universal-liberation doctrines along with all of their subsidiary
practices such as Mahayana enlightenment resolve, the great com-
passion, and dedication to the Bodhisattva Path.

But, as one might expect, the question of precisely which texts
were actually composed by Arya Nagarjuna is a matter of ongo-
ing debate. In this debate, there seem to be two equally incredible
extremes framing a moderately reasonable middle ground. At the
one extreme, we have a tiny minority of modern authors who will
admit Nagarjuna wrote the Treatise on the Middle while refusing to
believe any Mahayana writings ever issued from his hand. At the
other extreme, we have from among the Tibetan faith community
a substantial number of individuals convinced that, above and
beyond his authorship of the Treatise on the Middle and numerous
Mahayana texts, Nagarjuna lived over 500 years in a single human
body and was a practitioner of tantra as well.

Setting aside the extremes for a moment, there does seem to be
general middle-ground agreement on Nagarjuna’s authorship of
The Treatise on the Middle, The Twelve-Gate Treatise, Seventy Verses on
Emptiness, Sixty Verses on Reasoning, Letter from a Friend, Provisions
for Enlightenment, Analytic Treatise on the Ten Grounds, Strand of Jewels,
and a number of other texts.

Opinions vary considerably on other works such as Commentary
on the Great Perfection of Wisdom Sutra towards which doubts have
been raised, but only on the basis of merely external circumstantial
evidence. (The few negative internal-evidence arguments are easily
refuted, for which see my essay on the matter.)

The Sitrasamuccaya may be another “grey-area” text in the eyes
of some observers As much as I loved reading the Siitrasamuccaya, 1
find its tenor markedly different from anything else I've read from
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Nagarjuna and hence, absent further evidence, I am forced into
agnosticism on questions regarding its authorship.

Mainstream secular buddhology has also found some difficulty
in concurring with the Tibetan historical tradition’s ascribing to the
original Middle Treatise Nagarjuna authorship of texts referencing
consciousness-only schools (as with the Bodhicittavivarana) or tantra
(as with the Pasicakrama). David Seyfort Ruegg, for example, sug-
gests these two works were composed by a seventh-century emi-
nence, a “Nagarjuna II,” who happened to carry the same name.
(The Literature of the Madhyamaka School, p. 104-5.)

Although there does not seem to be any particular controversy
about the validity of attributing authorship of this Strand of Jewels
text to Nagarjuna, interpretations vary as to precisely which king
was the intended recipient of its teachings. Nagarjuna makes clear
in the text itself that he wrote it not just for the benefit of the king,
but rather for the benefit of all beings in the future who would take
up cultivation of the Mahayana path of liberation.

Students of Nagarjuna will of course already be familiar with a
similar text generally acknowledged as authored by the same emi-
nence, namely Letter from a Friend (Suhrllekha). The two texts differ
markedly in the depth of content, perhaps largely from the fact that
this Strand of Jewels text is roughly five times greater in length. From
internal evidence, though, one might well suppose that Letter from
a Friend was written for an entirely different monarch (or the same
monarch at an earlier age), one with a seemingly less sophisticated
level of intellectual development or present-life spiritual aptitude.
(The Chinese edition translated by Tripitaka Master Gunavarman
states that the Suhrllekha was written by Arya Nagarjuna for the
benefit of a King Satakarni, one of a number of identically-named
Satavahana rulers who occupied the throne in Amaravati.)

Those wishing to explore these two distinctly different “royal
advisory” texts may choose to explore my translation of the three
earliest editions of Letter from a Friend (translated by Tripitaka
Masters Gunavarman, Sanghavarman, and Yijing) which I am
publishing under a single separate cover. (Alternatively, there are
widely-available translations from the much-later Tibetan edition.)

On the Title

There are minor variations in the recorded Sanskrit title of this work.
Apparently the single partial surviving Sanskrit copy datable to the



20 Arya Nagarjuna’s Strand of Jewels

nineteenth century refers to it as the Ratnavali, whereas the Tibetan
translation edition “rewritten” in roughly 1100 CE transliterates the
title as Raja-parikatha-ratnamala.

The Chinese edition is datable at the latest from 569 ck. This cor-
responds to the end of the life of the translator Tripitaka Master
Paramartha. One may justify from the meaning of the translated
Chinese title (817 T 1E5f) the fairly obvious reconstruction as Raja-
parikatha-ratnavali (bao-3 hang-2 | FAT = ratnavali; wang-2 zheng-4
lun-4 | E1E5R = raja-parikatha).

Given that a rdja-parikathd is “a discourse advising the king,” and

“ratnavali” is “a strand of jewels,” it is clear that we are dealing with
a discourse consisting of Dharma truths presented to a king, lik-
ened by analogy to a strand or necklace of jewels, or (in the case of
the Tibetan edition’s transliteration as “ratnamala”) likened by anal-
ogy to prayer beads made of jewels. The obvious intent of the title is
to liken the teachings contained in the discourse advising the king
to an artfully arranged strand of jewels.

The most common English translation chosen so far for the
Tibetan edition (“Precious Garland of Advice for the King”) appar-
ently involves either an artifact of the Tibetan words used to trans-
late the Sanskrit title or simply a matter of the translator’s creative
choice in translating “ratna / jewel” in an adjectival sense and trans-
lating “mala / necklace” in its alternative sense as a “wreath or gar-
land,” i.e. as “a wreath or festoon of flowers worn as decorative or
honorific ornamentation.”

On the Three Extant Editions

We have three source texts from which to derive an understanding
of Arya Nagarjuna’s Strand of Jewels, as follows:

a) The earliest datable text is preserved in the Taisho edition of
the Chinese Buddhist canon (T32.1656.593b-505b). It is the edition
translated by Tripitaka Master Paramartha (500-569 cg) during the
Ch’en Dynasty (557589 cE), datable at the latest from 569 ck, the
end of the life of the translator.?

b) The Tibetan originates with a translation made by Jianagarbha
and Klu'i rgyal mtshan, probably at the beginning of the ninth
century. Due to perceived doctrinal errors in the original trans-
lation, it was revised two hundred years later by Kanakavarman
and Pa tshab fii ma grags who consulted several distinctly different
Sanskrit editions in making their changes.?
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) The very late (nineteenth century?) fragments of the Sanskrit
comprise roughly three and a half of the original five chapters. They
are the only known surviving fragments of any original transmit-
ted through a long line of Sanskrit oral transmittals and palm-leaf
transcription.

There are any number of difficulties in preferring readings from
any of these texts over the others. For instance, as readily as we
might otherwise be inclined to favor readings from the very sub-
stantial and valuable extant Sanskrit fragments, we are given cause
for pause once we stop and wonder how many merely oral trans-
mittals were involved, how many times the written version of the
text was recopied, and how many errors and corruptions in recopy-
ing the text occurred across the course of the previous 1600 years.
As illustrated by our knowledge of the process involved in revising
the original error-ridden Tibetan translation wherein the revisers
were faced with deciding between readings in three different ver-
sions of the Sanskrit in the early eleventh century, many changes
must have already been affecting the Sanskrit versions by that mid-
way point between the texts original composition and the current
partial palm-leaf copy which survives today (at least on mostly very
readable microfiche).

Although the Tibetan edition originates in part from a relatively
early initial translation (early ninth century?) whereby it emerged
into Tibetan after perhaps six hundred years of Sanskrit transmittal,
it was revised two hundred years later (i.e. not retranslated) by con-
sulting several editions available to the revisers at the beginning of
the eleventh century. The very fact that there were three distinctly
different editions of the Sanskrit from which the revisionists were
forced to choose in recasting what they deemed to be an unsatisfac-
tory original translation leads one to wonder how many corrup-
tions had already entered the text at that point and, additionally,
how many new corruptions then entered the Tibetan translation as
a result of consulting three differing editions while rewriting it.

Although the Chinese is the earliest edition, Hahn (in Nagarjuna’s
Ratnavali) claims to have identified a number of minor corruptions
in the text, most of which I feel comfortable in endorsing as fac-
tual. Additionally, it is not always so easy to deduce with preci-
sion the particular very important antecedent Sanskrit technical
terms that lie behind Paramartha’s Chinese renderings. This latter
problem is assisted somewhat by referencing the seventy-percent
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complete, but highly evolved Sanskrit fragments together with
recently-available Sanskrit-Chinese concordances to other works
translated by the very prolific translator of this Ratnavali, Tripitaka
Master Paramartha. (The reader will notice I have restored several
very brief passages from Tucci’s Sanskrit as emendations producing
a truly complete English translation. These emendations are clearly
marked in both text and notes.)

Fortunately, the Sanskrit, Chinese, and Tibetan editions track
each other fairly closely and, where there are variances, they need
not be interpreted as representing any genuinely contradictory pro-
nouncements on either doctrine or practice. Where there is some
minor cause for confusion in contemplating the phrasing of one
edition, reflecting on the renderings found in the other editions is
often very helpful in sorting out the difficulty.

One example of how one edition’s statements can assist under-
standing another tradition’s text lies in probably the most techni-
cally demanding section of the Ratnavali, the “fifty-seven faults to
be abandoned” listed by Nagarjuna in the beginning of the fifth
chapter. Apparent ambiguity in the Sanskrit and Tibetan is to a
certain degree clarified by referencing the Chinese text wherein
Paramartha was kind enough to use a sentence structure clearly
designating and distinguishing the names of each of those faults.
This artifact in Paramartha’s translation methodology helps pre-
vent a vulnerability in reading the Sanskrit whereby definitional
text may be confused with the names of the fifty-seven terms them-
selves.

Another example: Where problems in understanding the Chinese
were made more difficult by Paramartha’s (or his editors”) choosing
to render very technically complex stanzas with only five charac-
ters per sloka foot, referencing the Sanskrit or the Tibetan has often
been quite helpful in clarifying subtleties.

On the Internal Structure of the Text

The five chapters of the Ratnavali deal primarily with five main
topics and secondarily with many important subtopics crucial to
understanding right Mahayana view, practice, and realization. I
outline them below only briefly:

1) The first chapter, entitled “On Gaining Happiness and
Liberation” explains how to achieve realization of these two priori-
ties in the well-lived and deeply reflective life.
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As regards “happiness,” noting that the preoccupation with hap-
piness tends to be universal and foremost in the minds of worldly
beings, Nagarjuna clarifies the causes to be cultivated or avoided in
bringing about realization of happiness in both present and future
lives, focusing on the most pivotal of all, right ethics as embodied
in the abstention from the ten types of unwholesome karma. He
also points out the uselessness of non-beneficial forms of asceticism
while describing as well the negative karmic fruits of indulgence in
unwholesome physical, verbal, or mental karma.

In his long section discussing “liberation” which forms the deep-
est metaphysical core of this entire work, Nagarjuna first speaks of
right understanding of “non-self,” the origin of the world in imag-
ining a self and appurtenances of a self, and then explains how
reality-based perception defeats self-grasping view. He empowers
these teachings through resort to the traditional “reflection in the
mirror,” “twirling firebrand,” and “mirage” analogies.

In the course of explaining the causes of liberation, Nagarjuna
treats a wide array of important subtopics too numerous to enu-
merate here, but which I have detailed extensively in the Table of
Contents. They include:

Refutation of charges that denying inherent existence is some-

how nihilist;

Definitions of right and wrong view and the negative conse-

quence of non-adherence to right view;

Wisdom'’s role in generating liberation;

The need to relinquish clinging to views positing either exis-

tence or non-existence;

The unreality of production, prior cause, and concurrent cause;

The inherent fallaciousness of polarity-based and interdepen-

dency-based designations;

How understanding of conditioned-arising counters nihilism;

How realism is in fact rooted in delusion;

The importance of realizing true suchness, non-attachment, and

non-dual liberation;

Deconstruction of the world, self, aggregates, and dharmas;

The unreality of time and the three marks of arising, abiding,

and destruction;

Refutation of the reality of the four and six elements.

Suffice it to say that this discussion focusing on wisdom and
liberation is key to everything else presented in this entire five-
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chapter presentation of right Mahayana view, practice, and realiza-
tion. Failure to spend some deeply reflective time on these topics
will prevent right understanding of the path of liberation to which
Nagarjuna has dedicated this Strand of Jewels discourse.

2) The second chapter, entitled “Advice on Various Topics,”
begins with declarations on absence of inherent existence in both
persons and dharmas and continues to statements on the non-ulti-
macy of existence-affirming views, non-existence-affirming views,
and duality-based designations.

Nagarjuna makes the point that misunderstanding Dharma
teachings can lead to one’s own karmic downfall and unnecessary
perpetuation of uncontrolled cyclic existence. He also counsels
against slandering right Dharma teachings and coursing in errone-
ous attachments.

The second chapter then moves to a series of instructions on doc-
trine and practical action which, although not the least bit exclu-
sively applicable to monarchs, are none the less formally addressed
to the King. These include instructions on the four means of attrac-
tion used to draw people into deeper understanding of Dharma,
instructions on the four foundations of meritorious qualities, and a
long series of instructions on the advisability of developing wisdom,
swiftly changing to what is good, contemplating impermanence,
avoiding intoxicants, gambling, and frivolous entertainments, on
countering any tendency to over-indulge lust, on refraining from
the hunting of animals, and on relinquishing evil and cultivating
good for the sake of gaining enlightenment.

Nagarjuna then concludes the second chapter with instructions
on the role of compassion and wisdom in gaining enlightenment
and instructions on the causes for gaining the body of a buddha in
a future life.

3) The third chapter, entitled “The Provisions for Gaining
Enlightenment,” as the title would suggest, is nominally dedicated
to the prerequisites which the bodhisattva practitioner must com-
plete across the course of countless lifetimes in order to ascend
through all the bodhisattva stages to the ultimate realization of
buddhahood.

Nagarjuna begins the chapter with a description of the immense
amount of merit required for the realization of buddhahood, notes
that merit is the cause for gaining the form body of a buddha
whereas wisdom is the cause for gaining the Dharma body of a



Introduction 25

buddha, and then insists that one should not be discouraged by
the amount of merit required for buddhahood. He points out that
the beings beset by suffering are boundlessly many, that the bodhi-
sattva vows to liberate these countless beings, and that the very fact
of making that vow itself generates boundless merit.

Next, after noting that the bodhisattva’s sufferings are melted
away by the causal-ground practices, Nagarjuna emphasizes that
the wise are not discouraged by the length of the endeavor and that
one must pay close attention to the effects of either indulging or
abandoning the three poisons. He then proceeds through an exten-
sive catalogue of important causal-ground bodhisattva practices
and their positive effects, finishing with a list of the causes generat-
ing the six superknowledges, buddhahood, the liberation of beings,
and purification of the buddhaland.

Those wishing to explore the main topic of this chapter more
thoroughly may care to read my complete translation of Nagarjuna’s
Bodhisambhara Sastra and its early Indian commentary for they are
devoted exclusively to this all-important topic and discuss it in
exhaustive detail.

4) The fourth chapter, entitled “Guidance Especially for Rulers,”
is addressed primarily to those engaged in governance even though
the principles contained therein are generally useful to anyone,
whether a dedicated practitioner of the Path or merely a citizen of
the country. The final third of the chapter is by no means exclusive
in its utility to those in positions of power.

Important topics from the latter part of the chapter certainly
interesting and relevant to all Dharma practitioners include:

The limited scope and illusory nature of pleasures;

Wisdom-instilling contemplations refuting the reality of all as-

pects of pleasurable experiences;

The grave karmic error of those who slander the Mahayana;

The nature of the Mahayana and the unjustifiability of dispar-

aging it in any way;

Factors unique to the Mahayana;

The Buddha’s rationale in setting forth different teachings.

Nagarjuna’s concluding discussion on the practice of the
Mahayana suggests to the king that matters could evolve to where
practicing right Dharma and continuing to occupy the throne might
become incompatible, in which case the right course of action could
be to renounce the throne and become a monk.
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5) The fifth and final chapter carries the mildly misleading
title “On Right Practice for Monastics.” (There is nothing in the
entire chapter not perfectly appropriate for any practitioner of the
Bodhisattva Path, whether lay or monastic.)

The chapter commences by noting that the beginning monastic
pays close attention to study and practice of the monastic’s moral
code. It then continues with a presentation of fifty-seven faults to be
abandoned. (See the Appendix for an easily perusable list.) Next we
have an array of additional bodhisattva practices (the perfections,
compassion, and related dharmas), and a brief listing and discus-
sion of the Ten Bodhisattva Grounds. Nagarjuna then concludes by
setting forth twenty verses to assist generation of the causes and
result of buddhahood, by pointing out that the merit of such cul-
tivation is incalculably vast, and by summing up the treatise with
final instructions.

On the Special Character and Utility of This Text

The most important feature of this text is its inclusion in a rela-
tively short discourse all of the teachings necessary for genuinely
understanding the practice of the bodhisattva as he courses along
in this one life as well as in lifetime-after-lifetime of cyclic exis-
tence, assembling all the prerequisites necessary for the realization
of buddhahood.

The Strand of Jewels is especially practical in the nature of its
instructions. Thus it explains clearly how to generate merit and
achieve happiness while also giving due weight to the pursuit of
the wisdom which generates spiritual liberation. Great attention is
given to the very specific details of personal spiritual cultivation
and how to integrate them with the mundane details of worldly
existence.

Finally, having provided detailed instructions on gaining hap-
piness, pursuing liberation, assembling the causes for buddhahood,
and carrying out the responsibilities of leadership, Nagarjuna
describes in brief monastic practice and long-term bodhisattva
practice which in some lives will be as a layperson, and which in
other lives will be as a monastic.

On Elements Added by the Translator

All headings aside from the five chapter headings are inserted by
the translator to facilitate easier initial assessment and navigation
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of the text. Although I did not obsess on appropriateness or preci-
sion in slicing and naming sections and subsections, the outline
structure probably comes close to reflecting the implicit organiza-
tion of Nagarjuna’s text. Still, the reader is counseled to treat my
outline apparatus as merely preliminary and advisory.

On a related note, even against the advice of a few worthy
English-language partisans, I've included on verso pages the
source-language texts in both simplified-character and traditional-
character scripts. There are three reasons for this:

First, I think it can be helpful to Dharma students and special-
ists who have taken the time to develop Chinese-language skills to
have ready access to the source-language in contemplating abstruse
or opaque passages.

Second, there are no small number of readers who can mostly
read the Chinese fairly well, but who still need a little help interpret-
ing the code-speak of Sino-Buddhist technical terms not found any-
where in the modern Chinese lexicon. Facing-page English allows
them to mostly skip the English altogether, while still having the
readily-available “crutch” of my recto-page English translation as a

“ready-reference” for unfamiliar or difficult technical terms.

Third, I'm fishing for critical comments on translation quality
and precision to facilitate improvements in subsequent editions.
Placing the source language right next to the translation enhances
the possibility of inspiring a few more recommendations from read-
ers willing to mobilize their compassion toward that end.

Finally, I've added a list of the “Fifty-seven Faults to be
Abandoned,” Endnotes, and “Source Text Variant Readings” to
encourage deeper study and contemplation of this text.

In Summary

Arya Nagarjuna’s Strand of Jewels is a marvelous presentation of the
Bodhisattva Path clearly articulating the ethical restraints, virtu-
ous endeavors, contemplative practices, and liberation methods
with which the bodhisattva practitioner must develop deep under-
standing and competency. I feel that this discourse is such a unique
and valuable resource for the serious Mahayana practitioner that
it really should be widely circulated and studied by modern-day
students of the Path.

Given that the received editions of this text do in fact demon-
strate significant variations in their degree of clarity, I believe that



this translation of the earliest extant edition of Nagarjuna’s Strand
of Jewels may serve as a resource through which practitioners of the
Bodhisattva Path may resolve points of ambiguity and thus better-
understand Nagarjuna’s precise meaning.

I don't doubt, given the abstruseness of the text and the terse-
ness of the Chinese source text, that there may be room for revi-
sion of this translation. Suggestions for improvements from clergy,
scholars, or Dharma students may be forwarded via website email
and will certainly be very much appreciated.

Bhikshu Dharmamitra.
Buddha’s Birthday, 2008
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CHAPTER ONE

ON GAINING HAaPPINESS AND LIBERATION

I. CuaprTER 1: ON HAPPINESS AND LIBERATION
A. DEecrLARATION OF HOMAGE
001

To he who has gained liberation from all obstacles
And is adorned with the perfected qualities—*

I bow in reverence to the Omniscient Honored One, ®
The true good friend of beings.®

B. TuEe INTENT IN CoMPOSING THIs WORK
002

Right Dharma, definite in its goodness,

[Is presented here] for the Dharma-cherishing Great King.

I shall explain it in a manner reliant upon Dharma,

That it may flow into a person fit to be a vessel of the Dharma.”

C. Tue Torics AND THEIR SEQUENCE
003

First, I shall explain the dharmas causing happiness,

Afterwards, I shall distinguish the dharmas generating liberation.
Beings place obtaining happiness as foremost,

And then afterwards pursue liberation.

1. DeriniTioNs AND CAUSES OF HAPPINESS AND LIBERATION
004

Perfection in the path of goodness defines “happiness.”
“Liberation,” refers to the extinguishing of delusions.
Generally speaking, the causes for these two

Lie solely in two faculties: faith and wisdom.

a. TuHE Roris or FaitH AND WispoMm
005

Due to faith, one is able to uphold the Dharma.

Through wisdom, one’s comprehension accords with reality.
Of the two, wisdom is superior.

Still, one first relies on faith to initiate the practices.®
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Chapter 1: On Gaining Happiness and Liberation

33

1) A DESCRIPTION OF SUPERIOR-GRADE FAITH
006

If someone beset by delusion, desire, hatefulness, or fear

Is nonetheless able to avoid ruining [his practice of] Dharma,
One should realize he possesses faith

And may be considered a vessel of auspicious happiness.

2) Tue DerINING Basis or Wispom
007

Once one has become able to be skillfully selective

In the three karmic actions of body, mouth, and mind
While also constantly benefiting self and others,

He becomes fit to be known as one who is wise.”

D. Tue Causes oF HAPPINESS
1. Deeps To BE Avoipep; DEEDS TO BE CULTIVATED
a. Tae TeN EviL DEEDS TO BE AVOIDED
008

Killing, stealing, sexual misconduct,
False speech, divisive speech,

Harsh speech, inappropriate discourse,
Covetousness, ill-will, and wrong views—

b. Deebps To BE CULTIVATED
009

These dharmas constitute the ten unwholesome karmic deeds.

Their opposites are just the ten good karmic deeds.
Abandoning intoxicants, adhering to pure livelihood,
Having no motivation to torment, practicing generosity,

o010
And making offerings to those who should be revered—

Briefly described, one’s Dharma should be of this sort."
c. THE UsSELESSNESs OF NON-BENEFICIAL ASCETICISM

If one only practices ascetic disciplines,
One will definitely fail to generate the dharmas of goodness.

011

Because it involves abandonment of wisdom and compassion,
If one is exclusively devoted to ascetic disciplines,

One remains unable to do away with harming others,

And unable to provide them with rescue and benefit.
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012

That which is illuminated by giving, moral virtue, [and patience]
Is the great and level road of right Dharma."

If one were to forsake it and course instead on an erroneous path,
Taking on oneself austerities emulating a cow’s karmic torments,'

013
Then, in this vast wilderness swamp of cyclic birth and death,

One might course on without drink, food, or shade of trees,

And might be subject then to being devoured by wolves,
Journeying on within it for a long time and across great distances.”

d. Tue Necative Fruits or THE TEN EviLs AND RELATED TRANSGRESSIONS
014

On account of killing, one is born into short-lived existences.

By physically tormenting others, one brings on much sickness.
Through stealing, one brings about insufficiency of wealth.
Through invading another’s domain, one gains many enemies."

015

On account of lying, one is bound to encounter slander.
Through divisive speech, one is estranged from those held dear.
Because of harsh speech, one will hear what is not pleasing,.
Through frivolous speech, one becomes loathed by others."

016

Through covetousness, one brings harm to what is sought.
Due to hatefulness, one will be subjected to terror.

Because of wrong views, one generates perverse attachments.
Through drinking alcohol, the mind becomes dull and chaotic.

01y
Through failure to practice giving, one falls into poverty.

On account of wrong livelihood, one encounters deceit.

Due to not being respectful, one is born into low social station.
Through jealousy, one becomes devoid of awe-inspiring qualities.

018

Through constant anger, one’s appearance becomes ugly.

By failing to inquire of the intelligent, one becomes stupid.

These are retributions as they occur on the path of human rebirth,
Prior to this, one has already endured the wretched destinies.
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2. SuMMATION ON THE CAUSALITY OF SUFFERING AND HAPPINESS™®
019

The karmic-offense dharmas associated with killing and such
Involve karmic retributions such as have just been described.
[kusalanam ca sarvesam viparitah phalodayah): (19c-d emended via Sanskrit.)
[All of the good karmic deeds

Involve karmic retributions opposite to those.]"

020

[lobho dvesas ca mohas ca tajjam karmeti casubham]: (20a-b via Sanskrit)
[Covetousness, hatred, and delusion

As well as karma arising from them are moral evils ]
Non-covetousness and such as well as karma arising from them
Exemplify the causality involved in good karmic actions.

021

The wretched destinies™ and the various forms of suffering

Are all produced as a consequence of wrong dharmas.

The good destinies and happiness,

All arise because of good dharmas.

022

One should always avoid every form of evil

While constantly engaging in every form of goodness,

Doing so through the karmic actions of body, mouth, and mind.
One should abide in awareness of these two dharmas.”

023

By resort to the first dharma, one is able to gain freedom

From the hells and the rest of the four [unfortunate] destinies.?
The second of these dharmas is able to bring on

The wealth and happiness enjoyed by humans, gods, and kings.
024

Through concentrations, brahma-vihiras, and formless absorptions,*
One gains the bliss of Brahma and the others.”

Thus we set forth a summary explanation of

The causes for happiness as well as their blissful karmic rewards.

E. Tue CAUSES OF LIBERATION
1. THE ABSTRUSENESS OF LIBERATION’S DHARMAS
025

Additionally, there are the dharmas associated with liberation
Which are subtle, profound, and difficult to perceive.

As for the common person whose mind has no ears for them—
Were he to hear them described, he would be struck with fear.
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a. Tue NON-EXISTENCE OF “SELF”
026

The “I” is non-existent, nor shall it arise in the future.

Anything considered “mine” is non-existent, now and in the future.
When the common person ponders this, he becomes frightened.

As for the wise—all fears are forever ended in them.

b. Tue WoRLD’s ORIGIN IN THE IMAGINING OF “SELF” AND ITs POSSESSIONS
027

The world is born from the view imputing existence of a “self.”

One is then bound by attachment to phenomena seen as “other.”
The Buddha achieved his realization based on the ultimate path.
By resort to compassion, he explained this for the sake of others.

1) WHEN PERCEIVED IN AccorDp WITH REALITY, SucH FaLSE CoNCEPTIONS CEASE
028

The existence of a self as well as that which belongs to a self—
These two, in reality, are in all cases false.

It is through perceiving them in accordance with reality

That the two types of attachment arise no more.

2) THE AGGREGATES ORIGINATE WITH ATTACHMENT TO SELF
029

The aggregates are generated through attachment to a self.”
According to the [ultimate] meaning,* attachment to “self” is invalid.
If the seed itself has no reality,

How could the sprout and such be grounded in truth?®

3) REeaLITY-BASED PERCEPTION OF AGGREGATES DEFEATS SELF-GRASPING VIEW
030
If one perceives that the aggregates themselves are not real,
Then the view imputing existence of self no longer arises.
Through complete cessation of the view imputing a “self,”
The aggregates themselves no longer arise.

4) ANALOGY: AGGREGATES LIKE MIRROR, “SELF” LIKE AN UNREAL REFLECTED IMAGE
031
It is just as when a person using a polished mirror
Is able to observe the reflection of his own face in it.
This reflection is only something one is able to perceive,
For it has never been something real.
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a) Tue AGGREGATES REFLECT A FALSE IMAGE OF “SELF”
032
The view imputing existence of self is just the same.
It is in reliance upon the aggregates that it is able to appear.
Examined in accordance with reality, it is found to be non-existent
Just as in the case of the mirror’s reflection of a face.

b) RELEASING THE AGGREGATE “MIRROR,” THE “REFLECTION” OF SELF CEASES
033
Were a person to refrain from holding up the mirror,
He would no longer observe the reflection of his own face.
So too, when one analytically contemplates the aggregates,
Then the view imputing a self straightaway ceases to exist.

Q) ANANDA’S ACQUISITION OF THE DHARMA EYE via THIS ANALOGY
034
It was on account of hearing this same concept
That the great arya, Ananda,
Immediately achieved purification of the Dharma eye
And then repeatedly explained this for the sake of others.

5) ATTACHMENT TO THE AGGREGATES ENSURES CONTINUATION OF CycLic EXISTENCE
035
So long as attachment to the aggregates continues to be sustained,
The view imputing a “self” shall be constantly retained as well.
It is based on the presence of a view imputing existence of a self
That “karmic action” and “becoming” continue constantly on.*

6) TwirLING FIREBRAND ANALOGY: Cycric ExisTENCE Is A ConTiNUOUS CYCLE
036
As for the three phases in the wheel of cyclic births and deaths,
As it turns, none are “prior,” “intermediary,” or “subsequent.”
Just as with the “wheel” appearing by the twirling of a firebrand,

Their generation is interdependently caused.”

7) CessATION OF SELF-IMPUTING VIEW ENTAILS THE END OF KARMA-BouND AcTioN
037
It does not exist having arisen from itself, from some other, or both,
And also does not exist in any of the three periods of time,
Once this is realized, the view imputing a “self” ceases
Along with subsequent karmic actions and retributions.?
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8) UNDERSTANDING OF ORIGINATION AND CEssaTiON HarLTs EXTREME VIEWS
038
Having perceived cause-and-effect in this manner,
Its arising, and its complete cessation,
One therefore refrains from seizing upon there being any reality
To the world’s existence or its non-existence.”’

9) Tae Foorisu NEeDLESsLY FEAR Tais DHARMA
039
When the foolish hear this Dharma
So able to bring about the ending of all suffering,
Because they have no knowledge of it, they become fearful
Of that station in which one has nothing to fear.*

10) Since You DoN’t FEAR A FUTURE NIrRvANA, WHY FEAR “EMPTINESS”?
040
That there shall be none of this in the station of nirvana—
How could that generate any fear in you?
As for what we explain as “emptiness of intrinsic reality,”
How could this cause you to be struck with fear?*

11) Since NoN-SELFE Is INEVITABLE IN NIRVANA, WHY FEAR 1T Now?
041
On gaining that liberation, there is neither self nor aggregates.
If you do accept this dharma,
Then, how can you be displeased
At the prospect of relinquishing self and aggregates?

12) THE INCOMPATIBILITY OF EXTREME VIEWS AND NIRVANA
042
Not even “non-existence” qualifies as nirvana.
How much the less might “existence” qualify as such?
The complete end of attachments to existence or non-existence—
The Buddha described this as essential to nirvana.

2. DeriNiTION OF WRONG VIEW AND ITS D1sasTrous EFFECTS
043
Were one to provide a summary description of “wrong view,”
One would refer to “dismissing cause-and-effect as non-existent.
This causes one to become filled with non-meritorious karma
And is the weightiest cause for entering the wretched destinies.®

”
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3. DEerINITION OF RIGHT VIEW AND ITs Auspicious EFFeCTs
044
Were one to provide a summary description of “right view,”
One would refer to “believing in the existence of cause-and-effect.”
This is able to cause one to gain a full measure of merit
And is the most superior cause for rebirth in the good destinies.”

4. Wispom’s PREEMINENCE OVER DUALITIES AND ITs GENERATION OF LIBERATION
045
Through wisdom, “existence” versus “non-existence” is stilled,
One steps beyond [ideas about] “merit” versus “non-merit,”
And one transcends [concern over] “good” versus “bad” destinies.
The Buddha described this as tantamount to gaining liberation.*

a. THe WisE RELINQUISH ATTACHMENT TO ASSERTING NON-EXISTENCE OR EXISTENCE
046
Having perceived that production has causes,
The wise relinquish any attachment to “non-existence.”
Through perceiving that cessation involves joint causation,
One thereby relinquishes any attachment to “existence.”*®

b. Tue UNREALITY OF PRODUCTION AND BoTH PRIOR AND CONCURRENT CAUSE
047
As for two types of causation, prior cause and concurrent cause,
According to [ultimate] reality, they do not qualify as causes.
This is because artificial designations are devoid of any bases,
And is also because “production” itself does not qualify as real.*

c. THE FALLACIOUSNESS OF POLARITY AND INTERDEPENDENCY-BASED DESIGNATIONS
048
Where the existence of “that” is linked to the existence of “this,”
As with “long” and “short”—
And where, because “this” is produced, “that” is produced,
As with a “lantern” and “light”—[these are inadmissible].

049
Where there is first something “long” and later something “short,”
This is invalid, for these [attributes] are not intrinsic to their nature.
Because, when it is not producing light,

The “lantern” itself is not genuinely existent.”
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d. ConbpiTioNED ARISING COUNTERS NIHILISM; REALISM’S RooTs IN DELUSION
050
If one [rightly] perceives such cases of cause-and-effect production,
He does not seize on [the nihilist view asserting] “non-existence.”
Where one has believed in the actual reality of the world,
That is a product of a mind that is confused.®

e. Reavrizarion or TRUE SUCHNESS, NON-ATTACHMENT, AND NON-DUAL LIBERATION
051
Through perceiving that “cessation” is not a false notion,
One straightaway gains realization of true suchness.
One therefore desists from attachment to “existence,”
Refrains from relying on dualities, and gains liberation.

5. MIRAGE ANALOGY FOR THE WORLD, SELF, AGGREGATES, AND DHARMAS
a. PERCEPTIBILITY OF FORMS CONTRASTED WITH IMPERCEPTIBILITY OF A MIRAGE
052
Forms are such that, one may observe them from a distance,
And then, on coming closer, they appear with distinct detail.
If the forms in a mirage were real,”
Why does one fail to see them at all on drawing up close?*

b. Tue UNREALITY OF THE WORLD
053
If one abides far away from genuine wisdom,
One straightaway views the world as existing.
On gaining realization of reality, one no longer perceives this.
It is then found to be signless, just like a mirage.

c. REFUTATION OF THE REALITY OF THE FIVE AGGREGATES
054
Just as a mirage has the appearance of water,
But is not water, and is not a real entity—
In this same fashion, the aggregates appear to be a person,
But are not a person, and are not real dharmas.

d. CLINGING TO ILLUSION AS INDICATIVE OF FOOLISHNESS
055
Having determined that a mirage consists of water,
One might reasonably go toward it, intending to drink from it.
If, discovering it to be non-existent, one still clings to it as “water”—
This sort of person would be deemed to be a fool.
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e. CLINGING TO REALITY OF THE WORLD 18 FOOLISH AND PREVENTS LIBERATION
056
The world is comparable to a mirage.
If one seizes on it as being truly existent or non-existent,
This is just ignorance.
It is due to delusion that one remains without liberation.

6. PorLAR ATTACHMENTS BEGET SAMSARA; REALITY COGNITION BEGETS LIBERATION
057
By seizing on “non-existence,” one may fall to the wretched destinies.
By seizing on “existence,” one may be reborn in the good destinies.
If one is able to know things in accordance with reality,
One gains the liberation not reliant on dualities.*

a. REFUTATION: DISINCLINATION TO ATTACHMENT DOEs NoT ENTAIL NIHILISM
058
Disinclination to seize on [views asserting] existence or non-existence
Originates with discernment of the meaning of reality.
If [one claims this entails] falling into a “non-existence” attachment,
Why not [also] claim this entails falling into “existence” attachment?*

059

If one claims that, by refuting [views validating] “existence,”

One falls by force of logic into implicitly validating “non-existence,”
Then, following this same logic, by refuting “non-existence,”

Why wouldn’t one fall into implicitly validating “existence”?**

060

This non-validation of words, actions, or thoughts [as ultimately real]
Is a result of reliance on bodhi.

If one claims this entails an implicit fall into validating non-existence,
Why would that not also entail a fall into validating existence?*

7. Tae UNIQUENESS OF BubpHISM’S TRANSCENDENCE OF DuaL CONCEPTS
061

As for the Samkhyas, the Vaisesikas,

The Nirgranthas, those who assert aggregate-based personhood,
And the worldly traditions—you should interrogate them all

As to whether their claims transcend existence and non-existence.*

062

As for this ineffable Dharma,

Because it transcends both “existence” and “non-existence,”
You should realize it is the extremely profound

Sweet-dew ambrosia (amrta) of the Buddha's orthodox teaching.
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8. UNREALITY OF THREE TiMES AND THREE MARKS (ARISING, ABIDING, DESTRUCTION)
063

If one understands [the world] has no going thither [into the past],
No coming hither [from the future], no abiding for even an instant—
If its essential nature transcends even the three periods of time—
What world might one then claim possesses any real existence?*
064

The two times, [past and future], involve no going or coming,
And, in reality, there is no abiding in the present,

[lokanirvanayos tasmad visesah ka ivarthatah]: (64c-d via Sanskrit.)
[How could it be then that the world and nirvana

Possess any differences which are real?]*

065

[sthiter abhavad udayo nirodhas ca na tattvatah]: (65a-b via Sanskrit.)
[Since “abiding” doesn’t exist,
“Production” and “cessation” are also not real.]

As for the world’s “production,” its “abiding,” and its “cessation,”
How could such designations correspond to reality?*®

9. ON CoNSTANT INSTANT-BY-INSTANT DESTRUCTION AND CHANGE
066

If there is a constantly occurring process of change,

What dharma would not undergo instant-by-instant destruction?
If no instant-by-instant destruction occurred,

How could there exist any process of change?

067

If one asserts that instant-by-instant destruction

Is by partial destruction in either parts or the whole—

Because they involve views validating inconsistencies,

These two theories are groundless.

068

If instant-by-instant destruction involved cessation of the whole,
How could any “old” things ever exist?

And if there were absolutely no instant-by-instant destruction,
How then could old things become so?

10. DECONSTRUCTION OF INSTANTS AND REFUTATION OF THE WORLD’S ABIDING
069

If the end of a ksana® (an instant) exists,

Then the beginning and middle exist as well.
Because of the three components of a ksana,

There is no abiding of the world even for an instant.
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Chapter 1: On Gaining Happiness and Liberation

070
As for the three component phases of this single instant,

One should analyze each such phase just as one does the instant.
As for those three phases, beginning, middle, and end,

They are neither self-created nor other-created.

11. DEconsTRUCTION OF UNITARY ENTITIES; DEPENDENCE OF DUAL DESIGNATIONS
071
Because they have parts, instants are not unitary entities.
If they do not exist as such, how could any parts exist?
Without the “singular,” how could there be the “many”?
Without “existence,” what dharma could be “non-existent”?

12. As “ExisTeENCE” Is A Farracy, How CouLp ANy EnTITY BE “NON-EXISTENT”?
072
If one claims that, either through destruction or counteraction,
Something which exists may become non-existent—
As for this “non-existence” [by destruction] or “counteraction,”
What dharma’s “existence” might thence become “non-existent”?>°

13. ReconpITE DHARMA AND THE COMMON PERSON’S MISAPPREHENSION OF IT.
a. NoON-exISTENCE OF THE WORLD AND NIRVANA AND THE BUDDHA’S SILENCE
073
Therefore, since the world and nirvana
Are not establishable through reason as “existing,”
When the question, “Does the world have an end point?”
Was asked of him by others, the Buddha simply remained silent.”*

b. ReconpiTE DHARMAS WERE Not Discussep with THose UNFIT
074
This was to preserve respect for [the ineffability of] omniscience.
Hence the wise recognize that the Buddha,
Because this is an extremely recondite dharma,
Wouldn't speak of it to those with no capacity to comprehend it.”

c. Tue ABseNck oF DEPENDENCIES IN BuppHA’s PROFOUND DHARMAS
075
Dharmas connected with liberation such as these
Are extremely profound and unsubsumed by any other.
Because the Buddhas are omniscient,
Their discourse is free of any dependent bases.
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d. Tue WorLDpLY, FRIGHTENED BY TRANSCENDENT DHARMA, FALL TO RUIN
076
Faced with this Dharma free of dependencies or attachments
And beyond the two extremes, “existence” and “non-existence,”
People of the world, subscribing to dependencies and attachments,
Due to delusion, are frightened by it, and thereby come to ruin.

e. Having MeT RuiN TuEMSELVES, BE WARNED: THEY VisiT RuiN oN OTHERS
077
Having wrought their own destruction, they bring ruin on others,
Causing them to be frightened of what is free of dependent bases.
One prays, O King, that you will remain unmoved,

You mustn’t bring ruin on yourself through the influence of others.

f. TuroucH TruTH, ONE AvOIDS INVERTED VIEWS AND ATTACHMENTS
078
That you may become invulnerable to ruin,
I shall proceed to explain what is true.
By relying on this, one avoids involvement in inverted views
And abandons two attachments, “existence” and “non-existence.”

g. Tuis TEACHING 1s PROFOUND, UNSUITED FOR THOSE CLINGING TO THE SUPERFICIAL

079

This goes beyond both merit and non-merit,>

And embodies the extremely profound meaning with utter clarity.
As for persons viewing body as self or fear-struck by emptiness—
It is not such as should be explained in the vicinity of those two.*

14. REFUTATION OF INHERENT EXISTENCE IN THE Six ELEMENTS
o080

The four primary elements along with space and consciousness,
Whether alone or aggregated, don't qualify as a “person.”

If, either united or separate, they don’'t qualify as a “person,”
How could one seize upon the existence of a “person” in them?*

081

Just as these six elements together do not qualify as a person
Because, being a mere assemblage, they are false and not real,
So too, each and every element, on its own, is just the same:
Because each is a mere assemblage, it does not qualify as real.
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a. DismissaL oF THE AGGREGATES AS CONSTITUTING A SELF
082

The aggregates do not qualify as a self or as possessions of a self.
Apart from the aggregates, a “self” does not appear.

Because they are not mixed in the manner of fuel and fire,””

On what basis then could the aggregates constitute a self?

083

The earth element isn’t the same as any of the three other elements,
Nor do any of those three exist within the earth element,

Nor does the earth element exist within any of those three.

Nor [is their existence] establishable either separately or mutually.
084

Each of the primary elements of earth, water, fire, and wind

Is not established as possessing its own inherently existing nature.
Just as any one is not establishable separate from the other three,
So too is this the case for any three when separated from any one.
085

If any one relative to the other three and three relative to any one
Can't be established [as existing] when separated from others,
And each can't be established [as inherently existent] on its own,
How could that one even be separated from the others in any case?
086

If each could be independently established when separated,

Why is there no burning once fire is separated from its fuel?

As for [the qualities of] motility, obstruction, and cohesion,

They depend on water, wind, and earth in the same manner.

087

Since fire cannot be established on its own,

How could any of the other three stand on their own either?

As three elements serve the principle of production via conditions,
On what basis might one prove incompatiblity with this in the other?
088

If they each could be established as independently existent,

How could they each additionally exist interdependently?

Also, if each cannot be established as independently existent,

How could it serve a role in mutually-established existence either?
089

Were one to claim they do not abide separately from each other,
Even as each element’s existence is independently established —

If they are not interrelated, then they have no conjoint existence.
And if they are interrelated, isolated existence can’t be established.
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090

If the existence of each element is not independently established,
How could each possess its own inherent characteristics?

If independently established, they can’t manifest predominance.*®
Therefore their “characteristics” are mere artificial designations.

15. ANALysis oF THE 6 SENSE OsjecTs, 18 REaLMS, AND 12-FoLp CausaL CHAIN Is
SIMILAR
091
As for visible forms, sounds, smells, tastes, and touchables,
The principles are analyzed in the same manner as the elements.
Also: eye, form, consciousness, [eighteen sense realms], ignorance,
Action, birth, [the twelve causal links]—their analysis is the same.”

16. So Too THE AGENT OoF AcTioNs, KARMA, PHENOMENA, NUMBERS, CONJUNCTION,
Causk, ErrecT, TIME, SHORT AND LONG, DESIGNATIONS, THOUGHT, ETC.
092
The agent of actions, karmic action, and objective phenomena—
Numbers, conjunction, cause, effect, and the periods of time—
Short and long, as well as naming, perceptive thought,
And non-perception—they should be analyzed in the same way:.

17. Wispom DeEMoLisHES THE ELEMENTS, DuavriTiES, Goop, EviL, Worps, CoNscIous-
NESSs, KNOWLEDGE

093

Earth, water, wind, fire, and so forth—

Long and short as well as small and large—

Good, evil, words, consciousness, and knowledge—

They are so demolished by wisdom that no trace remains.

a. LIKE THE STATION OF BOUNDLESS CONSCIOUSNESS, THIS WISDOM EXTENDS EvERrY-
WHERE, DEMOLISHING EVERYTHING
094
Just as no forms exist in the station of boundless consciousness,
And just as it is boundless and universally pervasive,
So too in this [wisdom]: Earth and the other primary elements
Are all brought to complete destruction.

095

In this wisdom cognizing signlessness,

Short and long, good and evil, karmic actions,

Name-and-form, and also the aggregates—

As with these others, they are so demolished as to leave no trace.
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Chapter 1: On Gaining Happiness and Liberation

096

Phenomena such as these manifest to consciousness

Due to the prior existence of “ignorance.”

If one brings wisdom to bear in one’s consciousness,

All such [delusion-based perceptions] are finally caused to cease.®’

097
Dharmas of the world such as these

Are fuel for a fire burning up [deluded] consciousness.
Producing a fiery illumination able to fathom reality,
The fuel of worldly consciousness is entirely burned up.

098

Due to delusion, one discriminated existence versus non-existence,
Yet subsequently may be able to skillfully discern true suchness.
Since, even searching for bases of existence, one can’t find them,
How then could “non-existence” be amenable to apprehension?

099

Because it is established only through an absence of form,
“Space” is therefore but a mere designation.

Apart from the primary elements, of what might “form” consist?
Therefore the form aggregate too is but a mere designation.

100

Feeling, perception, karmic formative factors, and consciousness
Should be contemplated in the same way as the four elements.
The four elements, as in the case of the “self,” are false concepts.
The six elements don’'t qualify as dharmas constituting a “person.”
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CuAPTER Two

Apvice oN Various Torics

II. CuAPTER 2: ADVICE ON VARIOUS Torics
A. ANALOGY: THE “PERSON” 1S AS INSUBSTANTIAL AS THE PLANTAIN
001

Just as when, part-by-part, one pulls apart a plantain plant

So that it utterly ceases to exist, leaving no trace,

When, according to the six elements, one takes apart a “person,”
It too is found to be entirely empty in just this same manner.

B. Tue BubpuA DECLARED THE ABSENCE OF ANY INHERENT EXISTENCE IN DHARMAS
002

Thus it is that the Buddha rightly proclaimed

That all dharmas are devoid of any “self.”

There is only a dharma of naming referencing the six elements.
One may judge with certainty that, in reality, there is no “self.”

1. Tue BuppuaA DisarLoweDb BorH EXISTENCE AND NON-EXISTENCE OF “SELF”
003

As for the two concepts of “self” and “non-existence of self,”

If analyzed in accord with reality, they cannot be apprehended.
It is for this reason that the Tathagata excluded

The two extremes of “self” and “non-existence of self.”

2. So Too IN THE CASE oF DuALITY-BASED DESIGNATIONS
004

As for statements based on knowing via seeing, hearing, [et cetera],*
The Buddha stated that they are not inherently either true or false.
Because they are products of interdependent duality,

Such dual [concepts] have no reality-based [intrinsic] existence.

005
When one contemplates the world in terms of ultimate reality,

It transcends the “true” even while transcending the “false.”
Hence, from a reality-based standpoint, the world’s perspective
Falls into the fallacy of reifying both existence and non-existence.
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3. THE RATIONALE FOR THE BUDDHA'S REMAINING SILENT
006

Where all dharmas at issue universally fail to accord [with reality],
How could the Buddha have been able to affirm

Boundedness, unboundedness,

Both, or neither, [et cetera]?%

4. CHALLENGE: THE BuppHA ERRED IN DECLARING BEINGS BOUNDLESSLY MANY
007 [Challenge]:
Past buddhas have been incalculably many.
Those of the present and the future surpass enumeration.
That they would surpass the limited number of beings
Across the three times was made obvious by the Buddha.®

008

The world is free of any causes for increase [in beings].

The limits to this become apparent as a stricture imposed by time.
[Yet you say:] “As the world transcends existence and non-existence,
How could Buddha make definitive assertions on boundedness?”

5. Responsi: Not So. THE WoRrLD Is ILLusory, TRanscENDs Duar. CONCEPTS, ETC.
009 [Response (9a-15d)]:
Because this Dharma is so profound,
When with the common person, it is kept secret and not discussed.
The teaching that the world is like an illusory conjuration
Is the sweet-dew ambrosia (amrta) of the Buddha’s teaching.

010

This is comparable to a magically-conjured elephant®

Which, even being such, may be seen to appear and disappear.
As for this elephant as well as its appearance and disappearance,
From the perspective of reality, it is discerned to be non-existent.

011

The world too is like an illusory conjuration.

The perceptibility of its production and destruction is also just so.
The world as well as its production and destruction,

From the perspective of reality, is in every case false.

012

A magically-conjured elephant has no place from which it comes.
When it goes, it has no continued residing anywhere, either.

It serves only to delude the minds of beings.

In reality, its “existence” involves no abiding at all.
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013 (Emendation via Sanskrit Text)

[Tatha mayopamo loko naiti yati na kutracit |

cittamohanamatratvad bhavatvena na tisthatill]

[Even so, the world is like a magjical conjuration

Which comes from nowhere and goes to nowhere.

It merely serves to delude the mind,

For its “existence” involves no abiding at all.]*

014

The essential nature of the world transcends even the three times.

If so, what reality could there be to the world?

Apart from mere statements about existence versus non-existence,*
In reality, “existent” and “non-existent” have no intrinsic meaning.
015

Hence Buddha, when compelled to speak in terms of the tetralemma,
Declined to make definitive statements regarding the world.®®

Since “existence” versus “non-existence” polarities are all false,

This [silence as a response to] fallaciousness was not itself fallacious.®

C. As oBvious TEACHINGS AREN'T EAsiLy ABSORBED, IT’s TRUER YET OF SUBTLETIES
016

This body’s characteristic of being impure

Is a mind state known even at coarse levels of realization.

Though constantly and repeatedly observed,

It may yet fail to enter and abide in the mind.

01y

How much the more might this be so for right Dharma’s subtleties,
Being so extremely recondite and free of dependent bases?

Given they are difficult to realize with a scattered mind,

How could it be that they might easily enter?

D. Hence THE BuppHA INITIALLY REFRAINED FROM PROCLAIMING THE DHARMA
018

Therefore the Buddha, on first gaining realization of the Path,
Refrained from proclaiming it and was about to enter nirvana.
This was because he perceived that this right Dharma,

Due to its extreme profundity, is difficult to comprehend.

E. MisuNDERSTANDING DHARMA MAY EVEN LEAD TO ONE’Ss DOWNFALL
019

In a case where the Dharma is understood incorrectly,

It may bring immediate harm to those not acutely intelligent.
Thus, by seizing on it in a manner not according [with its intent],
They may fall into a pit of defilement by wrong views.
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020
If a person’s awareness of Dharma lacks clear comprehension,
Through elevating himself and taking the Dharma lightly,
He may initiate slanders, bring ruin on himself,
And plummet headfirst down into the hells.

1. ANAaLoGY: As IN THE R1GHT oR WRONG UsE oF SuPERIOR FooD AND DRINK
021
This is analogous to [gaining access to] superior drink and food.
If one is extreme in consuming it, he encounters perilous harm.
If, however, if he is reasonably measured in his eating,
He gains long life, strength, health, and happiness.
022
If one is skewed in the way he understands right Dharma,
He encounters suffering in just this same way.
If, however, he is able to accord with reason in understanding it,
He brings on both happiness and bodhi as a result.

F. Tue WisE Avorp SLANDER OF RIGHT DHARMA AND WRONG ATTACHMENTS
023
With respect to right Dharma, the wise person
Avoids both slander and erroneous attachments.
With respect to right knowledge, he brings it forth in a useful way.

He thus succeeds in creating circumstances according to his wishes.

G. FarmLinGg To UNDERSTAND THIS DHARMA PERPETUATES CycLiC EXISTENCE
024

On account of failing to completely understand this Dharma,
People generate and increase the view imputing existence of “self.”
On account of this, they create the three types of karmic actions™
And consequently take birth in both good and bad destinies.

H. Direct INsTRUCTIONS TO THE KING

1. ONE MusT PERSEVERE IN THE PERFECTIONS
025

So long as one has not yet gained realization of this Dharma,
Able to demolish the view imputing existence of “self,”
One should be constantly reverential and generate right effort
In the practice of moral virtue, giving, patience, and the rest.”
2. TueE Duarma SHoULD BE ONE’s PRIORITY IN THE BEGINNING, MIDDLE, AND END
026
Where, in the carrying out of works, Dharma comes “first,”
Even to the point that Dharma also comes “middle” and “last,”
It is said that, staying free of falseness and reliant on true principle,
You will avoid sinking away in the present and future.
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a. DnarmA ENsures REruTaTioN, HAPPINESS, FEARLESSNESS, AND FUTURE FELICITY
027

Because of Dharma, in this present life, one gains a fine reputation,
One enjoys happiness, and one is free of fear when nearing death.
Then, in future lives, one gains both wealth and happiness.
One should therefore be constant in one’s service to the Dharma.

3. DnARMA 15 THE EsSENCE OF RIGHT AND SuccCESSFUL GOVERNANCE
028
It is only through Dharma that there is right governance.
It is because of the Dharma that the country expresses its affection.
If the ruler inspires the love of the people,
In both present and future, he will not be deceived.

4. Actions CoNTRARY TO DHARMA ARE WRONG GOVERNANCE AND BEGET DI1SASTER
029
If he governs in a manner contrary to Dharma,
The ruler encounters disgust and abhorrence in his officials.
Because the world is moved to detest and abhor him,
He finds no cause for joy in either the present or the future.
030
Where royal policy involves cheating and deceiving others,
This evokes great difficulties as well as the wretched destinies.
Where doctrine promotes evil intelligence and wrong livelihood,
How could one assert that this is right?
031
Where a person is devoted to the deception of others,
How could this be described as right endeavor?
Because of this, for a myriad lifetimes,
He will constantly encounter cheating and deception by others.

5. ReLINQUISHING OF FAULTs AND EMULATION OF GOODNESS DISTRESS ADVERSARIES
032
If one desires to cause distress among one’s adversaries,
One need only abandon one’s faults and adopt their good qualities.
It is through this means that one perfects one’s own benefit
And straightaway causes distress and affliction in adversaries.

6. Use Four MEANS OF ATTRACTION TO DRAW FOLLOWERS AND SPREAD DHARMA
033
Take up giving, pleasing words,
Beneficial actions, and salutary joint endeavors.”
I pray that you will draw in the people of the world
And that, based on this, you will propagate right Dharma.
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7. Tue Four FounDpATIONS OF MERITORIOUS QUALITIES
a. Tue King SnouLp ReaLize “TrRutH” GENERATES TrRUST; LiEs DiMmiNisH IT

034
When a king utters a single truthful discourse,

It is the same as building in the people a solid trust in him.
By the same token, when he esteems the telling of lies,

He fails to produce in others any confident trust in himself.

035
The power of sincere intentions to create an absence of opposition
Is constrained by the extent to which they may benefit others.”

It is this sort of discourse which defines truthfulness.

Whatever stands in opposition to this amounts to false speech.

b. “ReELINQUISHMENT” COUNTERS RovyAL FauLTs; Mi1SERLINESS DAMAGES VIRTUE
036
A single act of relinquishing wealth, if done with shining clarity,
Is as if able to place a sovereign’s faults in the shade.
In the same way;, if a ruler is prone to miserliness or graft,
This is able to inflict damage on a king’s manifold virtues.

c. CurrivatioN oF “StiLLNESS” Evricits EsTEEM; A BRILLIANT KING GOVERNS FROM
DEEP SERENITY

037
If a king employs stillness in dealing with every sort of evil,

His virtue being profound, he is loved and esteemed by the people.
Because of this, the sovereign made brilliant by the teachings
Responds to present circumstances from the midst of stillness.”™

d. “Wispom” Makes THE KING IMMOVABLE, INDEPENDENT, AND UNDECEIVABLE
038
On account of wisdom, the king may become unshakable.
By comprehending matters himself, he need not trust in others.
In order that he might never encounter cheating and deception,
He most certainly should pursue cultivation of wisdom.

e. Tuese FOur Bases or MErITORIOUS QUALITIES ENGENDER GOODNESS AND PRAISE
039
If he relies on truth, relinquishing, stillness, and wisdom,
A king thereby perfects these four forms of goodness.
Just as they praise the right Dharma of these four qualities,”
So too is he praised by both men and gods.
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8. AppiTioNAL PrACTICAL ADVICE FOR THE KING

a. DEeverLoring Wispom THrouGH HumiLity, PuriTy, Wispom, AND COMPASSION
040
Insofar as he is able to be humble in discourse, to abide in purity
Made immaculate through wisdom and compassion,
And to constantly congregate with the wise,
The King’s dharma and wisdom will come forth and grow.

b. ON THE RaRITY OF SWiFTLY CHANGING TO WHAT Is Goop
041
People who discourse on what is good are rare.
Those who listen to words encouraging goodness are also rare.
A third type of person is the most superior:
It is whoever can swiftly implement teachings on goodness.
042
Even if what is good is not what one finds pleasing,
Once aware of its implications, one should swiftly cultivate it.
This is comparable to when, though a medicine is bitter,
One inclined to be cured should still force himself to take it.

c. O~ tHE NEED TO CONTEMPLATE IMPERMANENCE
043
As for long life, freedom from disease, and one’s position as king,
One should constantly contemplate their impermanence.
As a consequence, thoughts turn toward renunciation and alarm,
And one then focuses the mind on the practice of Dharma.
044
One perceives that he is definitely bound to die
And that death brings on sufferings arising from evil deeds.
The wise person, for the sake of happiness even in the present,
Should therefore refrain from committing any karmic offenses.”
045
Having already experienced moments free of fear
Followed by encounters with fearsome experiences—
Even as one now experiences moments of mental peace,
How can he fail to be apprehensive over what might follow later?””

d. ON tHE NEGATIVE EFFECTS OF INTOXICANTS
046
Through consuming intoxicants, one encounters others” disdain,
Brings harm to one’s works, and reduces one’s physical strength.
Due to the stupidity it induces, one courses in wrong endeavors.
Therefore the wise man does away with consumption of intoxicants.
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77

e. ON THE NEGATIVE EFFECTS OF GAMING AND ENTERTAINMENTS
047
Competitive gaming and other such entertainments™
Generate covetousness, ill-will, distress, and deviousness.
They are causes for deceptiveness, falseness, and harsh speech.
Therefore one should always keep one’s distance from them.

f.  ON CoUNTERING LusT THROUGH REALIZING IMPURITY OF THE BopY
048
The fault of indulging lustful excess arises
From the perception that a woman’s body is “pure.”
If one investigates and ponders the contents of the female body,
One finds, in reality, not even one tiny part of it is pure.”

049

A woman’s mouth is a vessel containing saliva and spittle.
Scum on the teeth and tongue is odorous and filthy.

The nasal cavity smells on account of the oozing of mucous.
And where the eyes’ tears flow, various sorts of matter abide.

050

The abdominal cavity is a chamber of feces, urine, and intestines,
Whereas the rest of the body is but a mass of bones and flesh.
Because deluded persons are fooled even by what is disgusting,
They become attached by lust to this body.

051

The sense-faculty orifices are the most foul-smelling and filthy,
Thus they are the cause for disgust and loathing of the body.

If one generates affection even for them,

What then could serve as the basis for the abandoning of desire?

052

It is comparable to a pit full of feces and urine
In which the swine enjoy playing about.

When, in the impure orifices of the body,

One has much desire to sport, it’s just the same.

053

The basis for the existence of these orifices

Is the need to expel the body’s dirt-like waste.

Deluded persons mistakenly become affectionately attached,
Failing to regard what serves their own welfare.
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054

You have seen for yourself a portion

Of the impurities of excrement, urine, and such.

Given it is this sort of aggregation defining the nature of the body,
How then could it be that you generate affection for it?

055

The red and white effluents attend the seeds of the body’s growth®
Which is then nourished in the midst of fecal fluids.

If one is aware of the impurity of the body,

Why does one suffer the arising of desire for it?

056

Supposing there were a mass of filth, detestable and disgusting,
Stinking and wet, yet wrapped up in a skin.

If one could bear to lie down in the midst of that,

Then one might [sensibly] be lustfully attached to a woman'’s body.
057

No matter whether it be attractive, detestable,

Deteriorated with age, or that of a virgin maiden—

In every case, the female body is impure.

For which part of it then could you develop any desire?

058

Supposing there were a heap of dung, arranged in agreeable form,
Soft and slippery, presenting an appearance that seems attractive.
Were one to develop a love for it, this would not be so very fitting.
Any affection for the female body is precisely the same as this.

059

Its insides are such as would stink. They are extremely impure.
But on the outside, they are covered up, hidden by the skin.

This is of the same nature of the corpse of one deceased.

How then could one observe this and yet fail to remain aware?

060

The skin’s impurity is like that of soiled robe,

But is such as one can’t briefly remove and wash.

How could a skin that’s used to wrap up a mass of filth

Be amenable even temporarily to being rinsed clean?

061

In the case of a painted vase full of fecal filth—

If you would detest it even though outwardly decorated—

Then what about this body;, filled with various sorts of filth?

How can you not find it [equally] disgusting?
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062

If you detest what is impure,

How can you not loathe the body?

Even perfumes and flower garlands, drinks and foods,
Though originally pure, can nonetheless be defiled by it.

063

In the same way that you are equally disgusted
By the fecal filth of both yourself and others—
Why are you not repelled

By the impure bodies of both yourself and others?

064

Just as the female body is impure,

The filth of one’s own body is just the same.
Therefore, the person abandoning desire,

Gives equal weight to the inward and the outward.®

065

That the nine orifices ooze impurities

Is something one has witnessed oneself and cleansed for oneself.
Only if one were unaware of this impurity

Might he still justifiably compose writings extolling desire.

066

To do so involves a rare state of extreme unconsciousness,
Absence of shame, and condescension to others” intelligence.
[If you thus esteem] a body so extremely impure,

What means [of teaching] could possibly benefit you?

g. ON THE NEGATIVE ErrecTs, AspeEcTs, AND FuTILITY OF LUST
067

Many are the beings who, on account of this,

Have their minds covered over by ignorance.

Due to sensual desire, they may even become rivals,
Acting like dogs fighting over feces.

068

Just as scratching an itch might be thought pleasurable,
When having no itch is most pleasant of all,

So too it is with pleasures linked to desire,

For those free of desire are the happiest of all.
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069

If you reflect upon the meaning of this,

But do not succeed in abandoning desire,

Because ruminations focused on desire will become but slight,

You will avoid stumbling into transgressions through unbridled lust.

h. ON tHE DisasTrous Karmic Errects oF HUNTING
070
It is from hunting that one brings on a shortness of lifespan,
The suffering of being terrorized, and repeated torments.
In the future one will definitely undergo these experiences.
Therefore one should resolutely practice compassion.
071
What sort of person is it that, when seen by others,
Produces in them extreme alarm or terror,
Like that caused by one whose body is smeared with fecal filth,
Or like that elicited by a poisonous serpent streaming venom?*
072
A person of this sort, when he leaves to go off somewhere else,
Produces such gladness in beings
It’s comparable to when the huge summer [monsoon] clouds come
And, seeing them, the farmers all look forward to the rains.*

i.  On~ THE NEED TO RELINQUISH EviL AND CULTIVATE GOOD FOR THE SAKE OF BODHI
073
You should therefore relinquish the dharmas of evil
And, with decisive mind, cultivate good actions,
This for the sake of bringing to both self and others realization
Of the unsurpassed fruits of bodhi.

j- ON THE BasEis FOR THE REALIZATION OF Bopni iN ComrassioN AND Wispom
074
The foundation of this bodhi
Is resolve as solid as the king of mountains.
It is caused by compassion as expansive as the ten directions,
And wisdom free of any bases in duality.

k. ON THE CAUSES FOR GAINING THE THIRTY-TWO MARKS
075
Great King, may you truly listen
As I now explain these causes
Evoking the appearance of the thirty-two major marks
Which may come to adorn your body.*
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076

When to the caityas (shrines), aryas, and venerable persons,

One makes offerings and constantly serves them personally,
[One plants causes for] the precious wheel mark on hands and feet
And becomes destined to rule as a wheel-turning monarch.

077

[Acquisition of] smoothness and softness of hands and feet,

And of a body that’s tall and prominent in seven places

Occurs through giving exquisite food and drink

To others which, in its bounteousness, is equal to one’s own.

078

A body well-rounded, full, handsomely formed, and erect—

As for digits and feet: heels are round, [fingers and toes] are long.
You will be bound to evoke the result of long life

Through compassionate rescue of prisoners bound for execution.
079

Great King, solidly supporting the Dharma,

Thus causing it to remain pure and abide for a long time—

The result of this is that one’s feet will be stable and level,

While one is also bound to become a bodhisattva.

080

One practices giving, pleasing discourse,

Beneficial actions, and salutary joint endeavors.*

Because of this, the fingers, [at their base], are joined close by webs
While hands and feet are graced with eighty [wheel-spoke] lines.
081

The insteps are elevated and pleasing to behold,

And the tips of the bodily hairs are turned, facing upwards.
These stem from long avoiding rejecting or contravening

The Dharma which one originally accepted and upheld.

082

On account of revering, making gifts to, and taking in

People resourceful in intelligence and craftsmanship,

One thereby gains shanks like the antelope

As well as bright intelligence and great wisdom.

083

When someone else seeks something possessed by oneself

And one is then able to bestow it swiftly and with kindness—
On account of this, one gains arms which are straight and large,
And one becomes a ruler who transforms the world.
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084

When those formerly close and affectionate become estranged,
The bodhisattva causes them to be able to come together.

This brings as a karmic result the mark of genital concealment
And the constant possession of robes reflecting modesty and decency.
085

From always giving furnishings for buildings and halls

Which are fine, soft, and pleasing in color,

One brings as a karmic result a body of celestial appearance,
Smooth and soft, emanating a subtle and sublime radiance.

086

On account of providing unsurpassed protection

And according in a principled manner with venerables and seniors,
One evokes as a result a single hair in each hair pore

And the [mid-brow] white-hair tuft adorning one’s countenance.
087

On account of always speaking good and pleasing words

While being able as well to accord with correct teachings,

One’s upper body becomes like that of the lion,

The shoulders are rounded, and [the body] resembles a nyagrodha.®®
088

From caring for the sick and providing physicians and medicine,
Or from ordering others to provide them care and protection,

One thereby gains the fullness in the area below the axilla

And the thousand taste channels distinguishing the hundred flavors.
089

Through service in Dharma endeavors benefiting self and other,
And through always being able to act as an upright leader,

One comes to possess the usnisa crowning the skull

And has jaws which, in breadth and height, are like the lion.*”

090

On account of being able to speak skillfully for an extended time
Words which are true, lovely, gentle, and imbued with goodness,
One gains the brahmin voice possessed of eight characteristics
Along with a tongue which is long and broad.

091

Having realized what is of genuine benefit in one’s endeavors

And then repeatedly explaining this for the sake of others,

One gains the fine marks like those of the lion

And one’s countenance appears square-set and pleasing to behold.
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092

On account of honoring others and not slighting them,

Being concordant, and implementing correct principles in actions,
One’s teeth are white, even, and of definite superiority,
Resembling in their appearance a strand of real pearls.

093

On account of repeated fulfillment of the import of these words
Which speak the truth and avoid divisive speech,

One thereby comes to have forty teeth

Which are even, smooth, solid, closely set, and immaculate.

094

On account of looking upon beings

With a gentleness™ free of covetousness, hatefulness, or delusion,
One’s eyes are blue and glisteningly smooth,

And one’s eyelashes resemble those of the king of the bulls.

095

In a manner such as this, one explains in brief

The marks of the great man as well as their causes.

The wheel-turning king’s and the Bodhisattva’s®

Exquisite adornments are matters of which you should be aware.

I.  On THE E1GHTY SUBSIDIARY PHYSICAL SIGNS
096
The subsidiary physical signs are eighty in number.
Their development flows forth from kindness and compassion.
Great King, I refrain from explaining them here
To avoid an overly lengthy composition.

m. ON THE SiMILAR MARKS But DericiENT Causes oF WHEEL-TURNING Sace KiNgs

097

Although the wheel-turning kings

Are the same in also possessing these marks and physical signs,
Still, their purity, radiance and pleasing appearance

Can never compare with those of the Tathagata.

098

If from a bodhisattva’s mind of goodness

There were to come a single measure [of cause] for each instant,
The causes for a wheel-turning king’s marks and physical signs
Could not equal even one of these.
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099

When a single person courses through a myriad kotis of kalpas,
Cultivating the generation and growth of roots of goodness,
Considering [the requisites for] just one hair of a buddha’s body,
This [person’s] causal practices still could not bring that about.

100

Comparing [practices] of wheel-turning kings to those of buddhas

In relation to but a single measure of causes behind one physical sign
Would be like comparing a firefly’s glow to the light of the sun.

In terms of its relative brilliance, it would barely even equal this.
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CHAPTER THREE

Tuae ProvisiONS FOR GAINING ENLIGHTENMENT

III. CHAPTER 3: THE PROVISIONS FOR GAINING ENLIGHTENMENT
A. THE IMMENSE MERIT REQUIRED FOR ENLIGHTENMENT
001
The major marks and subsidiary physical signs of the Buddhas
Are generated from inconceivably vast merit.
I shall now describe it for you,
Doing so based upon the dgama scriptures of the Great Vehicle.”

002

The merit generated by all of the pratyekabuddhas,

The merit produced by those in training and beyond training,”
And the merit generated by beings in the ten directions” worlds—
That sum of merit, as with the worlds themselves, is incalculable.

003
Such merit, when multiplied by ten,

Is adequate to bring forth one body hair of a buddha.

In the case of the remaining ninety-nine thousand hairs,

The merit required for each and every one is precisely the same.

004
Such a manifold amount of merit as this

Is involved in generating all of the hairs on a buddha’s body.
This [entire sum] must be increased by yet a hundred times more
To bring forth but one of a buddha’s subsidiary physical signs.

005
In this fashion, through so very much [merit] as this,

Each and every one of the subsidiary physical signs is perfected.
And so this continues on till the requisites are fulfilled for all eighty
Serving as subsidiary gracing adornments for each major mark.

006

Such an accumulation of merit as this

Is able to bring forth the eighty subsidiary physical signs.
Taken all together and multiplied by one hundred,

[Such merit] brings forth one of a buddha’s major marks.
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007

An amount of merit such as this

Is able to bring about [each one of] the thirty major marks.

When multiplied again by one hundred,

It brings forth the hair-tuft [at mid brow] resembling a full moon.

008

That merit able to bring about that white hair-tuft,

When multiplied again by a thousand fold—

Such a sum of merit is able to bring forth the vision-surpassing
Usnisa [mark] atop a buddha’s crown.

009

Such an incalculable amount of merit as this,

Is expediently described herein as calculable.

However, if one drew from throughout the ten directions
An amount of merit present in ten times all those worlds,

o010

The causal basis for obtaining a buddha’s form body

Would itself be just as incalculable as such a number of worlds.
How much the less would the causes of a buddha’s Dharma body
Be such as might have any bounds?

011

If causes operative in the world, even though minor,

Are capable of generating effects so great they are incalculable,
Since the causes for buddhahood are incalculably [potent,]
How could one even conceive of the scale of their result?

B. Tue ForMm Bopy ARises FRoM MERIT, THE DHARMA Bopy FROM WispoMm
012

The possession of the form body by the Buddhas,

In every case arises from the merit-generating practices.
Great King, the Dharma body of the Buddhas

Is perfected through the wisdom-generating practices.

C. Hence THE CorrECT CAUSES OF BuDDHAHOOD ARE MERIT AND WisDOM
013

Therefore practices generating the merit and wisdom of a buddha
Are the correct causes for the realization of bodhi.

Hence one prays that you will constantly cultivate

The practices generating the merit and wisdom leading to bodhi.
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1. ONE SnouLp NoTt BE DISCOURAGED BY THE AMOUNT OF MERIT REQUIRED
014

Regarding the amount of merit needed for realization of bodhi,
You must not fall into a state of discouragement.

Based on the principles involved as well as the agama scriptures,’
One is able to cause one’s mind to be established in faith.

a. BEINGS BESET BY SUFFERING ARE BOUNDLESSLY MANY
015

Just as, throughout the ten directions, there is

Boundless space and so forth, including earth, water, and fire,
So too it is with those beings beset by suffering,

For their boundlessness is just the same.”®

b. Tue Bopuisarrva Vows 1o LiIBERATE THE COUNTLESS BEINGS
016

As for this boundless number of beings,

The bodhisattva, relying on the great compassion,
Extricates them, rescuing them from their suffering,
Vowing that they shall be caused to gain parinirvana.

c. IMmMEASURABLE MERIT FLows FrROM THIS Vow
o1y

As a result of generating this firm resolve,

Whenever walking or standing, whenever lying down or awake,
Or even when sometimes being somewhat negligent—

Still, an incalculable amount of merit constantly flows to him.

018

Extent of merit matches the number of beings [he vows to rescue]
And it constantly flows to him without the slightest interruption.
Since the cause and the effect develop commensurately,
Realization of bodhi is not difficult to achieve.

019
The period of time, as well as the number of beings—
Bodhi itself, and also the amount of merit—

Because these four are all immeasurable,

The bodhisattva carries on his practice equipped with solid resolve.

020
Although bodhi is itself immeasurable,
The causes in the above four factors being also immeasurable,

As one courses in the two practices of cultivating merit and wisdom,

How could it be difficult to succeed in acquiring them?
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d. BobnisaTTvA SUFFERINGS ARE MELTED AwAY BY CAUSAL-GROUND PRACTICES
021

The two types of practice in garnering merit and wisdom—
Due to their being so boundless as this—

The bodhisattva’s physical and mental sufferings

Are therefore swiftly melted away.

022

As for the wretched destinies, hunger, thirst, and so forth,

Such physical sufferings are produced from evil karmic actions.
Since the bodhisattva forever abandons evil

And cultivates goodness, such suffering ceases to arise in him.

023
Desire, hatefulness, fear, and so forth—

Such mental sufferings arise from delusion.

Because he relies on non-dual wisdom,

The bodhisattva leaves behind the mental sufferings.

024
When one experiences suffering, if it is pressing,

It becomes difficult to bear. How much the more so if it is excessive.
When freedom from suffering goes on for a long time,

One abides in happiness. How could that be difficult?

025
Whilst physical suffering becomes eternally non-existent for them,
The existence of mental suffering is but a conventional expression.
It is due to their compassion for the world’s two types of suffering
That they constantly abide within the sphere of birth and death.

e. Tue Wise ARE NoT DISCOURAGED BY THE LENGTH OF THE ENDEAVOR
026

Therefore, during that long time leading up to bodhi,

The mind of the wise person does not sink into discouragement.
So as to bring about cessation of evil and generation of goodness,
He cultivates this endeavor unremittingly during this entire time.

f. Tue THREE Po1sons AND THE EFFECTS OF INDULGING OR ABANDONING THEM
027

Covetousness, hatefulness, and ignorance—

One prays that you will recognize and abandon them.
Non-covetousness and the other manifold forms of goodness—
Once aware of them, one should cultivate them with reverence.
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028

Through covetousness, one is reborn in the path of the ghosts.
Through hatefulness, one falls into the hells.

Through delusion, one enters the animal realm.

The opposite of these brings rebirth among men and gods.

029
Relinquishing evil and cultivating goodness—

These dharmas serve as the causes of happiness.

As for what serves as the dharma conducing to liberation,

It is relinquishing through wisdom the two types of attachment.”

g. CausaL-GrounD BopHisaTTva PRACTICES AND THEIR PosiTIvE EFFeCTS
1) FacriLitaTION OF THE ESTABLISHMENT OF DHARMA
030
Images of the Buddha as well as caityas (shrines)—
Halls together with monasteries and temples—
And also numerous superior-quality items presented as offerings—
You should respectfully see to the establishment of such things.

031
Portraying him sitting atop a precious lotus blossom,

In subtle and marvelous paintings done in fine colors,

And in likenesses created using all types of gold and gems—
You should see to the creation of such images of the Buddha.

032
Regarding right Dharma as well as the community of the Aryas,
They should, by edict, be materially served and protected.
Creating pavilions constructed with latticing of gold and jewels,
One should present these as offerings to cover the caityas (shrines).

033

With gold, silver, and the many kinds of blossoms made of jewels—
With carnelian, crystal, and pearls—

With indranila sapphires, with mahanila sapphires,

And with diamonds—make such offerings in tribute to the caityas.

034
To those able to proclaim right Dharma,

Make offerings of the four requisites.

The six bases of harmonious respectfulness and other such dharmas
Should be constantly and diligently cultivated.
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035

To those who are venerable, one should listen with reverence,
Diligently serving, attending to, and protecting them.

The bodhisattva must certainly carry out

The memorial ceremonies, making offerings then as well.

036

As regards theistic and other non-Buddhist communities,

One should not personally serve them or ceremonially revere them.
Because the unaware might erroneously place faith in them,

One must not render any service to bad spiritual guides.

037

The agamas of the Buddha as well as the treatises

Should be copied, studied, recited, and given to others.

Also, one should bestow with kindness the paper, pens, and ink.
You should cultivate these sorts of meritorious endeavors.

2) Faciitation or Epucartion
038
Erect halls of learning throughout the country,
Hire teachers, contribute grants to scholars,
And promote the establishment of perpetual endowments.
By implementing these things, you will increase your wisdom.

3) ProMOTE MEDICINE, SCIENCE, AGRICULTURE, WELFARE, EMERGENCY SERVICES
039
Promote understanding of medical skills and the calendar,
In all cases work for the establishment of agriculture,
Ease the suffering of the elderly, children, and the sick,
And ensure that rescue services are provided throughout the country.

4) EasinG THE HARDsHIP OF TRAVEL
040
Establish sangharamas along the roads,”
As well as parks, ponds and reservoirs, rest pavilions, and lodging.
Make available therein provisions for the needs of beings,”
Including fodder, bedding mats, drink, food, and fuel.

5) EsTaBLISHMENT OF TEMPLES, REsT PaviLIONS, INNS
041

Throughout the lands of the small and large states,

One should erect temples, rest pavilions, and inns.

On roads across great distances wherein drinking water is scarce,
Establish wells and water ponds providing a chance to drink.
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6) AID TO THE SICK, THE POOR, THE LOWER CLASSES
042
For those suffering with illness, the poor with no one to rely on,
The lower classes, those who live in fear, and other such persons—
By resort to kindness and compassion, draw them in, accept them,
And, with diligent concern, establish them in stable circumstances.

7) Foop OFrERINGS TO THE RELIGIOUS COMMUNITY AND THE NEEDY
043
Seasonally fresh foods and beverages,
Fruits, vegetables, and recently-harvested grains—
[Bestow them on] the Great Community and those in need,
Not consuming any yourself until you've first provided for them.”

8) StockING OF TEMPLES, REST PAVILIONS, AND INNS WITH APPROPRIATE SUPPLIES
044
Sandals, umbrellas, jugs, water-drawing hooks, tweezers,
Needles and thread, fans, and other such items, including
Mosquito netting and accouterments for taking the night’s rest—
One should provide these for temples, rest pavilions, and inns.

045

The three types of fruit, the three types of pungent herbs,

Honey, sugar, curds, and eye medicines

Should always be supplied for comfort and relief during calamities,
While one also distributes copies of mantras and medical formulae.
046

Medicinal oils for application on the head and body,

Bathing tubs, lanterns, cereals and fruits,

Water vessels, knives and axes—

These should be provided in rest pavilions and inns.

047

Rice, the grains, sesame, drink, food,

Sugar syrups, and other such provisions—

One should see that they are always placed in shaded, cool locations
Together with containers full of pure water.

9) ComprassiONATE TREATMENT EVEN oF ANIMALS, INsEcTs, GHOSTS, ETC.
048
At the openings of the burrows of insects and rodents,
Place food and drink, grains, sugar, and other such provisions.
May trustworthy people be ordered to take on these tasks
So that, each and every day, these things are widely distributed.
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049
As you wish, either before or after eating,
Always make an offering to the hungry ghosts.
To the dogs, rodents, birds, insects, and the rest,
Pray, may you also always provide them food.
10) TuE IMPORTANCE OF EMERGENCY RESCUE SERVICES
050
At times of natural disasters, pestilence, famine,
Floods, drought, difficulties wrought by insurgents,
And when states are defeated—it is essential to rescue victims.
One prays you will always provide relief and be motivated by pity.
11) O~ THE NEED TO SUPPORT FARMERS AND AGRICULTURE
051
When farmers have had agricultural livelihood interrupted,
One prays they will be supplied with seed grain and planting tools,
While, as befits the time, one will forgive rents and taxes
And reduce the number affected by military draft and levies.
12) PovertY RELIEF; RESTRAINT IN MILITARY ENDEAVORS; USING EXPERT ADVICE
052
Bestow whatever things may rescue the poor and debt-ridden.
Allow relief from interest through freezing or reducing loan rates.
In military redress and defense, allow ceasefire and demobilization.
As befits the time, welcome experts offering services to the Court.
13) QUELLING CrRIME; PROMOTING TRADE; ENSURING FAIRNESS IN PRICES AND TAXES
053
As regards banditry within or beyond the borders,
Institute expedients to interrupt it and ensure its cessation.
Adapting to the times, send out”™ missions promoting trade,
Control the price of goods, and ensure household taxes are fair.
14) OvVERSIGHT OF OFFICIALS; GIVING PRECEDENCE TO UNIVERSAL BENEFIT
054
In decisions on matters of state, the eight” cabinet-level ministers
Should be subject to your personal and principled oversight.
In public works, those beneficial to the myriad families
Should be constantly and respectfully instituted and carried out.
15) CARE IN MATTERS OF SELF-BENEFIT; URGENCY IN MATTERS BENEFITING OTHERS
055
As for what one should do that redounds to one’s own benefit,
May this accord with your constant and reverential contemplation.
As for how one is to see to the welfare of others,
You should subject this matter to urgent contemplation.'®
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16) ON CARING FOR NATURAL RESOURCES
056
As for matters concerning earth, water, wind, fire, and such,
Including the grasses, herbs, and wilderness trees—
Issues of this sort may, for a limited time,
Benefit from reviewing others” unconstrained policy proposals.

17) O~ GivinG
057
At the moment of his seventh step, he conceived the aspiration
To relinquish all inward and outward wealth.
The Bodhisattva’s perfection of meritorious qualities
Is as inconceivable in its vastness as empty space itself.!"

a) ON RovaLr GiviING THROUGH FACILITATING MARRIAGES
058
Virgin maidens, their beauty gracefully adorned—
One may, with kindness, bestow them on their suitors.
One thereby comes into possession of the dharanis
Through which one is enabled to embrace all dharmas.*

b) SuakyamuNi BuppHA's CAusaL-GROUND PRECEDENT
059
Those of lovely form, completely and elegantly adorned,
Together with everything appropriate to a dowry—
He facilitated bestowal of eight myriads of such virgin maidens.

This was done by Shakyamuni Buddha in the course of earlier eras.

¢) ON Girrs ENHANCING THE CEREMONY
060
Providing radiant light in a spectrum of hues,
Clothing, robes, the means of graceful adornment,
Flowers, perfumes, and such—one should bestow them

Out of compassion and kindness for those who would seek them.!®

18) ON AssisTING THE WORTHY AND DEALING WITH THE UNWORTHY
061
Where there are persons who, absent a particular condition,
Could not establish themselves in the practice of Dharma,
Then one should bestow that beneficence on them,
But, beyond this, one must not show them any further kindness.
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062

[In medicine], it may be allowable to give someone a toxin

If, by doing so, one is able to provide them a beneficial outcome.
So too, it may be forbidden to provide someone ambrosia (amrta)
If, by doing so, one may wreak harm on others.'®

063
In a case where a snake had bitten a person’s finger,
The Buddha himself allowed that it might be best to amputate.
The Buddha taught that in some cases, where it benefits others,
One may subject someone to pressure even to the point of vexation.'”
19) ON SuPPORTING, LISTENING TO, AND GIVING RiGHT DHARMA
064
One should be solid and conscientious in support of right Dharma
As well as those persons able to proclaim the Dharma.
One should reverently listen to and accept the Dharma,
While at times also using the Dharma in one’s giving to others.
20) PREFER TRANSCENDENCE TO PRAISE; REQUIRE FINE QUALITIES IN FRIENDS
065
Do not crave the praises of the worldly,
Rather always find happiness in dharmas surpassing the mundane.
Just as one requires embodiment of meritorious qualities in himself,
So too should this be so in one’s relations with others.
21) Curtivate THREE KinDs oF Wispom; GENEROUSLY REPAY THE GURU’s KINDNESS
066
Never become self-satisfied in learning [about Dharmal],
In contemplating it, and in meditating on its genuine meaning.""”
In giving proffered in repayment of the guru’s kindness,
One should do it with reverence and one must avoid miserliness.
22) Don’t STupY Non-BuppaIsT TREATISES; DON'T INDULGE IN SELF-PRAISE
067
One must not study the erroneous treatises of the non-Buddhists,
For they lead only to development of disputation and arrogance.
One should not praise one’s own meritorious qualities,
But nonetheless may praise meritorious qualities in adversaries.
23) OBsERVE RIGHT SPEECH; REPENT TRANSGRESSIONS AGAINST OTHERS
068
Do not expose the secrets of others
Or engage in divisive speech provoked by evil thoughts.
Where one has transgressed against others,
Reflect on it with reason while also repenting of it and revealing it.
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24) ON THE NECESSITY OF ABANDONING FAaULTS
069
If, on account of a fault such as this,
The wise would rebuke someone,
One must abandon such faults himself,
And, wherever possible, save others [from falling into such faults].

25) ON RESTRAINT FROM HATRED AND VENGEFULNESS
070
When defamed by others, one must not become hateful.
One should instead contemplate it as past-life bad karma.
Do not act vengefully in response to another’s evils.
Thus one avoids enduring suffering later on.

26) ON THE NEED FOR KINDNESs WiTHOUT EXPECTATION OF REQUITAL
071
Relations with others should be motivated by kindness.
Hence one must not wish that they respond with any gratitude.
It is only in oneself that one should acquiesce in suffering,
While one strives with others that all might enjoy happiness.

27) ON THE NEED TO AvOID ARROGANCE AND INDULGENCE IN SELF-PITY
072
Even were one to gain the wealth and noble birth of the gods,'®
One should nonetheless refrain from arrogance.
Even were one to suffer injustices like those of the hungry ghosts,'”
One must still not indulge in self-pity.

28) ON UNCOMPROMISING DEDICATION TO TRUTHFULNESS
073
Even if one might lose the throne
Or be executed as a result of speaking the truth,
Still, one should always utter this sort of speech.
Where it produces no genuine benefit, remain silent.

29) O~ ConsisTENCY, DEpicATION TO GOODNESS AND THEIR BENEFITS
074
Just as one speaks, so too must one act.
One prays you will remain solid in the practice of goodness.
On account of this, a fine reputation will spread everywhere
And, with natural ease, you will become supremely eminent.
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30) ON PLANNING, PRINCIPLED ACTIONS, AND DIRECT KNOWLEDGE OF REALITIES
075
In deciding what should be done, subject it to thorough analysis.
Afterwards, rely on right principle in carrying it out.
Do not act solely on the basis of trusting someone else.
It is essential to entirely comprehend the true meaning oneself.
076
If one relies on right principle in carrying out what is good,
One’s fine reputation will spread throughout the ten directions.
Thus the King’s reign will continue without interruption,
Whereas the King’s wealth and happiness will grow ever greater.

31) ON THE FrAGILITY OF L1FE AND THE NEED FOR DEDICATION TO GOODNESS
077
The conditions producing death are of a hundred and one kinds
Even while the causes for long life are not very many.
Because those very causes may become the conditions of death,
One should therefore constantly cultivate goodness.
078
If a person is constant in the practice of goodness,
And if this happiness thus gained
Is shared equally between self and others,
This happiness flowing from goodness is thereby perfected.

32) ON THE AUSPICIOUSNESS FLOWING FROM RELIANCE ON DHARMA
079
For those who by their very nature rely on the Dharma,
Whether lying down to rest or awake, they are always happy.
They see auspicious occurrences in their dreams
Because they are personally free of any faults or evils.'°

33) Tue NINE CAUSES FOR BECOMING RULER OF THE GODS
o080

If one sees to the care of one’s father and mother,
Respectfully serves those honored in one’s own family,
Respects good people, makes good use of material wealth,
Possesses magnanimous patience,

081

And if one remains gentle in speech, refrains from divisive speech,
Speaks the truth, and abides happily in the company of others—
These are the nine causes for becoming the ruler of the gods.

One should cultivate their practice to the very end of one’s life.
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082

It is on account of past practice of these nine dharmas

That the rulers of the gods gained their imperial stations.

For ages they abide within the hall of Dharma,

And, even in the present, constantly proclaim these very practices.

34) THE MERIT-GENERATING POWER AND TEN MARVELOUS EFrECTS OF KINDNESS
083

Even if one made an offering three times a day

Of three hundred dishes of exquisite cuisine,

Such merit couldn’t approach that produced in a ksana’s instant

Of acting with kindness. Not even a hundredth could thereby arise.
084

One enjoys the affection and protection of gods, men, and others.
One experiences joy and bliss both day and night.

And one avoids affliction by adversaries, fire, poison, and beatings.
These are the present-life fruits of the practice of kindness.
085

Even without effort, one gains material wealth

And, in the future, gains rebirth in the form realm [heavens].
One obtains in reward the ten qualities associated with kindness.
This is what shall occur if one hasn't already gained liberation.

111

112
113

35) THE MERIT-GENERATING POWER OF INSPIRING RESOLVE TO GAIN ENLIGHTENMENT
086

Through instructing all beings

To generate firm resolve on the realization of bodhi,

The merit of the bodhisattva becomes as massive as a mountain
And his own resolve on bodhi becomes enduringly solid.

36) TuE IMPORTANT BoDHISATTVA QUALITIES & PRACTICES AND THEIR EFFECTS
a) Farrn, MoraL VIRTUE, EMPTINESS, CONSISTENT GOODNESS
087

On account of faith, one abandons the eight difficulties."*

By observing the moral precepts, one is born in the good destinies.
Through repeated practice in realizing true suchness and emptiness,
One achieves goodness free of negligence.

b) Non-DeviousNEess, CONTEMPLATION, REVERENCE, DHARMA-PROTECTION
088

By absence of deviousness, one gains the mindfulness root-faculty.
By constant contemplation, one gains the wisdom root-faculty.
Through reverence, one gains realization of right principles.

From protecting the Dharma, one gains knowledge of past lives.
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¢) FaciLitating OTHERS” AcCEss TO DHARMA
089
From giving others the opportunity to hear Dharma,
Or from not presenting any obstacles to those wishing to hear it,
One will have circumstances swiftly accord with one’s wishes
And one will succeed in directly encountering the Buddhas.

37) Non-CoveETousNESS, NON-MISERLINESS, NON-ARROGANCE, DHARMAS-PATIENCE
090
Through non-covetousness, one’s endeavors are bound to succeed.
Through non-miserliness, one’s material wealth grows abundant.
By abandoning arrogance, one becomes bound for superior rank.
Through dharma patience, one gains complete retention (dharant)."">

38) Five Tyres oF GENUINE GIVING AND AssOCIATED GIVING OF FEARLESSNESS
091
On account of practicing the five types of genuine giving
Together with that kindliness which bestows fearlessness,"®
One becomes such as no form of vilification can defame,
And one thereby brings about great overwhelming power.

39) Causes GENERATING THE SIX SUPERKNOWLEDGES
a) Causkes GENERATING THE HEAVENLY EYE
092
From stringing lines of lanterns at the caityas,
By setting up torches there to dispel deep darkness,
And through giving oil for continuous illumination,
One thereby brings about purification of the heavenly eye.

b) Causes GENERATING THE HEAVENLY EAR
093
When making offerings at the caityas,
By just then performing music with the sounds of drums,
Conches, horns, and other sublime tones,
One thereby brings about purification of the heavenly ear.

¢) Causkes GENERATING KNOWLEDGE oF OTHERS” THOUGHTS
094
From remaining silent about the faults of others,
Through refraining from discussing people’s defects in virtue,
And from compliantly keeping the thoughts of others secure,
One thereby develops the knowledge of others’ thoughts.
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d) Causks GENERATING PsycHic POWER
095
On account of providing boats and carts as means of conveyance
To assist transport of weak and destitute people,
And by respectful attentiveness to those venerable and senior,
One thereby acquires the psychic power superknowledge.

e) Causes GENERATING KNOWLEDGE OF Past LivEs
096
Through leading others to bear in mind Dharma-related matters,
Including the meaning of statements in right-Dharma scriptures,
And by giving Dharma with a pure mind,
One thereby brings about the knowledge of past lives.

f) Causkes GENERATING CESSATION OF OUTFLOW IMPURITIES
097
Through realizing the genuine reality-based meaning,
Namely that all dharmas have no inherently-existing nature,
One thereby gains the sixth of the superknowledges.
This most supreme of them is cessation of outflow impurities."”

40) ComrassioN AND Wispom as CAUSES OF BopHI AND LIBERATION OF BEINGS
098
By embodying uniformly equal compassion
Through cultivating reality-concordant wisdom,
One thereby naturally gains realization of buddhahood
And constantly carries on the liberation of beings.

41) Vows as CAUSES FOR PURE BUDDHALAND; JEWELS As CAUSES OF RADIANCE
099
On account of making the different types of pure vows,
One thereby brings about purification of one’s buddhaland.
On account of offering up the many sorts of jewels to the caityas,
One produces the radiance of boundless light.

42) ENCOURAGEMENT TO CULTIVATE THE BODHISATTVA’S BENEFIT OF OTHERS
100

As for karmic actions and effects such as these,

Having understood them in a way consistent with their meaning,
One should therefore cultivate those practices benefiting others.
For the bodhisattva, they are the same as those benefiting himself.
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CuArTER FOUR

GuiDANCE EspPeciaLLy FOR RULERS

IV. CHAPTER 4: GUIDANCE ESPECIALLY FOR RULERS
A. NAGARJUNA's INTRODUCTION TO HiIs INSTRUCTIONS
1. DirFrFICULTIES SPECIFIC TO RULERS
a. UNRELIABILITY OF UNDERLINGS
001

If a king practices what is contrary to Dharma

Or perhaps acts in contradiction to principles according with the Path,
Those serving the king will nonetheless praise those deeds.

Hence it may be difficult to distinguish good from bad.

b. DIiSINCLINATION TO ACCEPT REMONSTRATIVE TEACHING
002

Even common worldly people,

Not being fond of goodness, may be difficult to instruct.
How much the less might a great country’s king

Be able to accept the counsel of those devoted to goodness?

c. My MortivaTioN IN OFFERING ADVICE
003

Because I feel sympathetic concern for you

And because I feel compassion for all in this world

I therefore attempt here to skillfully instruct you

In the genuinely beneficial, even though you may not find it pleasing.

d. Tue BuppuA’s STANDARD FOR CORRECTNESS OF INSTRUCTION
004

Teachings should be true, gently presented, meaningful, salutary,
Timely, and motivated by kindness and compassion.

The Buddha enjoins us to instruct disciples in this manner.
Guided by that, I offer these teachings for you.

e. THE IDEAL STANCE FOR A RECIPIENT OF TEACHINGS
005

When listening to discourse reflecting reality,

One should abide in a state free from anger.

It is essential to accept in practice whatever one is able to grasp.

This is just as when bathing where one accepts the use of clean water.
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f. Goob anD BeNErFICIAL TEACHING SHOULD BE ACCEPTED FOR THE SAKE OF ALL
006

I now set forth words devoted to goodness

Which can be beneficial both now and in the future.

On knowing their import, you should accept them in practice,
Doing so for your own sake and for the sake of the world.

B. TuE INsTRUCTIONS PROPER
1. ON THE IMPORTANCE OF GIVING AND ACCOMPLISHING GREAT ENDEAVORS
a. Giving As THE CAust oF PRESENT WEALTH; GREED As THE CAUSE oF Its Loss
007

Through giving done in the past to the poor and the suffering,

One has brought about the wealth one enjoys in the present.
Through covetousness, failure to act out of a sense of gratitude,

And neglecting giving, one might be caused to never obtain it again.

b. PreseNT GiviNG As THE CAUSE oF FUTURE EASE
008

In the world, considering only the provisions for travel,

If one fails to hire anyone, nobody will take up your burden.

Still, through giving provided [now] to those of lesser station,
They gratefully bear a hundred times greater burden in the future.

c. ExHORTATION TO GREAT RESOLVE, GREAT ENDEAVORS, GREAT FUTURE RESULTS
009

One prays that you will bring forth the great resolve

And constantly promote the establishment of great endeavors.
Where one engages in endeavors flowing from the great resolve,
Such a person will succeed in gaining the great result.

1) ENCOURAGEMENT TO UNDERTAKE FINE ENDEAVORS GUIDED BY THE THREE JEWELS
010

[Endeavors] such as insular and inferior kings with lesser intellects
Would not even conceive of in their aspirations—

Auspicious endeavors conducing to a fine reputation—

On should undertake them in reliance on the Three Jewels."®

a) ON THE NEED FOR RiGHT MoTIVATION IN ONE’S ENDEAVORS
011

If one becomes concerned with inspiring awe in other monarchs,
But one’s works contradict your own Dharma,

Then, even in death, one might still develop a terrible reputation
As the king who failed to accomplish what is most superior.

119
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b) ON THE NEED TO SELECT ENDEAVORS CAREFULLY
012
If one is able to initiate expansively great endeavors
Which serve those rare uses conceived of by great men,
And if one is able to block the aspirations of inferior persons,
One should utilize one’s edict to accomplish such endeavors.

2. ON tHE CorRRECT AND TiMELY Uses oF WEALTH
a. O~ How ONE May ENSURE FUTURE-LIFE AFFLUENCE

013

Bereft of any personal freedom, one casts off all possessions

And, as a solitary individual, proceeds on into the future.

If one establishes one’s wealth in the Dharma,

It proceeds on ahead, welcomes one, and awaits [one’s future use].

b. O~ DEATH's SEVERANCE OF THE BENEFITS OF POSSESSIONS
014
As for the assets of previous emperors,
Having cast aside possessions, they belong then to the new king.
Are they able then to provide to a former king,
Dharma, happiness, or fine reputation, or not?

c. WEALTH’s ROLE IN PRESENT OR FUTURE HAPPINESS
015
One may use wealth for joy in the present
Or, through using it in giving, for one’s happiness in the future.
Where not used for either of these two, it is bound to be lost in vain,
For it will only generate suffering and an absence of bliss.

d. Way WartinG TiLL THE END TO GIvE Won'T WoRK
016
If one waits till the end, only then aspiring to practice giving,
The officials will interfere, and one will lose independent control.
Because the reign is to be cut short, they withdraw their affections,
And then accord instead with whatever will please the new king.

e. GIveN THE INEVITABILITY OF DEATH, BE DEVOTED TO PROPAGATING DHARMA
017
Since one is bound in any case to relinquish all possessions,
You would best now commit them to propagation of Dharma,
For one still always abides in conditions conducing to death
And so is comparable in this to a lantern flame set out in the wind.
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3. On Correct GOVERNANCE PoLICIES
a. ON MAINTENANCE OF PRE-Ex1STING MERIT-GENERATING ESTABLISHMENTS

018

As for places constructed by the former kings

As merit-generating locations equally available to all,

Namely those temples and halls honoring deities and spirits,
One prays they will be maintained in their original condition.

b. ON THE CHARACTER OF STEWARDS OF SUCH ESTABLISHMENTS
o19a
Their stewards should abandon killing, always practice goodness,
Uphold morality, be fondly inclusive of those who have long visited,
Skillfully foster increase of assets, remain free of contentiousness,
And be vigorous in constantly cultivating what is good.'®
oigb
They must be devoted to purity, free of personal hoarding,
And vigilant in preventing loss of assets to unrelated endeavors.
Such people should be appointed to serve there as leaders,
Taking in the funds for merit-generation kept in their treasuries.

c.  On FAIRNESS IN ATTENDANCE AND IN DisTrIBUTION OF Foop
020
The blind, the sick, those with disabilities,
The pitiable, beggars, and those with no one to rely on—
They must not be blocked from coming to the temples.
There must be uniform equality in providing them with food.

d. ON FaIirNESs IN BEsTowiNG OFFERINGS ON PRACTITIONERS OF THE PATH
021

Those with Path-concordant virtues who may seek nothing at all,
Even though residing in another king’s realm,

Should be treated equally in bestowing offerings,

Regardless of whether they abide here or there.

e. ON THE CHARACTER OF THOSE FACILITATING DHARMA-RELATED ENDEAVORS
022
In all matters associated with the Dharma,
One should delegate responsibility to vigorous persons
Free of covetousness, intelligent, wise, devoted to goodness,
Not intrusive in the domain of Dharma, and fearful of misdeeds.
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f. ON CHARACTER AND COMPETENCE OF MINISTERS, OFFICIALS, AND SUCH
023a
[Officials must] comprehend right discourse, act from goodness,
Behave congenially, maintain purity from all four standpoints,'
Speak with eloquence, remain invulnerable to timidity,
Be of superior lineage, and be able to uphold moral strictures.
023b
[They should] have a sense of gratitude, be aware of others” hardship,
And be skillful in making judgments founded on right principles.
Find eight such people inclined toward mutual humility and,

For the sake of the country, appoint them to eight cabinet positions.'*

024a
Those who are gentle, of magnanimous character,

Brave, extremely fond of the King,

Solid in their truthfulness, able to use wealth wisely,

Free of any tendency to be negligent, and constant in goodness—
024b

If they thoroughly contemplate endeavors to be undertaken,

Are able to make distinctions regarding the twelve-part cycle,
And will constantly utilize the four types of skillful means—
People such as these should be appointed as high officials.'*

g. ON CHARACTER, COMPETENCIES, AND TREATMENT OF FINANCIAL OFFICIALS
025a
Those who uphold the Dharma, observe moral precepts purely,
Understand how things are done, possess extraordinary talent,
Are able to raise funds and protect wealth,
Know what is right, and are skilled in accounting and calculations—
025b
If they are fair in dealing with others,
Are fearful of committing misdeeds, are personally fond of the King,
And if they are already wealthy and have a large retinue—
It is fitting that such people be appointed to governance.

026

They should be questioned each month

Regarding the income and outflow of all their forms of wealth.
Query them as well about their own Dharma works and such.
Then, responding with delighted attitude, skillfully instruct them.
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4. ON Correct MoTivaTiON AND AcTIONS AS KING
a. How TtHE THRONE MAY GENERATE THE M0OST SUPREME BENEFIT

027

Where one serves as the King for the sake of the Dharma
And refrains from seeking fame or the objects of the desires,
The King’s throne is supreme in its ability to provide benefit.
If one strays from this, then the result will be misfortune.

b. DEePENDENCE OF PEOPLE AND KING; ESTABLISHING BOTH DHARMA AND THRONE
028

The Great King’s close relationship with the people of the world
Is one wherein each generally looks to the other for sustenance.
Here follow principles for establishing both Dharma and throne.
Listen attentively as I explain them for you.

c. Tuose WHoM THE KiNG SHOULD ENTRUST WiTH OVERSIGHT OF His AFFAIRS
029
Those who are senior in station and older than the King,
Who are of superior family and distinguish right and wrong,
Who fear doing what is bad and are generally agreeable—
One prays they will be appointed to watch over the King’s affairs.

d. O Jupicious KINDNESs AND COMPASSION TOWARD DETAINEES
1) Trose WHO Have BEEN SENTENCED TO RESTRAINTS OR FLOGGING

030

Where sentences call for punishment such as restraints or flogging,
Even if those sentences were rightfully ordered,

The King’s constant mitigation with the great compassion

Should be even more inclined to bestow kindness on those cases.

2) ON THE NEED FOR CoMPASSION EVEN TowARD THE EXxTREMELY EviL
031
For the sake of benefiting all people,
One should constantly draw upon a mind imbued with kindness.
Even if they have committed the most grave sorts of evil,
One should nonetheless raise forth the great compassion.
032
Though the gravely evil possess extremely injurious minds,
One must definitely be compassionate in dealing with their cases.
It is they who are the vessels appropriate for receiving compassion.
Followers of right practice find them suitable objects of compassion.
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3) ON LimiTiNG LENGTH OF DETENTION, ESPECIALLY AS REGARDS THE POOR
033
In cases where the poor have been subjected to detention,
[For minor offenses], they must be released within five days.
For all the others as well, they must be dealt with rightfully.
No matter what the case, one must not confine anyone indefinitely.

4) On NecaTIVE EFrecTs OF INDEFINITE DETENTION AND IGNORING RIGHTS
034
If, in regard to any single person’s case,
One might think they should be kept in long-term detention,
In each such case where one decides not to protect their interests,
Evil will then constantly flow forth due to this very case.’*

5) ON ProvipinG Basic CoMFORTS TO PRISONERS
035
During that time when they have not yet been released,
Though detained, they should still be allowed happiness.
This extends even to issues of dress, bathing, drink, food,
Medicine, fans, and related concerns.

6) ON ComPrassiON AND Bias-FREE ATTITUDE TOWARD Goop AND EviL DETAINEES
036
As the King should wish them to become vessels [of righteousness],
He should institute instruction in goodness based on compassion.
As good and bad people are all to be treated with identical concern,
He should refrain from acting out of animosity or covetousness.

7) For THE INCORRIGIBLE, PREFER BANISHMENT TO TORTURE OR EXECUTION
037
Once one has thoroughly considered and truly knows their cases,
For those persons who increasingly commit grave transgressions,
Still do not put them to death nor subject them to torment.
One prays that the King would rather banish them to other regions.

e. ON SeEcurRITY MONITORING OF ACTIVITIES EVEN OF ONE’s OwN CLAN
038
Watch even your own clan with circumspection due an adversary,
Employing eyes investigating the purity of people’s actions.
One must be constantly mindful and free of negligence in this.
One prays such endeavors will be carried out in a lawful manner.'*
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f.  On CoMMENDING MERITORIOUS SERVICE
039
Repeatedly bestow gifts commending meritorious service,
Ordering that those demonstrating kindness shall receive them.
Base this on evaluating the superiority of meritorious qualities,
Making the rewards presented be commensurate with that.

g. THE RUuLER’s GIVING REWARDS: LIKE A FRUIT-BEARING SHADE TREE AND BIrDS
040
Escorting off and welcoming back are blossoms of beneficence.
Bestowals of rewards in commendation are its great fruits.
If the royal tree casts the shade of forbearance,
Then the people, like birds, will all flock there, rendering service.

5. PEeErsoNAL PrRAcCTICES AFFECTING GOVERNANCE
a. Moravrty, GIVING, AND MAJjESTY, LIKE A UNIQUELY FLAVORFUL CONFECTION

041

If the King upholds moral virtue, is able to practice giving,

And projects awe-inspiring majesty, he is favored by his subjects
Like a granular-sugar confection

Yielding pungent fragrance and flavor in a pleasing mutual blend.

b. THE IMPORTANCE OF REMAINING GROUNDED IN PATH-CONCORDANT PRINCIPLES
042
If the King relies on Path-concordant principles,
Then the dharma of “[the big fish eats the little] fish” won't ensue.'*
Being thus free of difficulties or actions contradicting Dharma,
He will always possess the joy and bliss arising from the Dharma.

c. Tue FraciLiTY oF THE THRONE AND ITs Basis IN DHARMA
043
It is not something brought forth from a previous life,
Nor is it something one can take on to the future life.
As the King’s throne is gained by way of the Dharma,

So as to preserve that position, one must not violate the Dharma.'”

d. KingsHIp LIKE A MERCHANT DEALING IN EITHER SUFFERING OR ROYAL PRIVILEGE
044
Comparing the King’s throne to the business of a merchant,
It could be suffering becomes the commodity in which one deals.*®
To avoid the likelihood of having to continually undergo yet more,
You must carry forth with these correct uses of this position.
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045
Comparing the King’s throne to the business of a merchant,

It could be kingship itself is the commodity in which one deals.
To facilitate one’s wish to gain it yet again,

One must cultivate these correct uses of this position.'*

6. ON LiMiTs AND ILLUSORINESS OF AVAILABLE PLEASURES AT ANY GIVEN MOMENT
a. Tue LimiTep Score of Briss: PaysicaL AND MENTAL. ALL ELsE Is FALSE
046
Although the wheel-turning king’s acquisition of territory
May extend to include even the four continents,
Still, there are only the two types of bliss: physical and mental.
Hence all remaining aspects of wealth and noble birth are false.

b. Pnysicar Briss Is But LEsseNED PaiN, MENTAL BLiss Is MERELY A PERCEPTION
047
It is only through the counteraction of the multitude of sufferings
That one speaks of the pleasurable feelings in physical delights.
As mental bliss belongs to the category of mental perceptions,
It is in every case but a creation of discriminating thought.

c. Tuis BEING So, ALL WorLDLY PLEASURES ARE DEVOID OF REALITY
048
In instances where its essence is but counteraction of suffering,
And also where it is merely in the sphere of discriminations,
All such forms of worldly blisses,
Because inherently false, are devoid of any reality.

d. TuaoucH PossessioNns ARE MuLTiFarRIOUS, ONE CAN Focus on ONLY ONE THING
049
One’s continent, the land in which one lives, where one resides,
Where one sits, the robe one wears, and so forth—
Also: one’s drink, food, bedding, carriage,
Wife, elephants, and horses—one can focus on but a single thing.

050
Since the mind, based on the one objective condition it focuses on,
Just then generates bliss solely from that [single objective condition],
Because the other sense objects aren’t just then focused upon,

They are just then mere false [conceptions] devoid of any function.
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7. Wispom-INsTILLING CONTEMPLATIONS REFUTING ALL AsPECTS OF “PLEASURE”
a. WHEN ONE REFRAINS FROM SENSE-OBJECT D1SCRIMINATIONS, NO BLiss ARISES
051
As the five sense faculties engage the five sense objects as objective
conditions,
If the mind refrains from discriminations in regard to them,
Then, even though they continue to be available as sense objects,
Still, one does not just then generate any bliss on their account.

b. Sensk Facurries aND Osjects NoTt Focusep ON ARE Just THEN MEANINGLESS

052

When this particular sense object is being taken as an objective con-
dition by its corresponding sense faculty,

Then the other [sense faculties and sense objects] aren’t just then
serving in any subjective or objective role.

Therefore, all of the remaining sense faculties and sense objects,

In terms of actual reality, are just then meaningless.

c. MIiND Se1zgs oN THE PAsT, DiSCRIMINATES, PERCEIVES, AND IMAGINES “BLiss”
053
When this sense object is focused on by its sense faculty,
The mind then seizes on its particular past characteristics.
It then makes discriminations, calls forth perceptions of loveliness,
And generates blissful feelings associated with that [perception].’*

d. MinD As SuBjECT AND SENSE DaTuM As OsjecT Ex1sT IN DIFFERENT TIMES

054

In this case of the single sense object being taken as an objective con-
dition by the mind,

That [moment of focus on the part of the] mind exists in a different
period of time from the sense object itself.

Since, apart from that [moment of focus on the part of the] mind, that
[sense object] could not qualify as a sense object,

Then, apart from the sense object, that [moment of mental focus]
could not qualify as a [subjectively perceiving] mind, either.

e. RerutaTiON OF FALSE CONCEPTIONS REGARDING REALITY OF SENSE EXPERIENCE
055
[Citing it as an analogy], taking the father and the mother as causes,
You state that there then exists a child which is born.
In like fashion, [you state that], based on the taking of the eye and
visual forms as conditions,
One may speak of the production of [eye] consciousness and so forth.
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056

Past and future sense faculties and sense objects

Do not qualify as valid because they are meaningless concepts.

Because they do not go beyond this dependence upon those other
two periods of time,

Present-moment sense faculties and objects are meaningless concepts.

057

Just as the eye’s seeing of a “wheel” in a firebrand’s twirling

Occurs through an erroneous perception linked to the sense faculty,
Even so, in the sphere of present-time sense objects,

The sense faculty’s engagement with sense objects is the same.™

058

The five sense faculties and the corresponding objective sense realms

Are of the class of objects subsumed in the four primary elements.

Because, taken individually, each and every one of the primary ele-
ments is itself a false concept,

The sense faculties and sense objects themselves possess no valid
existence either.*?

059

If the primary elements each having a separate existence were valid,

Then fire should be able to burn in the absence of any fuel.

If their existence were that of a mixed composite,'* they would have
no separate substance of their own.

The sense objects, too, are to be judged from this same perspective.

060

Because these two concepts [imputing “existence” of] the four ele-
ments are false,

It is impossible to establish the valid existence of any composite phe-
nomenon involving them.

Since, in reality, there is no such combination which occurs,

Form-aggregate sense objects cannot be established [as existents].

061

In the cases of the aggregates of consciousness, feeling, mental per-
ceptions, and karmic formative factors,

In every case, their substance cannot be established [as existent].

There is no “combining” of them which occurs, for their “arising” is a
phenomenon dependent upon conditions.

As they do not qualify as existents, no “combining” of them occurs.
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062

In the same way that discriminations imputing joy and bliss

Occur through taking as their object only counteraction of suffering,
So too, this suffering which is reckoned to exist

Only manifests on account of the fading of bliss.

063

As for the craving for proximity to whatever is blissful,

If one focuses on signlessness, it ceases.

As for the desire for separation from whatever involves suffering,
Spurred by this, one should contemplate non-arising.'**

064

If one relies on the conventional worldly explanation,

It is the mind which is able to perceive.

This is wrong. In the absence of something perceived,
Something able to perceive is not [validly] established.

065

When, in the practice of contemplation, one sees the world
As like an illusion and as, in reality, not existing,

One ceases grasping, ceases discriminations,

And, like a fire [deprived of fuel], realizes parinirvana.

066

The bodhisattva’s vision is of this very sort,

Making him irreversibly destined to realize bodhi.

Yet, due to being drawn forth by the great compassion,
He continues on thereafter, all the way to buddhahood.

8. TuE GrRAVE KARMIC ERROR OF THOSE WHO SLANDER THE GREAT VEHICLE
067
The bodhisattva’s cultivation of the Path
Was described by the Buddha in the Great Vehicle teachings.
Those persons devoid of wisdom or possessed by hatefulness
Bring harm to themselves by casting it aside, refusing to accept it.

068

Some may fail to distinguish meritorious qualities and faults.

Some imagine that what is in fact meritorious is possessed of faults,
Yet others feel hatred for its having become dominant.’*>

It is for such reasons that people slander the Great Vehicle.
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069

If they realize that karmic offenses are what bring harm to others
And know meritorious deeds are those able to bring about benefit,
One can only say of those engaging in such slanders

That they are oblivious to the distinction and hence hate the good.

070

Because its proponents disregard their own welfare

Considering it to be of a single flavor with benefiting others,

The Great Vehicle is a repository of manifold meritorious qualities.
Hence its slanderers are bound to be reduced to coals and ashes.

071

For those with faith, it may be due to seizing on the unorthodox.
For those who have no faith, it may be due to hatefulness.

But even the faithful, through slanders, may be destined to burn.
How much more true is this of those compelled by hatred or envy?

9. ON THE DEFENSIBILITY OF ENDURING SUFFERINGS IN SPIRITUAL CULTIVATION
072
Mixing together toxic ingredients for the sake of treating poisoning
Accords with the discourses on medical formulae.
Suffering’s role in the cessation of evil is just the same.
How could this statement be considered contradictory?

073

In all dharmas, it is the mind which acts first,

Because it is the mind which serves as one’s primary guide.

As for using suffering in causing cessation of other evils—

If done by those devoted to goodness, what fault is there in this?

074

If involvement in some suffering may be beneficial,

One should choose it. How much the more so if bliss is the option?
In a circumstance where benefit may accrue to both self and other,
This action is [verified as right by] the dharma of the ancients.'*

075

In a case where, from being able to dispense with minor pleasure,
One would later be able to experience great happiness,

The wise would relinquish the [current] minor pleasure

Through contemplating the great happiness bound to follow.
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076

If one cannot bear these words,

Then even the physician’s dispensing of bitter medicines
Should be deemed an unforgivable crime.

Therefore your ideas on this matter are invalid."*®

137

10. O~ THE GREAT VEHICLE’'S NATURE AND THE UNJUSTIFIABILITY OF DISPARAGING IT
077
One may come upon circumstances one views as unfitting.
Here the wise rely on right principle to guide the course of actions,
In some cases exercising restraint, in others allowing exceptions.
This principle is found again and again [in scripture].

078

In the actions associated with a bodhisattva’s deportment,
Compassion takes precedence and wisdom ensures their perfection.
As for the Great Vehicle’s explanations of this sort—

On what basis could they be disparaged?

079

Through ignorance, one may sink into bewilderment

On meeting the vast and deep meaning of the Supreme Vehicle,
Therefore disparaging the Great Vehicle

And becoming the adversary of both self and others.

139

080

Giving, moral virtue, patience, vigor,

Meditative discipline, wisdom and compassion form its substance.
The Buddha proclaimed the Great Vehicle as being precisely that.
What errors does it possess that one might claim it has omissions?

081

It is through giving and moral virtue that one benefits others
And through patience and vigor that one benefits self.
Meditative discipline and wisdom liberate both self and others.
This in brief encompasses the meaning of the Great Vehicle.

082

To state it in brief, the authentic teachings of the Buddha

Are held to be those producing liberation of both self and others.
These six perfections are the repository containing them.

Hence who could deny the validity of these?
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083

Merit and wisdom are the primary categories of practice
In the path to bodhi proclaimed by the Buddha.

He established this we refer to as the Great Vehicle.

It is such as those blinded by delusion are unable to bear.

084

It is as unfathomable in its vastness as space.

Because they are created through the practice of merit and wisdom,
The meritorious qualities of buddhas are therefore inconceivable.
Thus one prays you will patiently accommodate the Great Vehicle.

085

If for the @rya, Sariputra,

Even the moral virtue of a buddha was beyond his comprehension,
The qualities of a buddha must therefore be inconceivable [as well].
Why then are you unable to acquiesce in this?**

086

That which in the Great Vehicle is known as “the unproduced,”

Is described by the Small Vehicle as “cessation via seeing emptiness.”
This “unproduced” and this “cessation” are in essence the same.
Their inherent meaning is such as one must not find contradictory.

087

Given that true emptiness and the meritorious qualities of buddhas
Have been correctly analyzed in accordance with Dharma

In the doctrines of both traditions, the Great and Small Vehicles,
What bases for disputation could there be among the wise?

088

Even the Buddha’s non-ultimate teachings

Are not such as lesser persons would find easy to comprehend.

As for the contents of the One-Vehicle and Three-Vehicle teachings,
For your own karmic safety, avoid anything which may harm them."!

089

In remaining neutral, there is nothing non-meritorious.
Hatefulness, however, is evil and devoid of any good aspects.
Thus if one is inclined to cherish his own personal welfare,
He should refrain from any disparaging of the Great Vehicle.
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11. Factors UNIQUE TO THE GREAT VEHICLE
090
The vows and practices of the bodhisattva,
Dedication of merit and such—they don't exist in those teachings.
Thus, if one were to rely on the Small Vehicle in one’s cultivation,
How could one become a bodhisattva?

091
The Bodhisattva Path and its four reliances'*

Are not described in the Small Vehicle’s teachings.
For which of those dharmas cultivated by the Buddha
Might they be better able to explain them than he?

092
As for reliance on the truths and the auxiliary Path factors—**

If the Buddha himself had practiced in a way identical to that—
Since the causes he cultivated would then have been no different,
How could those fruits he realized reach so especially far beyond?

093
The general and specific aspects of the practices leading to bodhi

Are not described within the Small Vehicle’s teachings.
However, they were completely delineated in the Great Vehicle.
Thus the wise should have faith in them and should accept them.

12. Tue BuppHA'Ss RATIONALE IN SETTING FORTH DIFFERENT TEACHINGS
094
In works such as the Vyakarana,'**
They first offer instruction in the study of the alphabet.
As the Buddha’s establishment of teachings was comparable to this,
He adapted to differing capacities to accept transforming teaching.

095
There were some circumstances where he proclaimed the Dharma
So that others would abandon the many forms of evil.

In some cases he did so to inspire the creation of merit,

And in still other cases he did so to accomplish both priorities.

096

In some cases, he did so to banish these duality-based concepts,
Teaching extreme profundities alarming those of inferior capacity.
Sometimes emptiness and compassion were set forth as supreme
To allow others to gain perfect realization of bodhi."*>
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13. CoNcLUDING DiscussioN oN CULTIVATING THE GREAT VEHICLE
097
Therefore the intelligent person
Should relinquish any hostility toward the Great Vehicle.
One ought to generate a supreme degree of faith and acceptance
For the sake of realizing the unequaled enlightenment.

098

Through believing in and accepting the Great Vehicle

And then practicing the teachings of the Great Vehicle,

One thereby perfects the unsurpassed Path,

While enjoying the many varieties of happiness in the interim.

099
Giving, moral virtue, and patience

Were in large part proclaimed for edification of the householder.
In this Dharma, it is compassion which is supreme.

One prays you will so cultivate it that it becomes your very nature.

146

100

Because of the inequalities existing in the world,

The King’s throne could involve actions incompatible with Dharma.
In order to preserve one’s fine name as well as the Dharma,

Matters could evolve to where leaving the householder’s life is best.
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CHAPTER FIVE

ON RiGgHT PRACTICE FOR MONASTICS

V. CHAPTER 5: ON RigHT PRACTICE FOR MONASTICS
A. Tue First PriORITY: STUDY OF THE MORAL CODES

oo1/ (o1)'¥”

The monastic new in his studies

Respectfully cultivates the restrictive prohibitions.

In the Pratimoksa and the Vinaya,'®

One extensively studies the infractions to establish their meanings."

B. NEext, ELIMINATING THE FIFTY-SEVEN COARSE FAULTS
002/ (02)
Next, one resolves on right effort
And so abandons the coarse faults.
These are fifty-seven in number.
Listen attentively as I explain them.""

003/ (03)

“Anger” (1-krodha)"™' refers to the mind’s manifesting of aversion."
“Enmity” (2-upanaha) involves reifying the faults of others.
Hiding serious offenses is known as “concealment” (3-mraksa)
And includes clinging to wrong while appearing to be good.

004/ (04)

Inflating the impressions of others constitutes “deception” (4-maya).
“Deviousness” (5-sathya) refers to continual crookedness of mind,
“Jealousy” (6-irsya), to distress over the qualities of others,

And “miserliness” (7-matsarya), to the mind’s fear of relinquishing.

005 / (05)
An “absence of sense of shame” (8-ahrtkya) and “absence of dread of
blame” (9-anapatrapya)
Refer to the issue of remorsefulness in relation to self and to others.
“Non-humility” (10-asamnati) is failing to respect others.
“Wrathfulness” (11-samrambha) is a function of being affected by anger.
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006 / (06)
“[Self]-infatuation” (12-mada) refers to taking no account of others."*®
“Negligence” (13-pramada) refers to failing to cultivate good qualities.
“Arrogance” (mana) is of seven types'>*

I shall now briefly describe them.

007/ (07)

If a person initiates discriminations

By which he imputes to himself relative inferiority or equality,

Or, if he assumes superiority where he is only an inferior or equal,
These faults are collectively referred to as: “arrogance” (14-mana).
008/ (07-extra*)

When a relatively inferior person reckons with regard to himself
That he is not comparable to a person actually his equal,

This constitutes [outward] “arrogance in inferiority” (adhamo mana).
It stems from rating oneself as inferior to those one’s equal.’®

009 / (08)

When a relatively inferior person elevates his self-estimation,

Thus claiming equality with a person who is his own superior,
This fault is known as “elevating arrogance” (15-atimana).

It stems from elevating oneself to equality with superior persons.
o010/ (09)

When a relatively inferior person reckons that he himself

Is superior to persons who are actually his own superiors,

This is known as “over-reaching arrogance” (16-mana-atimana).

It is compared to developing a pustule on top of an abscess.

o011/ (10)

As regards the five appropriated aggregates (upadana-skandha),'
They are empty of inherent existence and devoid of any “person.”
When, because of delusion, one imputes existence of “self” therein,
This is known as “self-imputing arrogance” (17-asmi-mana).

o012/ (11ab)

When in fact one has not yet realized the path of the Aryas,

Yet one nonetheless reckons that he has achieved such realizations,
This stems from cultivating a skewed path.

This is known as “overweening arrogance” (18-abhi-mana).

013/ (11cd)

If a person, on account of having committed some evil,

Thereby reckons himself to be superior,

While simultaneously brushing aside the virtues of others,

This is what is known as “perverse arrogance” (19-mithya-mana).
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014/ (12)

[If one thinks], “I am now of no further use,”

Or becomes otherwise able to demote himself,

This, too, is [inward] “arrogance in inferiority” (20-adhamo-mana).
This type takes only oneself as the object occasioning its arising."™”

015/ (13ab)

When, for the sake of seeking beneficial offerings and praise,
One carefully monitors and controls the six sense faculties,
Thus enabling oneself to hide his covetousness-based intentions,
This constitutes a fault known as “hypocrisy” (21-kuhana).

016 / (13cd)

When, for the sake of obtaining beneficial offerings,
One speaks in a manner intended to please someone,
This is a fault which takes worldly dharmas as its object.
This constitutes what is known as “flattery” (22-lapana).

017/ (14ab)

When, for the sake of obtaining something owned by another,
One praises and admires the beauty of such valuables,

This is known as “hinting” (23-naimittikatva).

Because it is able to reveal one’s thoughts to others.

018/ (14¢cd)

When, for the sake of obtaining something one seeks,

One stirs up someone through confrontational criticism,

This is known as “coercion through reproval” (24-naispesikatvam),
It is able to induce submissiveness and cause compliance.™®

019 / (15ab)

When one seeks gains from making gifts

Or else from praising another’s prior meritorious behavior,

This is known as “seeking gains from gains” (25-labhena lipsa labhana).
This is included among the five sorts of wrong livelihoods.

020/ (15¢d)

If a person, taking the faults of others as the focus,

In all manner of ways, repeatedly recites them in his own mind,
This is known as “quiet condemnation” (26-*).

This may involve a mind prone to habitual animosity."
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021/ (16)

“Immobilizing anxiety” (27-staimitya) involves inability to be at peace

Caused by ignorance, by illness,

By [realization of one’s own] inferior and coarse personal qualities,

By experiencing disparaging denunciation, or by [compulsive] indul-
gence in indolent attachments.

022/ (17)

In cases where desire, hatred, or delusion pollute one’s thinking,
This is known as “multifarious thinking” (28-nanatva-samjiia)."®
Where one’s observations don’t accord with present circumstances,
This is known as “non-reflectiveness” (29-amanaskara).

023/ (18)

When one is lazy as regards matters requiring propriety,

This is known as “disrespectfulness” (30-%).

When one has no thoughts of veneration toward his own gurus,
This is known as “irreverence” (31-¥).1!

024/ (19)

Where generated by dominant thoughts of desire,

And focused outwardly, [the fault] is called “attachment” (32-gardha).
Where generated by dominant thoughts of firmly-rooted desire,
When most severe, it is “pervasive attachment” (33-pari-gardha).

025/ (20)

When one’s own wealth generates and increases desire [for more]
And involves an insatiable mind, this is termed “avarice” (34-lobha).
When one craves and becomes attached to the possessions of others,
This is known as “inordinate avarice” (35-visamo lobha).

026/ (21)

When, toward a woman beyond the bounds of propriety,

One seeks to consummate Dharma-contravening desires

And [facilitates it by] feigning virtues, though devoid of virtues,
This is what we term “evil lust” (36-papecchata).

027/ (22)

If, abandoning satiability, one constantly indulges covetousness,
This is known as “extreme desire” (37-mahecchata).

When one prays others will become aware of one’s qualities,
This is known as “desire for recognition” (38-icchepsuta).
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028/ (23)

When one is unable to be at peace with experiencing suffering,
This is known as “non-forbearance” (39-aksanti).

When, as regards right conduct serving gurus or the venerable,
One deviates in one’s actions, this is “impropriety” (40-anacara).

029/ (24)

When, reacting to well-phrased Dharma-concordant teaching,

One becomes slighting and arrogant, this is “refractoriness to instruc-
tion” (41-daurvacasya).

When one cherishes a fondly clinging attachment for relatives

And thinks about them obsessively, this is “kinship ideation”
(42-jaati-sambandho-vitarka).

030/ (25)

When, on account of a desire to reside in another location,

One ponders how that would be, this is “region-related ideation”
(43-janapada-vitarka).

When one doesn’t entertain any thoughts apprehensive of death,

This is known as “immortality ideation” (44-amara-vitarka).

031/ (26)

When, based on the possession of actual meritorious qualities,

One prays that others will revere him,

This strain of thought which takes others’ recognition as the object

Is known as “recognition-dependent ideation” (45-anu-vijiiapti-sam-
yukto-vitarka).

032/ (27)

When, because of thoughts devoted to love and disdain,
One ruminates on self-benefit and harm to others,

Taking as the objective condition “self” and “others,”

This is what we term “harmful ideation” (46-vihimsa-vitarka).

033/ (28)

Where the mind is sullied through troubling over recollections

But there is no justification for it, this is known as “uneasiness”
(47-arati).

When physical vitality seems sunken away, this is “exhaustion”
(48-tandra).

Proceeding only with slowness is known as “indolence” (49-alasya).
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034/(29)

When, on account of coursing in dominant deluded thought,

One adopts skewed physical mannerisms [such as scowling], this is
“distorted physical expression” (50-vijrmbhika).

When, as a function of a disorderly approach to physical discipline,
one fails to regulate eating,

This is known as “food intoxication” (51-bhakta-sammada).

035/ (30)

When body and mind manifest extreme weariness and weakness,
This is known as “mental depression” (52-ceto-linatvam).

When one craves the five sense objects,

This is known as “desire” (53-kama-chanda).%?

036/ (31)

When one contemplates inflicting harm on another,

This may arise from nine different causes and conditions
Linked to concern over misfortune in any of the three times.'®
This is known as “ill-will” (54-vyapada).'*

037/(32)

When, on account of the body and mind seeming weighed down,

One is unable to undertake any endeavors, this is “lethargy”
(55a-styana).'®>

When mental clarity becomes murky, this is “drowsiness”
(55b-middha).

When body and mind are stirred up, this is “excitedness”
(56a-auddhatya).'®®

038/(33)

On account of evil deeds, one generates “regretfulness” (56b-kaukrtya),

So-named on account of anguish over what will come later.

When with respect to the Three Jewels and the four truths,

One experiences hesitancy, this is known as “doubtfulness”
(57-vicikitsa).e”

039/(34)

If one is a monastic bodhisattva,

He must abandon such coarse factors as these.

If one is able to avoid these evils,

Having counteracted them, meritorious qualities then easily arise.
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C. AppitioNaL Practices: THE PERFECTIONS, COMPASSION, AND RELATED DHARMAS
040/ (35)
All of the meritorious qualities described herein
Are such as the bodhisattva should cultivate.
Specifically, they are giving, moral virtue, and patience,
Vigor, meditative discipline, wisdom, compassion, and the rest.

1. Tue PerFECTIONS AND COMPASSION
041/ (36)
“Giving” is the relinquishing of one’s own possessions.
“Moral virtue” involves promoting the benefit of others.
“Patience” is liberating oneself from hatefulness.
“Vigor” is the focused cultivation of goodness.

042/ (37)

“Meditative discipline” involves bringing the mind to stillness.
“Wisdom” is the comprehension of the genuine meaning.

When the nature of one’s relationship to all beings

Is a singular flavor of concern for their benefit, this is “compassion.”

043/ (38)

“Giving” generates wealth and “moral virtue” brings happiness.
“Patience” brings beauty and “vigor” generates flaming intensity.
“Meditation” brings stillness and “wisdom” generates liberation.
“Compassion” produces every type of benefit.

044/ (39)

These seven dharmas, if perfected,

Collectively bring about realization of the ultimate,
The realm of inconceivable wisdom,

And cause one to reach the Bhagavan’s position.!®

2. ON tHE TEN BopHIisATTVA GROUNDS
045/ (40)
Just as in the Small Vehicle
Wherein one speaks of the stations of the Sravaka disciples,
So, too, it is in the Great Vehicle
Wherein the “ten grounds” of the Bodhisattvas are described.

a. Tue FirsT GRoUND: THE GROUND OF JOYFULNESS
046/ (41)
The first of the grounds is known as “the ground of joyfulness.”*®
In it, one experiences rare joy
Arising due to the utter destruction of the three fetters
And due to being born into the family of the Buddhas.
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047/ (42-1%)

On account of the karmic rewards specific to this ground,
Cultivation of the perfection of giving manifests as foremost.
In the worlds of a hundred buddhas,

One becomes unshakable and gains sovereign independence."”

048/ (42-2%)

Reigning over Jambudvipa and the other continents,
One becomes a wheel-turning universal monarch
Who constantly sets turning in the world

His precious wheel and the wheel of the Dharma.

b. Tue SEconp GrRoUND: THE GROUND OF NON-DEFILEMENT
049 /(43)
The second is named “the ground of stainlessness.”'”!
In it, the karma of the body, mouth, and mind,
In all of its ten different types, becomes entirely pure.'”
One becomes, by one’s very nature, sovereignly independent.

050 / (44-1%)

On account of the karmic rewards specific to this ground,
Cultivation of the perfection of moral virtue manifests as foremost.
In the worlds of a thousand buddhas,

One becomes unshakable and gains sovereign independence.

051/ (44-2%)

[One may manifest] as a rishi or as Sakra Devanam Indra,
With the ability to rid oneself of the desires of the gods.

One becomes such as the heavenly demons and non-Buddhists
Are all entirely unable to move.

c. Tue Tairp GRouND: THE GROUND OF ILLUMINATION
052/ (45)
The third is named “the ground of illumination”
Where one generates the brilliant light of quiescent wisdom.'”?
Through meditative absorption and spiritual powers,
One destroys the delusions associated with desire and hatred.

053 / (46-1%)

On account of the karmic rewards specific to this ground,
Cultivation of the perfection of patience manifests as foremost.
In the worlds of a myriad buddhas,

One becomes unshakable and gains sovereign independence.
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054 / (46-2%)

One may manifest as the emperor of the Yama Heaven,
Destroying the habitual inclination to view the body [as self].
As for the attachments of all teachers of error-ridden traditions,
One is able to refute them and able to set forth correct teachings.

d. Tue Fourta GrRouND: THE GROUND OF FLAMING INTELLIGENCE
055 / (47-1%)
The fourth is named “the ground of flaming [intelligence].”*”*
In it, the flaming light of the fire of wisdom is generated.
On account of the karmic rewards specific to this ground,
Cultivation of the perfection of vigor manifests as foremost.
056 / (47-2%)
One devotes much cultivation to the components of the Path'”®
For the sake of destroying delusions and generating the Path.
One becomes lord over the Tusita Heaven
And does away with views and austerities of non-Buddhists.
057/ (48%)
Through gaining sovereign independence in the ability to be born
Throughout the buddhalands of the ten directions,
One comes and goes without obstruction.
The remaining ideas accord with those noted on previous grounds.

e. Tue FirrH GrouND: THE GROUND OF BEING DirricurT TO OVERCOME
058/ (49)
The fifth is “the ground of being difficult to overcome.”*”
Neither demons nor Two-Vehicles advocates can reach it.
As for the extremely subtle meaning of the truths of the Aryas,
It is generated through realized perception.

059/ (50)

On account of the karmic rewards specific to this ground,
Cultivation of the perfection of meditation manifests as foremost.
One becomes the lord of the Creation of Bliss Heaven

And turns Two-Vehicles practitioners toward the Great Vehicle.

f.  Tue SixtH GROUND: THE GROUND OF DIRECT FACING
060/ (51)
The sixth is called “the ground of direct facing”
Because it faces directly toward the Dharma of the Buddha."””
Through repeated coursing in meditative absorption and wisdom,
One gains complete realization of cessation.



174

Arya Nagarjuna’s Strand of Jewels

5-061/ (52)

DRk SR S FEE B

fb A B £ K REH 0 FLAR

5-062/ (53)
¥t AT ImAT HUH 4
TSR LA LK
5-063 / (54-1%)
AT bk iy SR 41 777 {8 R B i
BARFETREE— X
5-064 / (54-2%)
VIE 77 (8 2 7S B A TG T
T =t An N — M
5-065 / (55%)
AN A tH
ooy RS DS
5-066 / (56-1%)
[A] b SR R R T
i 3 A 2 -5 AR
5-067 / (56-2*)
TAREGEA KT E A — X
BB AT —F TG 2]

5-061/ (52)
AT b SRR BT 5 3 i
fi Ak B E R BE B BAR
5-062/ (53)
HLRIEATET B
Jix H R A I A K I
5-063 / (54-1%)
AT skt s SR 7 {5 R SR AT
AR EREES — 5
5-064 / (54-2")
Wﬁ@% Afiﬁﬁ
Ji =t A Ry o —
5-065 / (55%)
BB B A B
f oy I HE AR S DR
5-066 / (56-1%)
AT b b SRR 2 35 i
B 3l 6 v 5 E A
5-067 / (56-2*)
TIREA N A
{RABEIRF AT A o ]

i Ay




Chapter 5: On Right Practice for Monastics 175

061/ (52)

On account of the karmic rewards specific to this ground,
Cultivation of the perfection of prajia manifests as foremost.
One abides in the “Free Control of Others” Emanations” Heaven
And is able to teach both the genuine and mundane truths.

g. THE SEVENTH GROUND: THE GROUND OF BEING FAR-REACHING
062/ (53)
The seventh is “the ground of being far-reaching”
Wherein one travels far, repeatedly, and continuously."”®
Within it, one realizes in every single thought-moment
The unproduced and the undestroyed.
063 / (54-1%)
On account of the karmic rewards specific to this ground,
The perfections of knowledges and expedients become foremost.
One becomes the king of the Great Brahma Heaven
And becomes able to penetratingly understand the ultimate truth.
064 / (54-2%)
One realizes both expedient and superior forms of wisdom.
The six perfections arise ceaselessly.
As regards the Three Vehicles and mundane aspects of the world,
One manifests as the most supreme of all teachers.

h. THE EicHTH GROUND: THE KUMARA GROUND, THE GROUND OF IMMOVABILITY
065 / (55*)
On “the ground of virgin youth,” one abides in “immovability”
Through never emerging from contemplation of [ultimate] truth.
The absence of discriminations herein is inconceivable
And is a state beyond the realm of body, mouth, and mind."”
066 / (56-1%)
On account of the karmic rewards specific to this ground,
Cultivation of the perfection of vows manifests as foremost.
One exceeds lords of Immeasurable Light and Brahma Heavens
And equals those in the purelands in one’s enjoyment of sovereign
independence.
067/ (56-2%)
This is such as practitioners of the Two Vehicles do not reach.
Ultimate truth and worldly truth are of a single meaning,.
Through complete cultivation in both movement and stillness,
One carries on ceaselessly with the two types of benefit."™
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i. Tae NinTH GROUND: THE GROUND OF FINE INTELLIGENCE
068/ (57)
The ninth is known as “the ground of fine intelligence.”™
It is the position of the crown prince of Dharma.
Herein, one’s wisdom becomes the most supreme

Through penetrating realization of the four types of eloquence.'®

069/ (58)

On account of the karmic rewards specific to this ground,
Cultivation of the powers perfection always manifests as foremost.
One becomes king of Immeasurable Purity and Brahma Heavens

And is unequaled in the four responses to challenging questions.'®®

j.  THE TENTH GROUND: THE GROUND OF THE DHARMA CLOUD

070/ (59)

The tenth is called “the ground of the Dharma cloud.”***

One is able to let fall the rain of right Dharma.

The waters of Buddha’s light pour down on him

And he then assumes the position of one anointed on the crown by
the Buddhas.

071/ (60a)

On account of the karmic rewards specific to this ground,

The perfection of knowledges constantly manifests as foremost.
One becomes king of the Pure Dwelling and Brahma heavens
As well as king of the Heaven of Great Sovereign Independence.

072/ (60b)

One’s realm of wisdom realization becomes inconceivable,
[Equaling] the secret treasury of the Buddhas” [wisdom].
One gains completely perfected sovereign independence
And then is born into the penultimate position.

3. Tue GrounD oF BuppHAHOOD
073/ (61)
The grounds of a bodhisattva such as set forth herein
Are of these ten types I have just now explained.
The ground of buddhahood is distinctly different from them.
In it, one perfects supreme qualities beyond measure.

074/ (62)

This ground is only briefly described herein

As corresponding in attributes to the ten powers and so forth.
In the case of each and every one of these powers,

Its range is as immeasurable as empty space itself.
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075/(63)

One is able in this manner to attempt a description

Of the countless meritorious qualities of a buddha.

They compare in boundlessness to the ten directions of space,
Including all of the earth, water, fire, and wind therein.

076/ (64)

The incalculably many meritorious qualities of buddhas
Are difficult for others even to believe in.

If one fails to perceive the nature of these causes,

It remains difficult to fathom [such an immeasurable] effect as this.

4. TweNTY VERSES TO GENERATE THE CAUSES AND RESULT OF BuDDHAHOOD
077/ (65)
For the sake of generating these causes as well as their effects,
In the direct presence of a caitya dedicated to the Buddhas,
Three times each day and three times each night,

I pray that one will recite these following twenty verses:'*>

078/ (66)

Before the Buddhas, the Dharma, and the Sangha,
And also before all Bodhisattvas,

I bow down in reverence and take refuge in them,

Expressing reverence as well to all others worthy of veneration.

079/ (67)

I hereby abandon every form of evil

And gather in and assimilate every form of goodness.

All of the goodness practiced by beings—

I rejoice in it all, while according with it in my own actions.

080/ (68)
I bow down my head in reverence to the Buddhas,

And, palms together, urge and beseech them to abide among us.

I pray that they shall set in motion the wheel of Dharma,

Even to the very end of all births and deaths throughout the future.

081/ (69)

Whatsoever merit accrues to me from these practices,
Including that already created as well as that not yet created—
Through the power of this, I pray that beings

Shall all generate the mind resolved on realizing bodhi.
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082/ (70)

May they overstep the difficulties arising from any obstructions,
Entirely perfect the undefiled faculties,

And accord completely with pure livelihood.

I pray they shall enjoy sovereign independence in their endeavors.
083/ (71)

May they be able to obtain all things without limit,

Just as if they held in their hands a wish-fulfilling jewel.

May this continue endlessly, even to the exhaustion of future time.
I pray that beings will enjoy just such circumstances as these.

084/ (72)

I pray that all women

Will be able to achieve rebirth as the most supreme men'*

And will constantly forever after

Be able to gain perfect fulfillment in the clarities and bases.’*”
085/(73)

May beings gain superior stature, countenance, stateliness,

And fine physical features others find pleasing to behold.

Free of sickness, strong, able to carry out endeavors,

And enjoying long lives—I pray their circumstances may be just so.
086/ (74)

May they become liberated from all forms of suffering and fear,
At all points along the way take the Refuges in the Three Jewels,
And find the expedients and fine skillful means

Within the Buddha’s Dharma to be for them great wealth.'®®

087/ (75)

Kindness, compassion, sympathetic joy, and pure equanimity—
May they constantly abide in these four abodes of Brahma.
Through cultivating giving, moral virtue, patience, vigor,
Meditation, and wisdom, may they thereby be gracefully adorned.
088/ (76)

Becoming perfectly complete in cultivation of merit and wisdom,
Producing the illumination radiating from major and minor marks,
I pray that, through inconceivable and immeasurable conduct,
They will course unhindered through the ten grounds.

089/ (77)

Whatever else might correspond to these meritorious qualities,
May there also be adornment with those other such qualities

As well as liberation from all karmic transgressions.

I pray I shall embody cherishing concern for the welfare of beings.
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090/ (78)

May I completely perfect all forms of goodness

And whatever might conduce to the happiness of beings,
Becoming able to eliminate their manifold sufferings.

I pray I shall always act in this way.

091/ (79)

Should they become afflicted with fear

At any time or place,

Through merely calling to mind my name,

May they straightaway gain liberation from all sufferings.
092/ (80)

Whether extending respectful trust to me or even hating me,
If they but behold me or merely bear me in mind,

Even to the point that they only hear my name,

May they thus be bound for certain success [on the path to] bodhi.’®

093/ (81)

I pray that I will be able to gain the five superknowledges

And that they will constantly follow me in every succeeding life.
I pray that I will always be able to cause the development

Of goodness in beings while bringing them happiness as well.

190

094/ (82)

Should they be about to engage in evil deeds

Within any of the worlds,

I pray I will be everywhere able to halt their evil endeavors

And then influence them in a principled way to cultivate goodness.
095/ (83)

Just as they utilize the earth, water, fire, and wind,

The wild herbs, and the forest trees,

So too, in whatever way they wish to put me to use,

I pray I will naturally be able to endure and accept it.

096/ (84ab)

I pray I will be cherished by them

To the same degree that they feel concern for their own lives.

I pray I will maintain a mindful concern for the welfare of beings
Ten thousand times greater than my cherishing of self.

097/ (84cd)

I pray that whatever evil they have done

Will have its fruit of retribution ripen in me

And that this goodness which I practice

Will have its fruit of retribution ripen in them.
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098/ (85)

Should there remain even one person who hasn’t gained liberation
And who, abiding in existence, courses on in the paths of rebirth,

I pray I shall continue to abide therein for their benefit,

Refraining from opting for bodhi before they have reached it.

5. Tue MEr1T oF SucH CULTIVATION IS INCALCULABLE
099/ (86)
Where one is able to cultivate in this manner,
If the merit generated by it could have a physical substance,
Even a Ganges’ sands number of worlds,
Would be inadequate to measure one’s merit.

100/ (87)

The Buddha, the Bhagavan, stated himself

That causal bases such as these are immeasurable.

Just as the realms of beings are immeasurable in their vastness,
So, too, are vows dedicated to providing them benefit.

6. CoNCLUDING INSTRUCTIONS
101/ (88)
This Dharma which I have only briefly described
Is able to bring about the welfare of both self and others.
I pray your cherishing of this Dharma
Will be as great as your fond concern for your very own person.

102/ (89)

If a person loves this Dharma,

In truth, this is the same as cherishing his own person.
This object of one’s affection should be allowed to flourish.
Such flourishing is perfected by resort to Dharma itself."”!

103 / (90)

Therefore serve the Dharma as attentively as you serve yourself.
Serve the practice as attentively as you serve the Dharma.

As you serve the practice, so too serve wisdom.

And, as you serve wisdom, so too should you serve the wise.

104/ (91)

One should accord in purity with he who is wise

And submit to his instructions on what constitutes right principles.
If, due to one’s own evil, one cherishes doubts in such a person,
One would thereby wreak harm upon his very own endeavors.
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105/ (92)

As for these who serve as good spiritual friends,

You should be aware of their general characteristics.

Easily satisfied, kind, compassionate, and morally restrained,
They are well able, by resorting to wisdom, to eliminate any evil.
106/ (93)

Such a good friend should instruct you

And you should know to respectfully accord with this in practice.
By resort to superior inward and outward qualities,

You may certainly succeed in reaching the most supreme station.'”

107/ (94)

Be genuine in your vows and kind in your speech.

Be pleasant in nature while also being unshakable.

See that right is done and disdain deviousness.

I pray that you yourself will be easily instructed.

108/ (95)

As for what has been relinquished, have no regrets about it.
Possess a brilliantly energetic spirit attended by a quiescent mind.
Remain free of either indolence or agitation.

Refraining from hypocrisy and engage harmoniously with others.
109 / (96)

I pray you will be clear and cool like the moon,

Will be brimming with brilliance like the sun,

Will be extremely deep like the great seas,

And will be as solidly abiding as the king of mountains,

110/ (97)

May you abandon all faults,*

May you become gracefully adorned by the manifold qualities,
And may you serve as a resource for the benefit of beings.

I pray you will gain realization of omniscience.

111/ (98)

It is not solely for the sake of the King

That I have explained here such fine Dharma.

As befits these principles, it is for the rest of the people as well.
This has arisen from my wish to serve the welfare of everyone.
112/(99)

Great King. As for this treatise on what is right,

You should study it attentively each and every day

For the sake of causing both yourself and others

To realize the unsurpassed bodhi.
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113 / (100a)

Be supreme in virtue and reverence to those venerable and senior.
Practice patience and remain free of jealousy.

Refrain from miserliness, realize when enough is enough,

And rescue those who have fallen into difficult circumstances.

114 / (100b)

As for those able to practice goodness and those prone to evil,

Draw in and retain the former. Control and subdue the latter.

As for propagating and protecting the right Dharma of the Buddha
And striving to realize bodhi, one must put these into actual practice.

End of A Strand of Jewels
A Discourse Advising the King
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APPENDIX

THE FIFTY-SEVEN FAULTS TO BE ABANDONED
(With Sanskrit Antecedents and Chapter 5 Sloka Numbers)'*

Anger (krodha) - (3)

Enmity (upanaha) - (3)

Concealment (mraksa) - (3)

Deception (maya) - (4)

Deviousness (sathya) - (4)

Jealousy (irsya) - (4)

Miserliness (matsarya) - (4)

Absence of sense of shame (ahrikya) - (5)
Absence of dread of blame (anapatrapya) - (5)

. Non-humility (asamnati) - (5)

. Wrathfulness (samrambha) - (5)

. [Self]-infatuation (mada) - (6)

. Negligence (pramada) - (6)

. [Generic] arrogance (mana) - (7). There are seven types of

1

‘arrogance” of which this is the first.

Elevating arrogance (atimana) - (8)

Over-reaching arrogance (mana-atimana) - (9)

Self-imputing arrogance (asmi-mana) - (10)

Overweening arrogance (abhi-mana) - (11)

Perverse arrogance (mithya-mana) - (11)

Arrogance in inferiority (adhamo mana). This may be further
divided into two subtypes, both of which are found in the
Chinese edition of this text: The “outwardly-directed” subtype
is found in what appears to be an interpolated commentarial
extra verse located between sloka 7 and $loka 8. The “inwardly-
directed” subtype, found in all editions of the text, is contained
in Sloka 12. It seems fairly clear that this “arrogance in
inferiority” is meant to occur only once in Nagarjunas list of 57
faults and so it is that I count it only once herein.

Hypocrisy (kuhana) - (13)

Flattery (lapana) - (13)

Hinting (naimittikatva) - (14)

Coercion through reproval (naispesikatvam) - (14)
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25. Seeking gains from gains (labhena lipsa labhana) - (15)
26. Quiet condemnation (*?)- (15)

27 Immobilizing anxiety (staimitya) - (16)

28. Multifarious thinking (nanatva-samjia) - (17)
29. Non-reflectiveness (amanaskara) - (17)

30. Disrespectfulness (*?)- (18)

31. Irreverence (*?)- (18)

32. Attachment (gardha) - (19)

33. Pervasive attachment (pari-gardha) - (19)

34. Avarice (lobha) - (20)

35. Inordinate avarice (visamo lobha) - (20)

36. Evil lust (papecchata) - (21)

37 Extreme desire (mahecchata) - (22)

38. Desire for recognition (icchepsuta) - (22)

39. Non-forbearance (aksanti) - (23)

40. Impropriety (andcara) - (23)

41. Refractoriness to instruction (daurvacasya) - (24)
42. Kinship ideation (jiiati-sambandho-vitarka) - (24)
43. Region-related ideation (janapada-vitarka) - (25)
44. Immortality ideation (amara-vitarka) - (25)

45. Recognition-dependent ideation (anu-vijiiapti-samyukto-vitarka)

- (26)

46. Harmful ideation (*Conjectural: vihimsa-vitarka) - (277)
47 Uneasiness (arati) - (28)

48. Exhaustion (tandri) - (28)

49. Indolence (alasya) - (28)

50. Distorted physical expression (vijrmbhika) - (29)

51. Food intoxication (bhakta-sammada) - (29)

52. Mental depression (ceto-linatvam) - (30)

Nagarjuna’s list concludes with “the five hindrances” consisting
of seven components. By a convention traceable to the origins of
Buddhism, four of those seven components (styina-middha and
auddhatya-kaukrtya) compose “double-component hindrances.”
Hence, for the purposes of Nagarjunas list, these seven components
are construed as being only five in number.

53. Desire (kama-chanda) - (30)

54. Tll-will (vyapada) - (31)

55. a) Lethargy; b) Drowsiness (styana-middha) - (32)

56. a) Excitedness; b) Regretfulness (auddhatya-kaukrtya) - (33)
57 Doubtfulness (vicikitsa) - (33)
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ENDNOTES

For an extensive discussion of the life of Nagarjuna, see the second
chapter (“Early Indian Madhyamika”) of Richard Robinson’s Early
Madhyamika in India and China. For an extended summary of the vari-
ous Tibetan scriptural bases for assigning Nagarjuna a lifespan of
many hundreds of years, see the first chapter (“Nagarjuna’s Biography
from Tibetan Sources”) of Jeffrey Hopkins’ Buddhist Advice for Living
and Liberation).

The digital edition chosen as the basis of this translation is from
CBETA 2004 which in turn corresponds to Taisho 1656. Taisho records
100-0dd variants from alternate editions of the Chinese text. Most of
those are clearly just scribal errors. Where I find evidence for adopt-
ing an emendation, it is signaled in these notes.

This according to Michael Hahn in Nagarjuna’s Ratnavali, 1982, p. 14.

“Adorned with the perfected qualities” likely refers to repletion in
the two provisions essential for highest bodhi (bodhisambhara, specifi-
cally merit and wisdom), “adornment” with which is emblematically
manifest in the 32 major physical marks and 8o minor physical char-
acteristics unique to the body of a buddha.

“Omniscient Honored One” is a reference to the Buddha.

“True good friend of beings” in the Chinese corresponds to the “sole
friend of all beings” in the Sanskrit (sarvasattvaikabandhavam).

“Vessel of Dharma” is a standard image in Buddhism referring to
whomsoever has developed the capacity to correctly comprehend the
Dharma, realize the fruits of its Path, and then pass the Dharma on to
ensuing generations.

Faith and wisdom are the first two members in a Buddhist standard
list of “five root-faculties” which consist of faith, vigor, mindfulness,
concentration, and wisdom. When fully developed these become
known as the “five powers.”

Regarding “Due to faith, one becomes able to uphold the Dharma™
The most striking feature of this passage is that it states so clearly
what an indispensable role faith plays in one’s ability to take up the
practices essential to realizing the Path. Although, as stated, “of the
two, wisdom is superior,” genuine wisdom will still never arise in the
absence of faith and the path practices flowing forth from it. Hence,
without faith, one will never succeed in “gaining comprehension
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9.

10.

11.

corresponding to reality” and thus one will never succeed in gaining
liberation, period.

Nagarjuna speaks extensively on the crucial role of faith as the pri-
mary essential through which one becomes able to enter the Dharma
of the buddha, most notable early on in his commentary on the Great
Perfection of Wisdom Sutra.

Nagarjuna here makes a startling assertion, the truth of which is
finally undeniable. He claims in essence that perfecting such a seem-
ingly simple skill as consistent restraint in physical, verbal, and men-
tal karma is actually what serves as the basis of genuine wisdom. The
implications of this are ironic and even humorous: The mere ability
to carefully monitor and artfully restrain one’s own body, mouth, and
mind can make one equal or even superior in one’s wisdom to all of
those pandits who exhaust their entire lives in the industrious pur-
suit of refined knowledge and wisdom.

By way of defining the specific meaning of ethical restraints on
body, mouth, and mind, Nagarjuna introduces in the following two
$lokas the ten unwholesome karmic deeds, a standard and often-
encountered formulation common to all schools of Buddhism. They
originate from the Buddha himself. Whereas the five precepts are
commonly referred to as the causes whereby one secures continued
rebirth in the human realm, the ten good karmic deeds are commonly
cited as the causes by which one may ensure rebirth in the heavens.

Although refraining from consumption of intoxicants and pure live-
lihood are contained in principle in the ten good karmic deeds with
the former implicit in abstaining from wrong views and the latter
implicit in the abstention from harming associated with not killing,
not stealing, not committing sexual misconduct, and not lying, still,
they are not listed in so many words. Hence Nagarjuna makes a point
of specifically listing them here.

I suggest here the bracketed emendation involving the addition of
“and patience” because it is present in both the surviving Sanskrit and
Tibetan, because its replacement in this line by the word “cultivation”
is almost certainly a scribal error (hence xiu [{&] should be ren [#]), and
because Nagarjuna elsewhere points to these first three perfections
as constituting the collective bases for generating the “provision” of
merit (this in his commentary on the Great Perfection of Wisdom Sutra).
In addition to being one of the two “provisions” (sambhara) essential
to buddhahood, merit is the primary cause of happiness, the very
topic of the current discussion.

Nagarjuna does not reference the final three perfections (vigor,
meditative discipline, and wisdom) in this sloka because those are
the causes leading to the development of the “provision” of wisdom
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12.

13.

14.

which is more fundamentally a cause of “liberation,” the topic which
will follow immediately upon this discussion of happiness.

As for the reference to the ascetic practice of voluntarily taking on a
life emulating that of particular species of animals, this sort of non-
beneficial asceticism was not uncommon among early Indian non-
Buddhist religious sects. Because such practices were rooted in igno-
rance and bound not to bring about any spiritually liberating result,
they were often criticized in Buddhist commentarial literature.
Having already referred in the previous three $lokas to the pointless-
ness of non-beneficial forms of asceticism, Nagarjuna now describes,
specifically in reference to the form of asceticism which involves
emulating the simple life of a cow, what the likely outcome of such
asceticism would be when examined according to basic and obvious
causality principles. Such asceticism does not in fact lead to some sort
of spiritual awakening attendant upon such voluntary simplicity, but
rather leads in the longer term to just those very sorts of life circum-
stances to which cows themselves fall prey, namely hunger, thirst,
oppressive heat from the baking sun, and repeated deaths as a victim
to beasts of prey, this across the course of many such lifetimes.

One might well ask why Nagarjuna devotes this much space to
discrediting non-beneficial forms of asceticism. It is not unlikely that
such an approach to spiritual practice was widely admired at the
time. It may even have been the case that such practices occupied the
uncritical thought and discourse of the king or kings to whom this
work is nominally addressed. Thus this would just be an instance of
addressing the Dharma teachings to the specific conditions prevail-
ing in the intended audience for Nagarjuna’s work.

The topic of this passage is typical karmic retributions corresponding
to the three negative physical karmas from among the ten unwhole-
some karmic deeds, namely killing, stealing, and sexual misconduct.
It is because physically tormenting others is a common karmic error
closely related to the transgression of killing that Nagarjuna also
brings up that specific topic along with one of its primary negative
karmic retributions. The final line’s “invading another’s domain” is a
euphemistic reference to the sexual misconduct transgression which
here specifically points to an adulterous liaison or to instances of sex-
ually preying on unemancipated persons “under the protection” of
their families.

Were it not for the constraints of space, Nagarjuna might well have
pointed out other negative karmic retributions for these four offenses.
For instance, orthodox Buddhist instruction on causality teaches that
killing may lead not only to an early death, but also to a death which is
particularly painful, violent, and degrading. It teaches that physically
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15.

16.

17.

18.

19.

tormenting others may lead not only to sickness, but also to being
subjected to torment and abuse oneself. It teaches that stealing may
result not just in poverty, but also in being constantly stolen from and
in constantly being mistrusted. It also teaches that sexual misconduct
results not just in a multitude of adversaries but also in having one’s
own subsequent-lifetime intimates inclined toward interpersonal dis-
honesty and sexual involvements with persons outside of the primary
relationship.

“Frivolous speech” as a Buddhist technical term refers not solely
to wasting time by talking about irrelevant and distracting topics.
Rather it refers as well to lewd speech, crude speech, and off-color
jokes as well. Perhaps the most conservative and useful interpretation
of “frivolous speech” might define it as any discourse which does not
directly conduce to advancement on the Path. The four topics of this
$loka are the four negative karmic deeds associated with the mouth
which, together with the three associated with the physical actions,
and the three associated with the mind, make up the ten unwhole-
some karmic deeds.

In these next six slokas, Nagarjuna concludes his discussion of the part
of this first chapter which is devoted most directly to explaining the
causes for happiness, after which he proceeds in the twenty-fifth sloka
to take up his treatment of the causes of liberation.

In this particular passage, Nagarjuna sums up his treatment of the
ten unwholesome karmic deeds and the associated negative karmic
practices by indicating that those are the bases for undergoing all of
the painful karmic retributions just outlined above, noting also that
it is the ten good karmic deeds and their associated positive karmic
practices which constitute the bases of good karma bound to produce
desirable karmic consequences.

Sloka 19c-d and $loka 20a-b, missing from the Chinese, have been
restored from the Sanskrit. They were probably accidentally dropped
at some point along the line either due to scribal error or due to mis-
perceiving the two lines of text as accidentally introduced redundan-
cies in need of excision.

The two-character phrase [#fZ (more commonly #&# or [#iH) is a
somewhat non-standard early Sino-Buddhist translation of the
Sanskrit durgati, “wretched destiny,” a reference to the realms of the
animals, ghosts, and hells.

The referent of “these two dharmas” should be obvious: 1) the avoid-
ance of evil, and 2) the practice of goodness. I point this out only
because there does exist a single Tibetan edition (zhol) which speaks
of “three” instead of “two” in this sloka, explained by Gyel-tsap
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20.

21.

22.

23.

24.

(as reported by Hopkins) as referencing the karmic actions of body,
mouth, and mind. This is clearly not Nagarjuna’s intent, however, for
two of the Tibetan editions, the Ajitamitra commentary, the Sanskrit,
and this very early Chinese edition all speak of “two,” not “three.”

“Four [unfortunate] destinies” refers to the realms of the asuras, ani-
mals, hungry ghosts, and hells. The Sanskrit and Tibetan editions
apparently reference only the standard three “wretched destinies”
(durgati), thus leaving aside as implicit the unfortunate circumstance
of an asura rebirth.

A note on asuras: Asuras exist as a completely separate “demigod” or
“titan” rebirth category among “the six destinies.” They are character-
ized by a fondness for contentiousness and struggle, the previous-
life karmic causes for which include hatefulness, jealousy, and merit
markedly inferior to that of even the lowest levels of gods. They are
often portrayed as locked in a sort of perpetual celestial jihad with
the lower-level gods inhabiting the more subtle strata of the desire

realm.

“Concentrations” refers specifically to the four dhyinas. “Brahma-
vihdras” is another name for the four “immeasurable minds”
(apramana-citta). These consist of kindness, compassion, sympathetic
joy, and even-mindedness.

“Formless absorptions” renders Paramartha’s one character abbre-
viation: “space” (%), here a condensation of a more common 3-char-
acter Chinese rendering of “the four formless absorptions” (VU7 k).
This refers specifically to the four formless-realm stations: “infinite
space,” “infinite consciousness,” “nothing whatsoever,” and “neither

perception nor non-perception.”

"o

“The bliss of Brahma and the others” is a general reference to the
exquisite and long-enduring bliss enjoyed by the form-realm and
formless-realm gods whilst residing in their various celestial abodes.
The skandhas or “aggregates” (form, feeling, perception, karmic for-
mative factors, and consciousness) serve as the very basis upon which
one generates the false notion of a “self” in the first place. Then, how-
ever, the attachment to this false notion of a “self” in turn precipitates
further instances of generation of the aggregates themselves, this
through the mechanism of the twelve-fold causal chain. Thus a fun-
damental delusion about the nature of reality produces an endlessly-
repeated cycle of events involving feeling, craving, grasping and so
forth until we come to birth, aging, and death. When repeated, this
produces rebirth after rebirth.

“Meaning” here translates yi (). It could as easily be rendered as
“reason” (which would point to the rational progressions of analytic
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contemplation culminating in realization of a self’s “emptiness” of
inherent existence). Here, however, it is perhaps more properly under-
stood in terms of its other primary sense in these contexts: “high-
est truth” (3—2%7¥), the Sino-Buddhist rendering of the Sanskrit
paramartha-satya.

25. “Seed” here is a metaphor for “self.” “Sprout” is a metaphor for the
five aggregates and also for the false concept of anything belonging
to a self.

26. The first two feet of this Sloka reiterate the interdependent linkage of
attachment to the aggregates and the habitual and continual genera-
tion of the view clinging to the idea of an inherently existent “self.”

Nagarjuna next sets forth the true import of this fact: The twelve-
fold chain of causation shall remain unbroken so long as we retain
attachment to the view clinging to existence of a self. Based on igno-
rance-based delusion, we shall continue to initiate “karmic actions”
(the second of the causal links) and all of the other links in the causal
chain, the result being that we shall continue to generate “becoming”
(the tenth link), thus precipitating subsequent rebirths. Consequently
our own personal wheel of uncontrolled suffering in cyclic existence
shall continue to cycle on endlessly until we gain deep realizations
on the Path.

27. “The three component phases” of the twelve-fold chain of causes and
conditions are as follows:

The first two (ignorance and karmic action) correlate most directly
to the past.

The next eight (consciousness, name-and-form; the six sense fac-
ulties, contact, feeling, craving, grasping, becoming) correlate most
directly with the present.

The last two (birth and aging-and-death) correlate most directly
with the future.

Nagarjuna notes that, in spite of these “stock” correlations, in fact,
none of these three component phases “may be deemed to be “prior,’
‘intermediary,’ or ‘subsequent’.” This is because, depending on the
manner in which one analyzes the twelve-fold chain, each of the
twelve component “links” may be said to belong to any of the three
periods of time.

The twelve-fold chain of causes and conditions, what Nagarjuna
refers to here as “the wheel of cyclic births and deaths,” serves as
the mechanism by which one rolls on endlessly through births and
deaths on the “wheel” of cyclic existence. It is because this twelve-fold
chain remains unbroken that beings needlessly subject themselves
to uncontrolled alternations between long tours of extreme suffer-
ings and relatively infrequent enjoyments of celestial blisses. The
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28.

29.

“unbroken” nature of this cycle is the subject of Nagarjuna’s analogy
wherein he compares it to the appearance of a continuous “wheel”
manifest by “the twirling of a firebrand.”

The actual workings of the twelve-fold chain of causes and condi-
tions are notimmediately obvious. The Buddha indicated as much and
most who have tried to understand it would agree. In fact, complete
fathoming of its mechanisms would itself finally precipitate libera-
tion from cyclic existence. (After all, this is how a “pratyekabuddha”
becomes enlightened and becomes able to abandon cyclic existence.)
A reasonably complete discussion may be found in Chapter Three of
Vasubandhu's Treatise on the Treasury of Dharmic Analysis (Abhidharma-
kosa-bhasyam).

For the proofs regarding non-production from self, from other, or
from both, and for the proof of the unreality of existence in any of the
three periods of time, see Nagarjuna’s Treatise on the Middle. Nagarjuna
informs us here that once we gain realization of the truth of the claims
made in the first two feet of this sloka, attachment to the existence of
an inherently existent self will be brought to a halt.

The consequence of that would be that karmic actions rooted in
clinging to a self would also be brought to a halt. Finally, there would
then no longer be any possibility of having to undergo additional
negative karmic retributions arising from unenlightened actions,
principally because no more unenlightened causal actions could be
initiated.

It is not the case that there are no longer any karmic actions per-
formed in the drya’s karmic continuum. It is just that those karmic
actions are free of error and thus are not generative of negative kar-
mic retributions. Also, karmic retribution does indeed continue to be
operative. In the case of the drya, he no longer initiates karma which
would produce a negative retribution and, when faced with undergo-
ing negative karmic retributions from previously generated negative
karmic actions, because he is liberated from attachment to a “self,” he
is also liberated from seizing upon negative karmic retributions as
involving “suffering.”

Nagarjuna clarifies here the nature of the ontological “stance” of one
who has gained realization of right view with respect to how worldly
phenomena exist, how they are created, how they are destroyed,
and how they are neither produced nor destroyed. He informs us
that a being who has gained this realization no longer seizes upon
worldly conventional existence as genuinely reflecting ultimate real-
ity. Additionally, even though such a being is entirely cognizant that
all worldly phenomena and all beings possess no valid inherent or
permanent existence, still, he does not seize upon “non-existence” as
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a stance reflecting ultimate reality, either.

30. It should not be surprising that the untutored worldling tends to be
shaken by a sort of fearfulness when informed by the Aryas that the
“self” and the “world” are not ultimately real. This “fear” is perhaps
an analogue of the fear of being robbed and murdered, for it is almost
as if “emptiness” threatens confiscation of the “self” along with all of

its supposed possessions.

Nagarjuna points out that, given that this teaching brings the end
of all suffering, fearfulness is baseless and unreasonable. When he
speaks of “that station in which one has nothing to fear,” he is refer-
ring to nirvana.

31. This sloka and the next are addressed primarily to those who seek the
nirvana realized through the path of arhatship. They already accept
that neither self nor aggregates exist in nirvana. Still, they tend to find
difficulty in accepting the emptiness teachings through which one
may realize nirvana even while abiding in the world. Nagarjuna in
effect asks them, “Since you don't fear the prospect of cessation when
presented as that nirvana which is the culmination of your arhat
path, why do you now fear this teaching explaining all phenomena
as devoid of any intrinsically real existence?”

32. I emend here the Tuisho version of the text (substituting ling [%] for jin
[%]), this in order to correct an obvious scribal error. This graphically-
similar variant is found in three other editions. Additional evidence
for adopting the variant is the intentional parallelism with the struc-
ture of the ensuing $loka.

As Nagarjuna implies in the text, failure to align one’s thoughts,
words, and deeds to the ever-potent dictates of cause-and-effect will
eliminate any possibility of amassing the immense amount of merit
required for buddhahood. Beyond that, such a karmic stance will also
result in the rapid destruction of any merit already created in past
and present lives.

33. As Nagarjuna states in his Treatise on the Provisions Essential for
Enlightenment (Bodhisambhara Sastra), “a full measure of merit” refers
to an amount of merit so massive as to rival the size of Mount Sumeru.
It requires just such an extensive amount of merit linked to just such a
massive amount of wisdom to be able to succeed in gaining buddha-
hood.

“Good destinies” here is intended to refer to the precise opposite of
the “wretched destinies” referred to in the previous sloka. In concrete
terms, this is a reference to rebirth among humans and gods.

34. “Tantamount to gaining liberation” simply means that, by abiding in
wisdom constantly cognizant of “wrong view” and “right view” (as
defined in the previous two slokas), one’s practice will remain correct
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and will eventually lead to liberation. Additionally, one will also gain
liberation even now from struggling with dual concepts obsessing on
“existence” versus “non-existence,” and so forth. Of course cause-and-
effect as the ever-present basis of karmic law will certainly always
remain in force, but because one’s causal actions guided by wisdom
naturally accord with it, then the quality of future effects is already
assured.

35. This $loka is anchored in what we term “conventional” or “relative”
truth. Although at the level of ultimate truth, “causation” can be
refuted as an ultimately-existent process, at the level of conventional
truth, interdependent causation is entirely obvious and defensible.
Given the tendency of Buddhist dialectics to point out that “empti-
ness” of inherent existence is the basic state of affairs for all phenom-
ena, it would be easy for the incautious Dharma student to fall into a
view clinging to the idea that all phenomena are “non-existent.”

Nagarjuna counters this potential problem by pointing out that one
need only examine the causal bases for the conventional existence of
any phenomenon and then note that the arising of any phenomenon
is the product of the temporary conjunction of multiple causes and
conditions. One is forced to admit then that, on the level of relative
truth, there is indeed a temporary conventional existence to phe-
nomena. This serves to effectively antidote the tendency to fall into
a nihilistic view asserting conventionally-existent phenomena to be
utterly “non-existent.”

The next line points out that, in order to abandon attachment to
asserting any phenomenon’s supposed real existence, one need only
look more closely at the process of destruction of any such phenom-
enon. One quickly recognizes that any given phenomenon’s existence
could only have been recognized as valid in the first place on the
basis of a merely temporary conjunction of impermanent causes and
conditions. Once even one of these causes or conditions deteriorates,
then the given phenomenon’s destruction ensues. Hence “existence”
collapses as well. When contemplating this, one will successfully
antidote any tendency to fall into asserting phenomena as genuinely

“existent.”

36. Nagarjuna refutes these theories of causation in his Shdastra on the
Middle. He also discusses and explains there the concepts brought up
in the next few slokas.

37. This and the previous $loka illustrate the unreality of concepts which
are polar or otherwise interdependent. “Long” as a designation has
no meaning in the absence “short.” So, too, in the case of a “lantern”
which gains meaning as a designation only in dependence on its abil-
ity to generate illumination. Take for example the case of a candle
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lantern. Unless there is actually a flame burning inside of it, referring
to it as a “lantern” is really only a provisional sort of designation not
actually reflecting any presently real circumstance.

38. Although, in terms of ultimate truth, phenomena have no objective
inherent existence of their own, still, at the level of conventional or
relative truth: 1) There actually is a process of serial production of
phenomena; 2) There actually is a coincidence of events whereby tem-
porary causes and conditions come together to produce any given
phenomenon; and 3) There actually is a meaningful basis for apply-
ing interdependent and polarity-based designations to merely con-
ventionally-existent phenomena. Given this merely provisional level
of reality, one has to admit that, at least on the level of relative truth,
it would be absurd to claim that such phenomena have no valid con-
ventional existence. This is the point of the first two feet of this sloka.

Still, in the absence of this sort of analytic understanding of the
nature of conventional existence, one may maintain in the manner
of the foolish common person the unquestioning assumption that
things exist as real entities in and of themselves. Nagarjuna makes it
clear here that this sort of unquestioning assumption is the product of
a mind which makes erroneous imputations based on delusion. This
is the point of the final two feet of this sloka.

39. Adopting here the variant found in four other editions apparently
originating in a scribal error involving graphically-similar characters,
this by substituting % for Taisho’s . In truth, even the apparently
erroneous version may be construed with equally good sense.

40. In these next five slokas, Nagarjuna uses one of a standard set of ten
“emptiness” similes to illustrate the absence of inherent existence in
the world, the self, the aggregates, and all dharmas. The other nine
similes (which he discusses at length in his commentary on the Great
Perfection of Wisdom Sutra) are: like a magically-conjured illusion, like
the moon reflected in water, like empty space, like an echo, like the
city of the gandharvas, like a dream, like a shadow, like an image in
a mirror, and like a supernatural transformation. The meaning of the
analogy in the five $lokas is so profoundly presented in the context
of Nagarjuna’s ongoing argument that, when meditated upon, it may
serve as the cause for a profound awakening.

41. The import of the first two feet of the sloka: When one “seizes on non-
existence,” i.e. “annihilationism,” this typically entails a denial that
death is anything other than a complete departure from any sort
of existence. Hence there is a tendency then to discount the reality
of multiple lifetimes, cause-and-effect, and karmic retribution for
present-life physical, verbal, and mental actions. The result: one may
engender disastrous karmic consequences, the worst-case scenario
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being rebirth in the “three wretched destinies” (durgati) correspond-
ing to the realms of the animals, pretas (“hungry ghosts,” etc.), and
hells.

The import of the second two feet of the $loka: This refers to the oppo-
site wrong view known as “eternalism.” When one believes strongly
in the true “existence” of the world and the beings in it, one is far
more prone to take seriously teachings on multiple lifetimes, cause-
and-effect, and karmic retribution for present-life actions. The result:
One is more likely to avoid negative actions, engage in good ones, and
produce a bright and fortunate future karmic scenario. Unfortunately,
this conviction tends to be overcome by the force of delusion-gener-
ated afflictions and unskillful karma in later lives. That in turn pre-
cipitates another fall, and so the endless transit between the heavens
and the hells continues on unabated, even in this seemingly “positive”
case referenced in the second foot of the $loka.

The import of the last half of the sloka: When one finally fathoms
the nature of ultimate reality, one is able to dispense with attachment
to either pole of the “non-existence versus existence” duality. The
result: One becomes free of all attachments, understands all things,
and gains the liberation which, through ongoing direct perception
of the emptiness of all phenomena, naturally compels one to refrain
from karmic error. Hence one becomes freed from endless uncon-
trolled coursing in cyclic existence involving brief sojourns to the
heavens followed by long tours of duty in the lower realms.

42. This sloka and the next two constitute Nagarjuna’s response to the
charge that refusing to validate views asserting ultimacy of either
“existence” or “non-existence” somehow reflects an implicit fall into a
nihilistic attachment as one’s default metaphysical stance. Nagarjuna
points out here that such nihilism indictments are absurd.

Why does Nagarjuna hold that such nihilism indictments are
absurd? It is because of the inherent duality involved in “non-exis-
tence-attachment” versus “existence-attachment.” Hence any such
supposed “fall” should be equally likely to “land” in either pole of
the duality-based concept. Consequently “disapproval” of subscrib-
ing to either attachment might just as easily involve instead a fall into
realism, i.e. into that stance which validates the ultimate reality of
“existence.” Conclusion: The charge that “Not being fond of attach-
ments to either ‘existence’ or ‘non-existence” is somehow nihilistic
therefore falls on its face as an inherently absurd assertion.

43. This $loka is essentially a reiteration of Nagarjuna’s refutation of the
charge of “implicit nihilism” leveled against his validating disap-
proval of both existence and non-existence attachments. He once
again turns the challenger’s argument back on itself, this by using
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the force of its absurd implications.

44. Nagarjuna once again refutes the challenger’s claim that Buddhists fall
into implicit nihilism (referred to here as “validating non-existence”),
doing so by pointing again to the absurd and opposite implications
of any such accusation (namely, that it would be just as reasonable to
assert this entails falling into realism, here referred to as “validating
existence”). But Nagarjuna goes an extra step here in the first half of
this $loka, laying forth a statement describing the basis for refraining
from approving the ultimacy of either nihilist or realist positions:

Nagarjuna explains that, on account of reliance on bodhi, the tran-
scendent perspective involving awakening to the nature of ultimate
reality, Buddhists therefore do not assert any ultimate reality in any
particular verbal formulations, any particular physical actions, or any
particular configurations of thought, this because any such assertions
would entail falling into erroneous views not genuinely reflective of
ultimate reality.

45. Nagarjuna points out in this $loka that Buddhist doctrine is unique
in escaping entrapment in the “non-existence versus existence” dual-
ity. This could be a point targeted specifically at the King who may
well have been “lobbied” by proponents of the non-Buddhist schools
mentioned in the $loka. Beyond this, the $loka is directing its assertion
of the uniquely transcendent nature of Buddhist doctrine to all who
would read this treatise-like “Advice for the King” in the future.

46. Nagarjuna discusses the unreality of the three periods of time in
Chapters Two and Nineteen of his Treatise on the Middle.

47. The last two feet of Sloka 64 and the first two feet of sloka 65, lost in the
Chinese, have been restored here from the extant Sanskrit.

48. Nagarjuna discusses the unreality of the three marks of produc-
tion, abiding, and destruction in Chapter Seven of his Treatise on the
Middle.

49. A ksana equals one ninetieth of a finger-snap, this by a common tra-
ditional definition. The Chinese text sometimes transliterates the
term as chana (RJF), in which case I reconstruct the Sanskrit. More
commonly, it uses another common Chinese rendering for the term,
namely nian (%), which I render as “instant.”

50. The point here: Since we can't even validly establish the inherent

“existence” of any dharma in the first place, what’s the point in talk-
ing about the means by which it might be rendered “non-existent”?

51. Asshall be noted, the Buddha’s silence was not an issue of being some-
how “stumped” by the question, but was rather one of the question
itself being based on the false premise of the supposed “existence”
of dharmas which cannot be established as possessing any inherent
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valid existence. Of course there is the additional factor of the ques-
tioner himself being utterly incapable of understanding a response
rooted in highest truth. So too with the other thirteen among the
fourteen questions upon which the Buddha offered only silence in
response.

52. “Those with no capacity to comprehend it” is my less-than-literal ren-
dering of the semi-technical concept: “Those who are not ‘receptacles’
[fit for retaining the Dharma].”

53. Through a “forced” approach to translating the last half of this sloka,
one might consider rendering it thus: “Through reliance on this, one
remains free of inverted views regarding ‘unity’ versus ‘separation’
and ‘existence’ versus ‘non-existence, those two types of attach-
ments.” Because this would involve allowing a syntax violation, an
unexpected turn in the argument, and a barely justifiable elevation of
the “unity-versus-separation” duality to a prominence equal with the

“existence-versus-non-existence” duality, I'm passing on that trans-
lation option. The effect on the argument flow would be nil in any
case.

54. “Merit” versus “non-merit,” though interdependent duality-based
concepts, are certainly valid and essential concerns bearing strongly
on a host of crucial issues associated with the Path. Still, they do not,
in and of themselves, bear such a strong correlation with the wisdom
upon which liberation is based. The most profound teachings focus
much more strongly on the destruction of delusion through the devel-
opment of transcendent wisdom. Hence the issue of merit versus non-
merit is set aside when focusing on explanation of higher tenets.

55. The point in refraining from laying out the most profound teach-
ings for beings attached to superficial appearances is that they
will be unable to accept them without extensive prior preparation.
Consequently they are prone to slander higher tenets and the teach-
ers who set them forth, thus generating seriously negative karmic
obstacles for themselves. Given that this is such an important issue
for the bodhisattva, Nagarjuna devotes considerable space to laying
forth skillful stratagems for teaching people with such widely vary-
ing levels of understanding later on in this treatise.

56. Nagarjuna discusses the six elements at length in Chapter Five of his
Treatise on the Middle.

57. Nagarjuna discusses the “fire and fuel” analogy in Chapter Ten of his
Treatise on the Middle.

58. “Manifestation of predominance” refers to the common circumstance
wherein a single “elemental phase” is so dominant that its presence
obscures the potential manifestation of the other three. Take for
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59

60.

61.

62.

instance many naturally occurring compounds where, when frozen,
the solidity of the “earth element” dominates, when melted, the cohe-
sion of the “water element” dominates, when brought to a vaporizing
boil, the “wind element” may manifest dominance in a “blast” of hot
gas, and when ignited, combustion manifests dominance of the “fire
element.”

Although not listed in so many words, here as in Nagarjuna’s other
writings, a listing of the primary components of a common standard
list such as the “eighteen sense realms” or “twelve-fold causal chain”
is usually a cue to the reader to infer that the rest of the list is implic-
itly intended.

The references in these $lokas to the “demolition,” “destruction,” “burn-
ing up,” and “bringing to an utter end” of all worldly phenomena
refer to the ability of wisdom to see through to the complete absence
of inherent existence of such phenomena. There is no intent to claim
that such phenomena have no conventionally valid existence on the
level of conventional truth. Rather these statements are all made with
reference to the reality revealed at the level of ultimate truth.

Again, the mentioning of the first members of a list usually infers the
intention to include the remaining members of the list as well, hence
my translation’s bracketed “et cetera.” Nagarjuna’s intention here is to
refer to sense experience at any of the six sense gates (eye, ear, nose,
tongue, body, intellectual mind faculty), hence, when “spelled out,” it
would read: “As for statements based on knowing via seeing, hearing,
smelling, tasting, touching, or intellectually perceiving...”.

This is a reference to four of various questions deliberately “set aside”
and not answered by the Buddha. Standard enumerations vary
between ten and fourteen and, in the lists of fourteen, the entities
about which they are asked vary somewhat, though the underlying
questions remain largely the same. Various reasons are offered in the
literature for the Buddha’s declining to answer. Some obvious prob-
lems with the questions are as follows:

1) The questions themselves are all entirely framed in the language
of delusion, thus requiring an answer equally framed in delusion.
(This is the very issue referenced by the first line of Nagarjuna’s loka:

“Where all dharmas at issue universally fail to accord [with real-
ity]...”)

For the purpose of illustration, here are a few reductio ad absurdum
examples of this sort of question: “What color is turtle fur?”; “What
does the child of a eunuch and a barren woman look like?”; “How do
you make ghee from milk obtained by tugging on a bull’s horn?”

2) Only aryas (those who cognize emptiness directly) could genu-
inely understand the ultimate truth of these matters in any case;
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64.
65.
66.

3) Obsession with such questions leads away from liberation, not
toward it.

4) The nature of any attempt at an answer would necessarily vary,
depending on whether the frame of reference was ultimate truth or
conventional truth. This fact alone would make a “definitive” answer
impossible.

The ensuing discussion makes it clear that other issues from among
the fourteen are inferred. Hence the translation includes the brack-
eted phrase: “et cetera.”

That list of fourteen questions finds variant iterations in the canon-
ical literature regarding whether the entity at issue is “the world” or

“the world and the self” (in 1-8), whether the entity at issue is “The
Tathagata” or “the soul” (in 9-12), and whether the entities at issue
are “the vital principle and the body” or “the soul and the body” (in
13-14). Another common version makes 5-8 a question dealing with
the boundedness or unboundedness of the number of beings. That is
one of the topics directly addressed in this passage. The fourteen are
as follows:

1-8) The questions regarding whether the world (or “the world and
the self”) is eternal, or not, or both, or neither, bounded, unbounded,
both, or neither (In some versions, 5-8 are asked regarding the num-
ber of beings);

9-12) The questions regarding whether the Tathagata (or “the soul”)
exists after death, or not, or both, or neither;

13-14) The questions regarding whether the “vital principle” (or

“the soul”) is identical with the body or different from the body.

Again, the Buddha made it clear that when the unenlightened
become obsessed with such inexpressible profundities, it leads them
not toward liberation, but rather into a web of frivolous dialectical
theorizations and disputations constituting a hindrance to liberation.

. The challenge refers here to the salvific power of the Buddhas fig-

uring in the diminishing of the number of beings across the course
of the three periods of time. This is based on the Buddhas’ cumula-
tively causing so many beings to become liberated from cyclic exis-
tence. The implication is that, indeed, this was precisely the inten-
tion of the Buddha, hence that very fact shows a contradiction in the
Buddha’s declining to make any definitive assertion on the bounded-
ness, boundlessness, both, or neither of the number of beings in the
COSmMOS.

Adopting the variant (of 4 for 14) found in three other editions.
Same emendation as above.

This $loka, lost from the Chinese, is here restored and translated from
Tucci’s edit of a very late Nepalese Sanskrit edition.
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67. I'm correcting a scribal error by emending the text here with a variant

68.

69

70

72

73

reading (#f instead of #ff) found in three other editions.

“Compelled to speak in terms of the tetralemma” refers to being forced
by the framing of a question to answer it in its own tetralemma-based
terms, that is to say in terms of four “choices” between: 1) affirmation;
2) negation; 3) both affirmation and negation; or 4) neither affirmation
nor negation.

. The point here is that the tetralemma-based questions presented to
the Buddha were all framed in inherently false terms (not unlike the
classic question about the qualities of the son of a eunuch and a bar-
ren woman). The Buddha’s declining to make definitive statements
on such matters on the implicit grounds that such questions pres-
ent only inherently false choices was entirely justifiable and hence
entirely free of fault.

. “Three types of karmic actions” refers to those created through body,
mouth, and mind.

. “And the rest” is meant to refer at minimum to the rest of the six per-
fections, namely: vigor, meditative discipline, and wisdom.

. This is an explicit recitation of the bodhisattva’s four means of attrac-
tion (catuh-samgraha-vastu). Although the first three, “giving” (dana),
“pleasing words” (priyavacana), and “beneficial actions” (arthakrtya),
are reasonably straightforward, the fourth, translated here as “salu-
tary joint endeavors” (samanarthatd), may seem opaque without fur-
ther explanation: The reference here is to one of the strategies used
by the bodhisattva to address circumstances where a person is not
otherwise amenable to direct teaching of even the most elementary
principles of karmic goodness. In such a case, it may be necessary
to first develop with such persons the trust which grows uniquely
between friends as they pursue mutual interests together.

. Those mystified by my rendering of the second foot of this $loka may
be assisted by contemplating the little-used original definition of the
Chinese character mi (Bf): “the banks of a stream.” That this is the
intended definition here is cued by the character’s juxtaposition with
the preceding character, liu (Jit), “to flow” which in turn references

“the flowing forth (i.e. ‘downstream effect’) of sincere intentions.”

Hence, phrased another way, the meaning is: “The power of the
flowing forth of good intentions to eliminate opposition is inherently
constrained (‘banked’) by the practical consideration of whether or
not those good intentions will actually result in beneficial effects.”
Obviously, if good intentions are not skillfully directed, they might
just as easily produce massive opposition, revolt, and loss of the
throne.
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74-

75

76.

77

78.

79

Lest anyone think Nagarjuna is somehow suggesting here that a
ruler should not be inclined toward decisive action, nothing could
be further from the truth. He is simply pointing out the necessity of
deep reflection in formulating policy. Well implemented, this advice
equips the ruler to respond not just rapidly, but also wisely.

This list is highly praised in other writings by Nagarjuna where it
is known as “the four bases of meritorious qualities” (JUZhfjz). He
discusses this list in his commentary on the ten bodhisattva grounds,
in his commentary on the Great Perfection of Wisdom Sutra, and also
in his Bodhisambhara Sastra. Incidentally, these four factors are also
described by the Buddha in the Agamas (To1.0001.51a) and are also
found in the Vibhasa Sastra (T28.1547.419a), just two examples of non-
Mahayana sources.

There are at least two noteworthy implications here: a) One shouldn’t
commit karmic errors simply for the sake of enjoying particular plea-
sures in this present life; and b) If one wants to have the happiness in
the present which itself depends on the confidence that one will not
have to suffer negative retributions in the future, one should there-
fore avoid committing karmic errors.

It is not the intention of this sloka to incite a state of constant fear-
fulness about the future. Rather it is to encourage constant vigilance
regarding one’s actions in the present, lest one create a fearsome kar-
mic future through recklessly committing negative deeds bound to
involve disastrous future retribution.

We do not know precisely which sort of “gaming” is really being
referred to here, not least because this part of the chapter has no sur-
viving Sanskrit versions. Paramartha (or his editors) rendered it into
Chinese as weigi ([#%), “encirclement chess,” the ancient Chinese
antecedent of what is now known in Japan and the West as the board
game of “go.” But Nagarjuna’s characterization makes it clear he is
referring specifically to those types of competitive gaming or gam-
bling objectionable because they encourage the growth of negative
personal attributes. Hence I chose to render the English as “competi-
tive gaming,” which more readily calls to mind gambling games like
poker. This seems to be more likely what Nagarjuna intended than
the polite intellectual parlor game we know as “chess” in the West.
However, the articulated principle would seem to also rule out play-
ing chess for money, a practice which is really not so common.

As this work is directly addressed to a male sovereign, the subject
of these “impurity” contemplations is the nature of a woman’s body
when seen in the light of conventional truth. (At the level of ultimate
truth, “pure” and “impure” are no longer valid categories.) In the case
of the female Dharma student who is studying this work, it would be
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8o.
81.

82.

83.

84.

85.

86.

most appropriate to direct such contemplations at the body of man,
drawing similar conclusions with regard to it as Nagarjuna is encour-
aging the King to draw regarding the body of a woman.

“Red and white effluents” are references to semen and menses.

“Inward” and “outward” are in essence Buddhist technical terms
rooted in the Sanskrit which refer to “oneself” (in the case of the for-
mer) and to “others” (in the case of the latter). Because they may at
times also refer to the standard literal connotations of these words
in English, one can’t so easily make the translated terms modularly
default to the figurative sense usually intended by the Indian text.

This passage may seem obscure to those unaware of the multi-lifetime
karmic effects of killing karma or the absence thereof. Such karma,
even when merely residual, tends to make its perpetrator feared by
others, this even on a subtle psychic level completely independent of
the current presence or absence of an outwardly threatening appear-
ance. An illustration of this is found in the story of the Buddha’s
shadow being able to quiet a terrified pigeon chased by a hawk whilst
Sariputra’s shadow exerted no such calming effect. (See my anthol-
ogy of tales told by Nagarjuna, Marvelous Stories from the Perfection
of Wisdom wherein the story from the Mahaprajiiaparamita Upadesa is
translated K5 / T25.1509.138¢-d].)

This $loka, too, may seem obscure. The prayers of the farmers in the
analogy are for the prospect that the dryness and insufferable heat
will go away. This is simply an analogy for the wish that beings have
that the person with hunting karma will just go away and relieve them
of the oppressively menacing presence of his evil karmic energy.

The thirty-two major marks and eighty subsidiary characteristics of
a buddha’s body may seem to verge on mythic for those who have
never encountered a buddha, this not least because of the highly met-
aphoric language of this class of early Buddhist scripture. It's perhaps
most useful therefore for the Dharma student to focus primarily on
incorporating the causal practices as recommended by Nagarjuna,
while letting the inevitably positive downstream karmic and corporal
effects take care of themselves.

This is another instance of specific listing of the bodhisattva’s four
means of attraction (catuh-samgraha vastu). (These were explained
more fully in the note to $loka number thirty-three of this chapter.)

Paramartha (or his Chinese editor) attempts to force two of the major
marks into the fourth foot of the sloka, creating at first glance a some-
what misleading sense in the Chinese that the rounding of the shoul-
ders is being compared to a gan-fu (HV¥), which appears to be one of
his space-saving, one-off transliterations, apparently for the central
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trunk of the banyan tree, the standard analogy for the appearance
of a buddha’s body. He seems to be trying to use the yuan (&) twice,
once to describe a buddha’s shoulders, and once to describe the simi-
larity of a buddha’s body to the nyagrodha.

87. Given the indecipherability of ni-qu (F#), probably one of

88

89.

90.

o1.

93

94

95-

Paramartha’s one-off short-hand transliterations inserted to fit the
dense five-characters per sloka-foot format, I was forced here simply
to fill in the standard description regarding a buddha’s major marks
as manifest in the jaws.

. “Gentleness” renders the Sanskrit antecedent for the Chinese hua (%):
Slaksna.

“Bodhisattva” here is a proper noun and specific term of reference
used exclusively for a buddha-to-be in that very life wherein he is des-
tined to realize the utmost, right, and perfect enlightenment. Hence
the most recent historical Buddha born in Lumbini is often referred to
in the canonical literature as “the Bodhisattva.”

. I emend here the text with a graphically-similar variant found in four
other editions, this to correct an obvious scribal error which recorded
she () for what should be han (). Although many Western students
of Buddhism tend to most readily associate the Sanskrit word agama
with the basic Southern Tradition scriptures promoting the individ-
ual-liberation goal of arhatship, the term dgama is actually a much
more general reference to a collection of traditional doctrines, pre-
cepts, or sacred works, hence the validity of Nagarjuna’s reference
here to “the agama scriptures of the Great Vehicle.”

“Those still in training and those beyond training” is an aggregating
technical term collectively referring to all of the stages of progress
toward arhatship within the individual-liberation vehicle.

. Although, in this instance, no variant is recorded in Taisho, I'm mak-
ing the same obviously appropriate emendation of the Sanskrit trans-
literation for agama as was made in the first sloka of this chapter, this
by substituting han () for she ().

. The “and so forth” of “Space and so forth, including earth, water, and
fire...” is almost certainly intended to refer to the remaining unmen-
tioned component members of the six elements discussed earlier.
Hence “consciousness” and “wind” are intended as well.

. The “two types of attachment” are: 1) attachment to the existence of

“persons” (which are in fact devoid of any inherently real existence);

2) attachment to the existence of “dharmas” (mental or physical phe-

nomena constituting aspects of conventional existence).
A sangharama is a monastic dwelling. Hence “sanigharamas along the
roads” is a reference to facilities for monks and nuns to stay in while
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96.

97-

98.

99-

100.

101.

102.

103.

104.

traveling. Perhaps then Nagarjuna was suggesting the establishment
of a system of monastic hostels.

One might wonder why Nagarjuna refers to making available “pro-
visions for the needs of ‘beings” instead of simply referring to “the
people.” As will become clear later in the text, he is counseling the
King to be concerned not only about the welfare of humans, but also
of all animal life as well. This would of course include beasts of bur-
den such as oxen, elephants, and others prone to suffer hunger and
thirst on the roads as they travel in service of their owners’ needs for
transport and such.

“The Great Community” is term used to reference the entire congre-
gation of a Buddhist community.

Emendation: Adopting the variant (of i& for i&) found in four other
editions.

The stipulation of “eight” is the Paramartha translation’s adaptation
to an established form of Sixth-century Chinese governance.

Lest it not be obvious, this $loka focuses specifically on the two fun-
damental issues involved in practice of the Bodhisattva Path, namely
benefit of both self and others, guided by the aim of universal lib-
eration from karma-bound suffering in cyclic existence. Nagarjuna
makes it clear that concern with the welfare of others is an urgent
matter not to be deferred.

The reference here is to the seven steps taken by the Buddha imme-
diately on being born. The historical buddhas are referred to as “the
Bodhisattva” when discussing any point in their lives prior to realiza-
tion of the utmost, right, and perfect enlightenment.

This is simply a reference to the practice of facilitating marriage
between lay couples. Nagarjuna describes this in less ambiguous
detail in his Bodhisambhara Sastra wherein it is quite clear that it is
marriage ceremonies which are the subject of discussion. By facilitat-
ing people’s being able to gain lifelong possession of that which they
desire “to have and to hold,” one plants causes for being able “to have
and to hold” in each and every life meritorious qualities conducive to
success on the path to buddhahood. This is the function of dharanis.

This sloka seems to be a continued articulation of the “facilitation of
marriage” advice to the king wherein Nagarjuna suggests he devote
due attention to lowering the economic bar traditional culture so
often place in the path of prospective matrimonial partners.

“Beyond this, one must not show them any further kindness” might at
first sound unduly harsh. Not so. Nagarjuna is simply protecting the
King from being exploited by an endless stream of low-life manipula-
tors and con men seeking royal support for their ostensible holiness.
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105.

106.

107.

108.

109.

110.

A strict “critical necessities only” policy helps protect both the King
and the treasury from charlatans.

This is a euphemistic reference to refusing to support those whose
actions do not accord with Dharma so as to minimize the degree to
which they may negatively influence others with their corrupt ways.

“Pressure to the point of vexation” refers here to less comfortable
teaching techniques such as out-and-out scolding through which
one directly confronts the stubborn with the need to set aside wrong
or unwholesome actions and cultivate good. In practice, this type of
technique would be adopted only by an acknowledged guru or other
very senior monk in the instruction of egregiously-misbehaving
monks. With the possible exception of special cases involving very
committed personal disciples, this sort of instruction would almost
never be considered appropriate for members of the laity.

This is a specific reference to the “three kinds of wisdom”: learning-
derived wisdom; contemplation-derived wisdom; and meditation-
derived wisdom.

Emendation: Adopting the variant (of X for X) occurring in four
other editions.

In his “Letter from a Friend” (Suhrilekha), Nagarjuna mentions a num-
ber of the unfortunate circumstances encountered by hungry ghosts,
including: non-fulfillment of any need or craving; constant hunger
and thirst; extremes of cold and heat; weariness; privation; bellies
huge as mountains with throats as narrow as a needle; extreme ugli-
ness; mouths ablaze with fire attracting a diet of flying insects; craving
to eat excrement an drink urine whilst even that is unobtainable; the
moon, when sought for coolness, burns them; the sun when sought
for warmth freezes them; fruits disappear whenever they enter an
orchard; streams dry up whenever they approach; and they endure
immensely long lifetimes marked by constant privation.

Nagarjuna states that these sufferings of the hungry ghosts arise
from the karma of miserly covetousness and jealousy. This listing is
extracted from the $lokas of my Gunavarman translation. (For varia-
tions on this and other topics as presented in one of Nagarjuna’s most
important works, see my translations of all three Chinese editions
of the Suhyllekha as rendered from different Sanskrit manuscripts by
Tripitaka Masters Gunavarman, Sanghavarman, and Yijing between
450 cE and 700 CE.)

One may notice I've rendered what appears to be “inwardly” (nei — )
as “personally.” The Sanskrit antecedent, however, is adhyatma, which

does not refer solely to one’s “inward” mental life as the English term
might imply. Because it really just means “with regard to oneself” (as
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opposed to “others”), its semantic range is much broader, including
not just one’s thoughts and emotions, but also one’s words, actions,
and even one’s possessions when contrasted with those of others.

111. “And others” refers to the various classes of Dharma-protecting
ghosts and spirits.

112. “Form realm” here is a reference corresponding to the higher levels of
the heavens.

113. Lest it be unclear, as just listed, the ten qualities gained from kindness
are: 1) One is well-liked by gods, humans, and other beings; 2) One
experiences joy both day and night; 3) One experiences bliss both day
and night; 4) One is protected by gods, humans, and other beings; 5)
One remains free of adversaries (or at least is not bothered by them);
6) One is not harmed by fire; 7) One is not harmed by poison; 8) One
is not harmed by being beaten; g) One gains material wealth effort-
lessly; 10) One may be reborn in the form-realm heavens.

114. The “eight difficulties” are: 1-3) Rebirth in the hells, among the hungry
ghosts, or among animals; 4) Rebirth on the continent of Uttarakuru
(where blissful retribution is so great, no one is inclined to cultivate
the Path); 5) Rebirth in the long-life heavens (where, again, there is not
motivation to renounce cyclic existence in favor of the Path); 6) Being
born deaf, blind, or mute; 7) Being endowed with sharp worldly intel-
ligence and eloquence (of the sort disdainful of spiritual priorities); 8)
Being born before or after the Dharma reign of a buddha.

115. “Dharma patience,” more easily understood as “patience with respect
to dharmas” is one of the two basic types of patience. (“Patience with
respect to beings” is the other.) Basically, it is a reference to the cul-
tivation of patience with respect to inward and outward aspects of
existence such as heat, cold, hunger, thirst, desire, anger, delusion,
praise, blame, pleasure, pain, success, failure, and so forth.

“Comprehensive retention” or “complete retention” is an approxi-
mate English translation of the Sanskrit dharani. Dharanis confer on
the practitioner the ability to perfectly retain all Dharma learning
and ability acquired in previous lives with the result that, in ensuing
lives, no aspect of Path development is lost. This allows one to pick up
more-or-less precisely where one left off in one’s previous life cultiva-
tion of the Path. Dharanis are often identified with the cultivation of
mantras. However, the power of dhdrani is not exclusively associated
with mantras by any means. Nagarjuna devotes a long discussion
to this topic in his extensive commentary on the Mahaprajfiaparamita
Sutra. My translation of Nagarjuna’s dharani discussion should become
available soon under separate cover.

116. This is most likely a reference to the five precepts and the five types
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117.

118.

119.

of fearlessness which they bestow on other beings. (Given the context,
the list suggested in the Tibetan commentaries [sugar or molasses,
ghee, honey, sesame oil, salt] seems somewhat improbable at least in
terms of Paramartha’s use in the Chinese edition of the term: “five
types of genuine giving.” Note: There is no known extant Sanskrit for
this sloka.)

A particularly relevant citation is found in the Agamas (To2.125.648a)
wherein observance of the five precepts is likened to “five types of
great giving.” These five are also given in the Upasaka Precepts Sutra (
TBULIEIAS | T24.1488.1064a) where they are also expressly called “the
five types of great giving,” wherein they are equated with the giv-
ing of fearlessness directly alluded to by Nagarjuna in this $loka, and
wherein it is said that the most supreme form of giving is this giving
of fearlessness as implicitly inherent in observance of the five precepts.
The principle: When one takes on the five moral-virtue precepts, all
beings one encounters are straightaway given the gift of not need-
ing to fear that one will make them victims of one’s killing, stealing,
lying, sexual recklessness, or intoxicant-driven negative behaviors.

Nagarjuna himself specifically equates precept observance with
the giving of fearlessness in extensive discussions of the six perfec-
tions elsewhere in his corpus, most notably in the Mahaprajfiaparamita
Upades$a where he notes how the perfection of moral virtue generates
the perfection of giving (K& i / T25.1509.162b). (See my complete
translation of that 14-chapter six perfections section under separate
cover as “Nagarjuna on the Six Perfections.”)

For those wishing to incidentally contemplate another list of five
types of genuine giving with a slightly different approach also
employed by Nagarjuna, there is the one attributed to the Buddha
in the Agamas which we find in the Compendium of Essentials from
the Scriptures (FE&8 224 | Ts54.2123.91¢). There we have five types of
superior giving classified according to the recipient (those coming
from afar, those preparing to go a great distance, those who are sick,
those who are hungry, and those who are knowledgeable about the
Dharma).

Emendation: Adopting the variant (of J§ for i) occurring in four
other editions.

Emendation: Adopting the variant (of %% for f%) occurring in four
other editions.

“Inspiring awe,” more literally translated, would be rendered here as
“hair-raising.”

120. Because Paramartha used multiple Chinese verse lines to render a

few of the Sanskrit $lokas in this chapter, those extended-length sloka
renderings are marked as 19a, 19b, etc. In some cases (as with 19b)
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121

122.

123.

124

125.°

there is a degree of non-correspondence with the extant fragmentary
Sanskrit or the Tibetan composite text. Existing data is insufficient to
judge whether or not these cases involve commentarial interpolations
in the Chinese or instead indicate material lost from a common ances-
tor text of the much later Sanskrit and Tibetan editions.

. The intent of “purity from all four standpoints” is uncertain. It prob-
ably refers to the necessity of those in public service to ensure that
everything they do is “pure” in four senses:

1) As regards the objective facts involved in the action;

2) As regards intent (i.e., not involving the exploitation of some
“loophole”);

3) As regards outward appearance (i.e. Don’t adjust your hat in
someone’s apple orchard nor tie your shoes in someone’s strawberry
patch); and

4) As regards how someone with malicious intent might some-
how be able to misconstrue to other rumor-mongers what actually
occurred.

(These are just my “educated guesses” issuing from the ethical per-
spective of a monastic.)

The stipulation of “eight people” in “eight cabinet-level positions”
may be an adaptation to Chinese governance customs. In any case,
this is not found in either the Sanskrit or Tibetan texts.

“Twelve-part cycle” and “four skillful means” have no correlate in
the Sanskrit or Tibetan. The former may be a reference to the twelve
months of the year to which governments adjust in dealing with agri-
culture, monsoons, periodic flooding, disaster relief, and so forth.
“Skillful means” in a Buddhist context usually refers to departures
from the ideal adapted to the exigencies of circumstances, but still
adhering to ethics and right principles.

.Nagarjuna’s warning that evil will constantly flow forth from any

circumstance wherein the ruler fails to ensure the rights of a pris-
oner likely refers to both the personal and societal effects which most
likely will unfold from that single case. On the one hand, such reck-
less disregard of the principles of fairness and compassion is a harbin-
ger of personal moral downfall. On the other, it is also this very sort
of action which initiates intractable political opposition to the throne,
this on the part of associates and sympathizers of those who have
been egregiously wronged.

“Employing eyes investigating the purity of people’s actions” is
almost certainly a euphemism for use of intelligence agents vigilant
about matters bearing on state security and the King’s personal secu-
rity. Presumably, they would be charged to report directly to the King,
bypassing even his own regular personal security staff.
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126.

Although one might wonder if Nagarjuna isn't perhaps unneces-
sarily encouraging paranoia on the King’s part, anyone who reads
Indian political history will note the seemingly endless string of frat-
ricides, patricides, regicides, and such which would make precau-
tions of this sort very nearly essential. One will notice that Nagarjuna
at least counsels that such internal security operations be undertaken
in accordance with the law.

Emendation: Adopting the Sanskrit-attested variant (of & for &)
found in four other editions.

Nagarjuna is simply pointing out to the King in this passage that
the classic monarchical brute force mode used by despots (“big fish
eats little fish”) is not inevitable, i.e. the King actually has the option
of staying happily in power through enlightened policies and exem-
plary personal behaviors admired and supported by a moderately
happy population.

127. Again, the implications here are two-fold: The King may beget his

own karmic downfall by personally violating standards of personal
behavior known to him through Dharma or, alternatively, he may
fall through any outward actions he might take to interfere with the
flourishing of right Dharma practice within his royal domain.

128. Emendation: Adopting the variant (of i# for #) occurring in four

other editions.

129. In spite of having mentioned in an earlier sloka that kingship is not

130.

something one can carry to a future life, Nagarjuna is here instruct-
ing the King on how to do precisely that, this through the judicious
implementation of enlightened personal behavior and royal policy.

The mind can only take as objective conditions already-past charac-
teristics of sense objects. This perceptual phenomenon is not unlike
the case of a high-flying rocket or jet plane the presence of which we
may only be able to deduce by observing the contrail left in the wake
of its passage. Nagarjuna provides the fine and yet-more-vivid anal-
ogy of the image of the “wheel” one observes with the twirling of a
firebrand in the dark which is, after all, not the firebrand itself, but
rather only a visual image left in its wake distinguished by the mind
with the perception: “circle of fire.”

Regarding $loka 53c-d, having focused on the already-past charac-
teristics of the given sense object, the mind may then make discrimi-
nations about the sense data, form some perception-based “opinion”
about it such as “desirable,” and then, in essence, “manufacture”
(through false imputation) some experience of “bliss” which is actu-
ally more related to the false imputation itself than it is to the now
already-past sense object.

The Chinese character I have translated as “lovely” here is jing (
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131.

132.

133.

134.

135.

136.

137.

) which is more usually translated as “pure.” However, its use as
a Chinese translation of the Sanskrit subha (“splendid,” “lovely,” etc.)
is well-known, especially as regards imputed qualities of the human
body wherein it is the character most commonly used in translating
the lust-defeating contemplation on the “loveliness” versus “unlove-
liness” (read “desirability” versus “undesirability”) of the human
body.

“The sense faculty’s engagement with sense objects is the same” in
the sense that this involves the same sort of erroneous perception as
when the eye, through erroneous perception, sees a “circle” of fire
associated with a twirling firebrand.

Emendation: Although no variants are listed in Taisho, there is an
obvious scribal error here which involved the accidental substitu-
tion of F for the graphically similar Jf. Transcribing from a print-
ing made from deteriorated woodblocks, this error could easily occur.
This clause would make no sense in the absence of the correction.

Emendation: There was an obvious scribal error here involving the
substitution of #f for the graphically similar ##. This is doubly obvi-
ous because the identical argument was made earlier in the refutation
of the existence of the elements. As printed in Taisho, the statement
would make no sense. Hence the correction.

The sloka makes two points which may not be entirely obvious if not
explained more completely:

1) If any ostensibly desirable object or circumstance is correctly per-
ceived in terms of that “gate of liberation” known as “signlessness,” it
is straightaway realized to have no genuine inherent existence. This
realization neutralizes any imputations through which that object or
circumstance might be deemed “desirable.” Consequently the mind
ceases all attachment to that object and one becomes freed from that
particular craving.

2) Through contemplating the “non-arising” of suffering, one
notices that “suffering” is in fact not a real dharma, is merely the
product of self-generated imputations imposed on discrete and
unconnected mind-moments, and has no genuine power by which
it should be allowed to move one’s thoughts either toward aversion
or toward attraction. As a consequence, the desire to avoid circum-
stances involving suffering is caused to cease.

“Its dominance” is a reference to the dominant popularity of the Great
Vehicle.

Emendation: Adopting the variant (of ¥ for ¥) occurring in four
other editions.

Emendation: Although no variants are listed in Taisho, there is an
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138.

139.
140.

141.

142.

143.

obvious scribal error here which involved the accidental substitution
of le (4%) for the graphically-similar yao (4%).

Here, as elsewhere in the text, it is not always certain whether
Nagarjuna’s refutations are directed at classic wrong views in vogue
at that time or whether they are directed at the King’s own previ-
ously stated wrong views. In many places in the text, it is clear that
Nagarjuna is addressing the former, though one shouldn't rule out
the possibility that both possibilities are true.

“Supreme Vehicle” is a reference to the Mahayana.

This may well be a reference to a story told by Nagarjuna elsewhere
of Sariputra’s amazement at the effect of the Buddha’s countless life-
times of moral virtue (K& 5 / T25.1509.138¢c-d). This effect became
apparent one day when the Buddha, followed by Sariputra, was walk-
ing along and encountered a squawking pigeon fleeing a hawk. When
the Buddha’s shadow fell upon the pigeon, it was immediately and
entirely calmed. When the Buddha'’s shadow had passed, the pigeon
commenced to squawk again in terror. When Sariputra’s shadow then
fell upon the pigeon, no such calming effect occurred. Sariputra then
inquired about this, whereupon the Buddha explained a few things
to Sariputra, pointing out aspects of a buddha’s knowledge well
beyond the cognitive abilities of Sariputra or any other arhat. (See
my anthology of tales told by Nagarjuna, Marvelous Stories from the
Perfection of Wisdom, wherein I have translated this story from the
Mahaprajiiaparamita Upadesa.)

Lest the meaning seem obscure, Nagarjuna is pointing out to the King
the extreme karmic consequences that would unfold to him were he
to use the power of his throne to dictate proscription of anything in
the Buddhist Canon.

The four reliances as listed by Nagarjuna in the Mahaprajiiaparamita
Upadesa: “As the Buddha told the Bhikshus when he was about to
enter nirvana, ‘From this day on, you should rely upon the Dharma
and not rely on any particular person. You should rely on the mean-
ing and not rely on just the words. You should rely on wisdom and
not rely merely on consciousness. You should rely on scriptures pro-
claiming the ultimate meaning and not rely on those which describe
only provisional teachings.” (K / T25.1509.125a-b).

“Truths” refers to the four truths. “Auxiliary Path factors” refers to
the thirty-seven wings of enlightenment.

Nagarjuna is not claiming here that those teachings are in any way
irrelevant for the bodhisattva. On the contrary, he insists in other
works that such teachings are essential even for the bodhisattva, this
because they are a means for staying aligned with the renunciant
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144

Path even across the course of so many lifetimes devoted to univer-
sal-enlightenment priorities.

However, as cued in the second and third foot of this $loka, the
way that the four truths and thirty-seven wings are cultivated in the
context of the Bodhisattva Path is different from the way they are
cultivated in the aspirational frame of the Small Vehicle’s individual-
liberation focus. In brief, the difference is in the wedding of these
practices to the ever-renewed bodhisattva vow and perennial dedica-
tion to the bodhisattva’s six perfections.

.This is one of the major works on the Sanskrit language.

145. Emendation: Although no variants are listed in Taisho, there is an

apparent scribal error here (as revealed by both the Sanskrit and the
meaning of the sloka) which involved the accidental substitution of
shen (IX) for the graphically similar kong ().

146. Giving, moral virtue, and patience are the first three of the six perfec-

147.

148.

tions. In the Mahaprajiiaparamita Upadesa, Nagarjuna notes that these
first three of the perfections figure most crucially in assembling the
“bodhi provision” of merit, whereas the last three perfections (vigor,
dhyana meditation, and prajfia) figure most crucial in assembling the
“bodhi provision” of wisdom. These are the two essential provisions
essential for survival on and completion of the bodhisattva’s path to
buddhahood.

Nagarjuna states elsewhere in that same text that the conditions

of the householder’s life are such that they are generally very condu-
cive to production of merit, whereas those same conditions present
a substantial challenge to rapid acquisition of highest wisdom, not
least because deep dhyana meditation is an essential prerequisite for
developing genuine wisdom as opposed to the sort of facsimile wis-
dom which anyone can assemble through extensive reading of doc-
trine.
Beginning here, I include the numbering of slokas in the Tibetan and
Sanskrit after a backslash separating that number from the numbering
of the verse-sloka units of the Chinese edition. There is some ambigu-
ity in numbering later on in the chapter where, for most of the bodhi-
sattva grounds, the assignment of attributes in the Chinese edition
varies from that in the Tibetan edition and where the Chinese often
contains attributes not present in the Tibetan edition. (Approximately
24 directly-related Sanskrit slokas are no longer extant.) Any such
$loka-numbering ambiguity will be signaled with the inclusion of an
asterisk (¥) in the suggested numbering schema, this where there is
any significant variation in attributes or textual arrangement.

“Pratimoksa” is a reference to the moral code for fully-ordained
monastics. The meaning of the name itself (prati: “conducing toward.”
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moksa: “liberation.”) is emblematic of the crucial role moral precepts
play in gaining that liberation from karma-bound cyclic existence
which is the goal of the Buddhist paths.

“Vinaya” is a general term for all traditional Buddhist moral codes
and the secondary works explaining and discussing them. Vinaya is
also inclusive of the moral precepts set down by the Buddha for the
laity.

149.1t is traditionally recommended that a newly-ordained monk or

150.

151.

152.

nun spend the first five years of his or her monastic career in fairly
exclusive study of the moral codes and the works which discuss and
explain them.

Lest one be confused by the fact that the text discusses fifty-nine
mental factors when Nagarjuna speaks of seven, it is only because the
last seven components discussed collapse into a standard Buddhist
list known as the “five hindrances.” This is because two of the hin-
drances are “dual-component” hindrances long treated in Buddhist
tradition as singular by both commentators and practitioners.

Specifically, I refer here to hindrances number three and number
four, namely “lethargy-and-drowsiness” (styana-middha) and “excit-
edness-and-regretfulness” (auddhatya-kaukrtya). All standard tradi-
tional meditation manuals present these five hindrances as impedi-
ments to meditation which must be abandoned. In all cases, they are
discussed in their “dual-component” form. Nagarjuna does us the
favor of briefly breaking these two apart into four, this for tempo-
rary didactic purposes, but still, he intends that we treat them in the
standard way, as two dual-component hindrances, not as four. Hence
the “fifty-nine” topics of discussion collapse into the “fifty-seven” to
which he specifically refers in this sloka.

I'm including the Sanskrit equivalencies from the extant materials
where I'm fairly certain about the correlation with these fifty-seven
“delusions” as they are reflected in Paramartha’s Chinese. Where I fail
to provide equivalencies, it is due to some tentativeness on my part
as to whether the extant Sanskrit closely reflects the Sanskrit terms
actually translated by Paramartha.

Emendation: Although no variants are listed in Taisho, there is an
obvious scribal error here wherein guai (1) had been substituted at
some point for zeng (1), probably in recopying a deteriorated manu-
script or recarving a chipped woodblock plate. The copyist probably
read the text’s “definition,” interpreted it as meaning the graphically-
similar guai (%), and then made the substitution based on that. In any
case, the emendation is supported by both Sanskrit and Tibetan edi-
tions. Additionally, Paramartha uses zeng (1) throughout the manu-
script for most cases wherein “anger” or “hatred” are the intended
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meaning.
153. The Chinese reads literally: “[Self]-intoxication.”

154. One may care to note here that “arrogance” is, in most Buddhist dhar-
mic taxonomies, one of the “root” afflictions, a standard listing of
which consists of: covetousness, hatred, stupidity, arrogance, afflicted
doubtfulness, and wrong views.

Also, the types of arrogance vary in their number and their analy-
ses. The most common schemas list a numeric range between seven
and ten. One will note that the text here seems to treat one major type
and six subtypes as indicating a total of seven. Looking at the Sanskrit
and Tibetan texts, one may be inclined to suspect that there has been
an “extra” commentarial-interpolation sloka inserted into the Chinese
text (between sloka 7 and $loka 8) which “adds in” a seventh subtype in
the form of a second sort of “arrogance in inferiority” (adhamo-mana).
That this additional subtype is mentioned here is owing to the fact
that “arrogance in inferiority” comes in two versions: “outwardly
directed” and “inwardly directed.” The Sanskrit and Tibetan versions
of the text only mention the “inwardly-directed” version (in sloka 12).

155. This is a $loka which could be thought of as representing an interpo-
lated commentarial verse more-or-less “stepping in” to note the exis-
tence of this “outwardly-directed” subtype of the two types of “arro-
gance in inferiority.” The other subtype of “arrogance in inferiority,”
the type which is exclusively “inwardly-directed,” is treated in $loka
12, the sole location in which this one type among the seven types of
arrogance is discussed in all language editions of the text (i.e. in the
Sanskrit and Tibetan editions as well).

The rationale for inserting an interpolated $loka here may be that
its putative author didn't think it was really proper to speak of one
general type and six subtypes of arrogance as really constituting the

“seven types” introduced as a topic at the end of $loka 6. Thus the inser-
tion of the other type of “arrogance in inferiority” would legitimately
produce a total of seven subtypes of arrogance, thus “restoring” com-
pleteness to the text which may never have included both subtypes of

“arrogance in inferiority” in the first place.

It could also be that at some point along the line this “extra” $loka
was carefully written alongside the regular text by some esteemed
master of the Dharma, with the result that it was pulled directly into
the text when it came time for recopying.

In any case, I am counting “arrogance in inferiority” only once for
the purposes of according with Nagarjuna’s listing of 57 faults, doing
so in the one place where it is certainly part of the text common to all
three major traditions, namely in $loka 12.

156. The term “upadana-skandha” is a reference to an association between
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157.

158.

159.

160.

161.

162.

163.

“grasping” or “appropriation” and the five aggregates (skandhas = form,
feeling, perception, karmic formative factors, consciousness). This
grasping is actually bivalent in the sense that the skandhas / aggre-
gates are at the same time “appropriated” and also “appropriating.”

I prefer to translate “appropriated” to reflect the metaphysical /
ontological error closest to the root in generating the unnecessary
suffering involved in human existence This problem of course is the
universal tendency to seize upon the five aggregates as constituting
a “person.” In this sense they are “appropriated,” this due to errone-
ously imputing person-hood on an artificial aggregation of disparate
factors. Once “appropriated,” then, of course, all manner of secondary

“appropriating” unfolds from there, unleashing an endless cascade of
karmic errors producing the karma-bound suffering we refer to as

“cyclic existence.”

One should note that two types of “arrogance in inferiority” are
described. The first type (see eighth $loka) is “other-directed,” whereas
this second type is “self-directed.”

“Extortion” or “intimidation” or “coercion” are all perhaps a bit too
strong as translations for what may involve much subtler tactics than
anything involving bald threats. In this instance, the victim is more
likely to be manipulated into compliance and generosity through
shaming him or otherwise making him feel bad about himself.

Although the meaning of the dosa is clear enough in Chinese, its
Sanskrit is not so easily extracted from the surviving Sanskrit frag-
ments. Hence I have simply substituted the Sanskrit with an asterisk
after the dosa number (*) to signal the nature of the difficulty.
Emendation: Substituting xiang (1) for xiang () to correct an obvious
scribal error. The emendation is corroborated by the extant Sanskrit.
Additionally, this is a standard abhidharmic category not exclusive to
this text.

For the two dosas contained in this $loka, although the meanings of the
dosas are clear enough in the Chinese, their Sanskrit antecedents are
not so easily extracted from the surviving Sanskrit fragments. Hence
I have simply substituted the Sanskrit with an asterisk after the dosa
number (*) to signal the nature of the difficulty.

This “desire” is the first of the five hindrances which are specifically
held to constitute obstacles to the development of meditative disci-
pline (dhyana).

“Nine causes and conditions” refers to three matters of concern
which may have occurred in the past, may be occurring in the pres-
ent, or perhaps may occur in the future. The three matters of concern
are that some adversary might: 1) wreak harm on oneself; 2) wreak
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harm on one’s close relations; or 3) Be enjoying some benefit which
one resents.

164. This “ill-will” is the second of the five hindrances.

165. This and the next together constitute the third of the five hindrances,
“lethargy-and-drowsiness” (styana-middha).

On the question of why “lethargy-and-drowsiness” is a dual-
component hindrance, Vasubandhu indicates (in Chapter Five of his
Treatise on the Treasury of Analytic Knowledge) that it is because both

“lethargy” and “drowsiness” are nourished by the same five factors
and are productive of the same result of mental languor. Pruden,
Abhidharma-kosa-bhasyam (851-2).

166. This and the next together constitute the fourth of the five hindrances,
“excitedness-and-regretfulness” (auddhatya-kaukrtya).

On the question of why “excitedness-and-regretfulness” is a dual-
component hindrance, Vasubandhu indicates (in Chapter Five of his
Treatise on the Treasury of Analytic Knowledge) that it is because both

“excitedness” and “regretfulness” are nourished by the same four fac-
tors, are starved by the same single factor (calmness), and are produc-
tive of the same result of mental agitation. Pruden, Abhidharma-kosa-
bhasyam (852).

167. This “doubtfulness” is the fifth of the five hindrances.
168. Emendation: Adopting the variant (of 4 for %) occurring in four
other editions.

169. The Sanskrit name for the first bodhisattva ground: pramudita.

170. Beginning here and extending on through the entire section devoted
to describing the ten bodhisattva grounds, we have significant textual
differences manifesting between the Chinese text and the two other
editions, the Sanskrit and the Tibetan. (The Sanskrit is not extant for
the last few grounds.) The Chinese adds more descriptive material
when compared with the Sanskrit and Tibetan and differs as regards
some of the attributes assigned to the grounds. Inconsistencies of this
sort are signaled by my inclusion of an asterisk (¥) in my $loka num-
bering schema.

171. The Sanskrit name for the second bodhisattva ground: vimala.

172. The ten different types of pure karma are just the path of the ten types
of good karmic deeds. Specifically, these involve restraint from kill-
ing, stealing, sexual misconduct, lying, harsh speech, divisive speech,
frivolous / lewd speech, covetousness, hatefulness, and wrong views,
the first three being concerned with the body, the next four being con-
cerned with mouth karma, and the last three being concerned with
the quality of one’s mental life.

173. The Sanskrit name for the third bodhisattva ground: prabhakara.
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174. The Sanskrit name for the fourth bodhisattva ground: arcismati.

175. “Components of the Path,” in addition to being a general reference to
all of the practice techniques of the Mahayana, is also a specific refer-
ence to the thirty-seven wings of enlightenment.

176. The Sanskrit name for the fifth bodhisattva ground: sudurjaya.
177. The Sanskrit name for the sixth bodhisattva ground: abhimukha.
178. The Sanskrit name for the seventh bodhisattva ground: diramgama.

179. “Virgin youth” (kumara) and “Immovability” (acala) are two standard
names for the eighth bodhisattva ground.

180. The “two types of benefit” are the bodhisattva’s benefit of self and
benefit of others.

181. The Sanskrit name for the ninth bodhisattva ground: sadhumati.

182. The four types of eloquence are: unobstructed eloquence through
unlimited skill in expressing meanings; unobstructed eloquence
through unlimited skill in drawing forth the various teaching dhar-
mas; unobstructed eloquence through unlimited skill in artful phras-
ing; unobstructed eloquence consisting of unlimited delight in dis-
coursing on the Dharma.

183. The four types of response: the direct response; the analytic response;
the rhetorical-question response (often then followed with a contrary
answer to the position seized on in replying to the rhetorical-ques-
tion response); the response consisting in setting aside the question
through silence (often used where the question is based on entirely
false premises).

184. The Sanskrit of the tenth bodhisattva ground: dharmamegha.

185. The twenty $lokas appear as twenty-one “verses” in the Chinese, this
because Paramartha found it necessary to translate Sanskrit sloka
number eighty-four with two Chinese verses.

186. Unless one is already a highly-realized bodhisattva or a buddha who
is manifesting in a woman’s body as a skillful means through which
one works toward the liberation of other beings, it is held to be much
more challenging when manifesting in a woman’s body to achieve
rapid acquisition of the higher reaches of the Path. Hence the wish
that all who aspire to rapid path-progress will have the opportunity
to avail themselves of the most efficient means for accomplishing the
task.

187. Regarding the “clarities,” the three clarities are: clarity with respect to
past lives; clarity with respect to others’ thoughts; clarity with respect
to the ending of outflow defilements. As for “bases,” this refers to
completeness in merit and wisdom, the two provisions essential for
the realization of buddhahood.
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188. “At all points along the way” means “in each and every life.” This is
set up by making vows to that effect in this very life which one then
renews regularly, preferably daily. This establishes extremely strong
present life causes bound to produce the desired effect in future lives,
given of course that the quality of one’s karmic actions is adequately
refined to support such auspicious rebirths.

189. Regarding: “May they thus be bound for certain success [on the path
to] bodhi,” “certain success” is an explicit reference to the “stage of
certain success” (samyaktva-niyama), a point of irreversibility on the
Buddhist practitioner’s chosen path of liberation. For those on the
individual-liberation path wherein they aspire to arhatship, this is
most directly associated with the path of seeing gained by the stream-
winner.

For those on the universal liberation path of the bodhisattva, the
precise stage involved depends somewhat on the ultimacy of the
grounds-schema referenced. (Provisional teachings and ultimate
teachings may vary on this.) It is most typical I believe to find it asso-
ciated with the eighth ground wherein one finally becomes so irre-
versibly bound toward buddhahood that not even the most eloquent
non-Buddhist or arhat can turn one away to a lesser spiritual goal.
Accordingly, we find Nagarjuna himself stating in his Ten Grounds
Vibhasa: “On the eighth ground, one’s vows cannot be moved even by
the heavenly demons, by Brahma, by any sramana, or by any brah-
man. It is on account of this that it is referred to as ‘the ground of
immovability’ (acala-bhiimi).” (£ 5m / T26.1521.23a)

190. The five superknowledges (pafica-abhijiid) are the heavenly eye, heav-
enly ear, knowledge of others’ thoughts, knowledge of past lives, and
psychic power.

191. Emendation: Substituting zeng 1% for zeng fif. Although the two char-
acters were often interchangeable in ancient times (as evidenced in
the Mozi and the Lunheng), failure to use the obviously correct glyph
in this context produces certain confusion due to the contradictory
meanings in Buddhist literature of the two glyphs’ more standard
definitions.

192. “The most supreme station” is a reference to the most supreme level
of spiritual development on any of the Buddhist paths. Hence this is
a reference to complete realization of buddhahood.

193. Emending the text by substituting guo (i#) for guo ((R) to correct a
scribal error probably originating in homophony. (This occurs when
the woodblock carver or copyist holds the sound of an erroneous
homophonous character in mind in an attempt to remember it whilst
carving or writing a new character or sentence as he works on a new

copy)
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The decision to emend is based on comparison with both the
Sanskrit and Tibetan after noticing the incongruousness of the idea
implicit in the Chinese as it stands. The Sanskrit is dosa for which the
Taisho text has guo (3£) when it should have either guo (i) or huo (%),
both of which are standard translations for dosa and both of which
are partial homonyms of the erroneously-transmitted character, the
former in initial, medial, and final (but not tone), the latter of which
is homophonous in medial, final, and tone (but not initial). (I don't
really think there’s much point in giving any particular weight to
“tone” inconsistencies in this sort of context, given the vintage of the
text.)

In any case, it’s also clear this change is warranted from the stand-
point of mirrored parallelism as well. (“All faults” dispensed with in
the first $loka foot is mirrored by “manifold qualities” taken on in the
second $loka foot.)

194. Where a dosa’s meaning is clear enough in the Chinese, but the Sanskrit
antecedent is not so easily extracted from the surviving Sanskrit frag-
ment, I have simply substituted the Sanskrit with an asterisk (*) to
signal the nature of the difficulty.
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ABOUT THE TRANSLATOR

Bhikshu Dharmamitra (ordination name “Heng Shou” — #{i4%) is a
Chinese-tradition translator-monk and one of the early American dis-
ciples (since 1968) of the late Weiyang Ch’an patriarch, Dharma teacher,
and exegete, the Venerable Master Hsuan Hua (&4t - \). He has a
total of 23 years in robes during two periods as a monastic (1969-1975;
1991 to present).

Dharmamitra’s principal educational foundations as a translator
lie in four years of intensive monastic training and Chinese-language
study of classic Mahayana texts in a small-group setting under
Master Hua from 1968-1972, undergraduate Chinese language study
at Portland State University, a year of intensive one-on-one Classical
Chinese study at the Fu Jen University Language Center near Taipei,
and two years of study at the University of Washington’s School of
Asian Languages and Literature (1988—90).

Since taking robes again under Master Hua in 1991, Dharmamitra
has devoted his energies primarily to study and translation of classic
Mahayana texts with a special interest in works by Arya Nagarjuna
and related authors. To date, he has translated a dozen important texts,
most of which are slated for publication by Kalavinka Press.
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Meditation Instruction Texts

The Essentials of Buddhist Meditation
A marvelously complete classic samatha-vipasyana (calming-and-
insight) meditation manual. By Tiantai Sramana Zhiyi (538-597 cE).

Six Gates to the Sublime
The earliest Indian Buddhist meditation method explaining the essen-
tials of breath and calming-and-insight meditation. By Sramana Zhiyi.

Bodhisattva Path Texts

Nagarjuna on the Six Perfections

A Strand of Dharma Jewels (Arya Nagarjuna’s Ratndvali)
The earliest extant edition, translated by Paramartha: ca 550 ce

Nagarjuna’s Guide to the Bodhisattva Path
The Bodhisambhara Treatise with abridged Vasitva commentary.

The Bodhisambhara Treatise Commentary
The complete exegesis by the Indian Bhikshu Vasitva (ca 300-500 cE).

Letter from a Friend - The Three Earliest Editions
The earliest extant editions of Arya Nagarjuna’s Suhrlekkha:

Translated by Tripitaka Master Gunavarman (ca 425 cE)
Translated by Tripitaka Master Sanghavarman  (ca 450 CE)
Translated by Tripitaka Master Yijing (ca 675 CE)

Resolve-for-Enlightenment Texts

On Generating the Resolve to Become a Buddha
On the Resolve to Become a Buddha by Arya Nagarjuna
Exhortation to Resolve on Buddhahood by Patriarch Sheng’an Shixian
Exhortation to Resolve on Buddhahood by the Tang Literatus, Peixiu

Vasubandhu'’s Treatise on the Bodhisattva Vow
By Vasubandhu Bodhisattva (ca 300 ck)

*All Kalavinka Press translations include facing-page source text.
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